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Uvod

Tento Sbornik abstraktti vznikl u pftilezitosti mezinarodni konference ,,Hrbitove, hibitove,
zahrado zelend... Hibitovy jako soucdst krajiny v priitbéhu staleti”, potadané Ustavem dé&jin
uméni AV CR. Publikace p¥inasi piehled anotaci viech ptispévkt piednesenych na konferenci,
ktera se konala ve dnech 5.-6. listopadu 2025 v Praze.

Abstrakty jsou fazeny abecedné podle pfijmeni autort. Kazdy ptispévek je uveden v plivodnim
jazyce autora, na ktery navazuje pieklad do ceStiny ¢i anglictiny, aby byly texty pfistupné
SirSimu mezinarodnimu publiku.

Véfime, Ze tento soubor nabidne nejen praktickou orientaci v programu, ale i inspirativni
piehled aktualnich témat a metodickych ptistupl v souc¢asném vyzkumu funeralni kultury.

Eva JaroSova & Vanda Foutiova

Introduction

This Book of Abstracts has been prepared for the international conference “Cemetery,
Cemetery, Garden Green... Cemeteries as Part of the Landscape through the Centuries”,
organized by the Institute of Art History of the Czech Academy of Sciences.
It provides an overview of all papers presented at the conference, held in Prague on 5-6
November 2025.

The abstracts are arranged alphabetically by the authors’ surnames. Each contribution is
presented in its original language, followed by a translation into Czech or English, making the
content accessible to a wider international audience.

We hope that this collection will serve not only as a practical guide to the conference
programme, but also as a source of inspiration and insight into current approaches and topics in
the study of funerary culture.

Eva JaroSova & Vanda Founova
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Petra Batelja Maji¢

Jewish cemeteries in Coratia

Croatian Jews shared the faith of the rest of the Europe, and their cemeteries are gradually
disappearing from both physical space and collective memory. Until 1931 there were
approximately 21.000,00 of Jews in Croatia living within 29 Jewish municipalities, with this
number decreased to merely 500 in 2011. Based on the provisions of the Act on the Protection
and Preservation of Cultural Objects, the Croatia’s Ministry of Culture and Media has protected
more than 100 individual cemeteries, 15 of which belong to the Jewish community. These
cultural assets meet the highest protection criteria due to their distinct historical, artistic,
scientific, social or technical significance.

The Ministry of Culture and Media of the Republic of Croatia and the Coordination Committee
of the Jewish Communities in the Republic of Croatia jointly launched an extensive research
project, which concluded in 2024 and brought together the Ministry’s technical and
documentation services, conservation departments, and several prominent experts in Jewish
culture. By expanding the classification of immovable cultural property in 2020 and introducing
anew category — memorial property, defined as an integral and preserved historical or memorial
area, site, monument etc. that permanently preserves the memory of the community as an
element of intangible heritage — Croatia’s Ministry of Culture and Media enacted legislation
placing 52 Jewish cemeteries under protection as memorial heritage. This way Croatia has
placed all known Jewish cemetery sites under protection and preservation, provided they meet
the main criteria: (1) preserved underground remains and (2) commemorative and memorial
value for the Jewish community.

Locations vary significantly in terms of size, quantity, quality, and the condition of preserved
architectural elements, as well as in location, ownership, and other factors. These sites are
dispersed across Croatia and despite sharing a similarly unfortunate fate, each location is unique
due to its historical background or current state of preservation. They also raise various
questions and highlight issues that require solutions. Jewish cemeteries and burial settlements
are either integrated within city cemetery, separated into distinct sections or isolated on their
own cadastral parcels. The isolated ones have, over time, become overgrown with vegetation.
Some have been turned into agricultural land, private property or neglected parcels with
unsolved ownership issues, leading to further deterioration due to climate and weather
conditions. On the other hand, many Jewish cemetery sections have gradually merged with
other religion burial areas and subsequently disappear, largely due to the application of the
Cemetery Law. Most of the remaining sites have preserved between 10 and 30 monuments,
while others retain only a few remnants — silent witnesses to once-vibrant communities
destroyed during the Holocaust. The monuments range from elaborate family tombs to simple
gravestones or fragments bearing Jewish symbols. Tombstones come in various shapes and
sizes, depending on their origin, the wealth of the deceased, artistic and stonemasonry style,



and the number of family members. As such, they represent cultural artifacts of both
documentary and artistic value.

In some cases, cemeteries are the only evidence of a historical Jewish presence in certain
settlements, granting them exceptional memorial significance — for both the Jewish community
and the cultural heritage of the Republic of Croatia. Today, however, most of these sites are
neglected, vandalized, demolished or abandoned. This formal act of recognition is a first step
toward preserving them from further deterioration and deliberate destruction, and toward
enabling their dignified presentation. In addition to basic protective measured (grass-cutting,
fencing, cleaning of the tombstones, etc.) there is a goal to develop more complex methods of
preservation — serving as a visual reminder of our history, for both current and future
generations.

Petra Batelja Maji¢, PhD, Institute of Art History, Zagreb, Croatia



Zidovské hibitovy v Chorvatsku

Chorvat§ti Zidé sdileli osud zbytku Evropy a jejich hibitovy postupné mizi jak z fyzického
prostoru, tak z kolektivni paméti. Do roku 1931 Zilo v Chorvatsku p¥iblizné 21 000 Zidt v ramci
29 zidovskych obci; tento pocet vSak do roku 2011 klesl na pouhych 500 osob. Na zaklad¢
ustanoveni zédkona o ochran¢ a zachovani kulturnich pamatek zaradilo chorvatské Ministerstvo
kultury a médii pod ochranu vice nez 100 jednotlivych hibitovl, z nichz 15 patii zidovské
komunité. Tyto kulturni paméatky spliuji nejvyssi kritéria ochrany diky svému vyraznému
historickému, uméleckému, védeckému, spole¢enskému ¢i technickému vyznamu.

Ministerstvo kultury a médii Chorvatské republiky spolecné s Koordina¢nim vyborem
zidovskych obci v Chorvatské republice zahajilo rozsahly vyzkumny projekt, ktery byl
dokoncen v roce 2024 a spojil odborné a dokumentacéni slozky ministerstva, pamatkoveé ustavy
a n¢kolik pfednich odbornikdi na zidovskou kulturu. Rozsifenim klasifikace nemovitych
kulturnich pamatek v roce 2020 a zavedenim nové kategorie — pamatny majetek, definovany
jako ucelena a dochovand historicka ¢i pamétni oblast, misto, pamatnik apod., které trvale
uchovava pamét’ komunity jako prvek nehmotného dédictvi — ptijalo chorvatské ministerstvo
legislativu, jez zatadila 52 zidovskych hibitovli pod ochranu jako pamatné dédictvi. Timto
krokem Chorvatsko zafadilo pod ochranu a péci vSechny znamé lokality zidovskych hibitovi,
které splituji hlavni kritéria: (1) zachované podzemni pozlstatky a (2) pietni a pamétni hodnota
pro zidovskou komunitu.

Jednotlivé lokality se vyrazné li§i rozlohou, mnozstvim, kvalitou i stavem dochovanych
architektonickych prvki, stejné jako svou polohou, vlastnickymi vztahy a dalSimi faktory. Jsou
rozptyleny po celém izemi Chorvatska, a prestoze sdileji podobné nest’astny osud, kazda z nich
je jedinec¢na svym historickym kontextem ¢i sou¢asnym stavem zachovani. Zaroven vyvolavaji
fadu otazek a upozoriiuji na problémy, které je tfeba fesit. Zidovské hibitovy a pohiebisté jsou
bud’ zaClenény do méstskych hibitovili, oddéleny do samostatnych sekci, nebo izolovany na
vlastnich katastralnich parcelach. Ty izolované postupem Casu zartistaji vegetaci; nékteré byly
preménény na zemédélskou ptidu, soukromé pozemky nebo zanedbané parcely s nevytfesenymi
majetkovymi vztahy, coz vede k jejich dal$imu chétrani vlivem klimatu a povétrnostnich
podminek. Na druhé¢ strané se mnohé Zidovské sekce postupné sloucily s jinymi ndbozenskymi
¢astmi hibitovl a nasledné zanikly, ptevazné v dasledku uplatiiovani zakona o hibitovech.

Vétsina dochovanych lokalit dnes obsahuje mezi 10 a 30 nahrobky, jiné si uchovaly jen né€kolik
fragmentli — tichych svédki kdysi zivych komunit zni¢enych béhem holokaustu. Néhrobky
variuji od honosnych rodinnych hrobek po jednoduché kamenné desky ¢i tlomky se
zidovskymi symboly. Maji rtizné tvary a velikosti podle pivodu, majetkovych pomért
zemfelych, uméleckého a kamenického stylu ¢i poc¢tu ¢lenli rodiny. Predstavuji tak kulturni
artefakty s dokumentarni i uméleckou hodnotou.

V nékterych pfipadech jsou tyto hibitovy jedinym dochovanym diikazem historické pfitomnosti
zidovské komunity v daném misté, a proto maji mimotfadny pamétni vyznam — jak pro
zidovskou komunitu, tak pro kulturni dédictvi Chorvatské republiky. Dnes jsou v§ak mnohé z



téchto lokalit zanedbané, poniCené, zdevastované ¢i opusténé. Tento formalni akt uznéni
ptedstavuje prvni krok k jejich ochrané pred dal$im chéatranim a imyslnou destrukci a zaroven
krok k jejich dlstojné prezentaci. Vedle zakladnich ochrannych opatieni (seceni travy,
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pamatky slouZily jako vizudlni pfipominka nasi historie pro soucasné i budouci generace.



Petr Blaha

Kdo s koho

Hlavnim cilem prace s ndzvem ,,Kdo s koho* — Zachovavani sepulkralnich pamatek byvalych
pohiebist’ na prikladech pietnich parkti — Jana Pavla II. ve Vodnanech a pietnim parku,
pamatniku mésta Pisku, je pfibliZzeni hleddni slozit¢ho kompromisu na zvolenych lokalitach
byvalého hibitova sv. Jana Kititele ve Vodianech a sv. Trojice v Pisku. Zaroven se prace
zaméfuje na prosazovani mocenského postaveni orgdnd politické spravy na tkor zajmul
pamatkové péce, pii pfeméné tradi¢nich pohiebist’ v intravilanu obci, které svému primarnimu
ucelu slouzily dlouhé stovky let a na mista upravend za pouziti principti parkovych tprav.
Jsou vyuzity metody historické komparace, historické sondy, mikrohistorie, oralni historie,
synchronniho, diachronniho pfistupu a dalSich metod. TéZ je vyuzito archivnich materialt
a pisemnosti ulozenych ve spisovnach piivodcti, jako jsou napiiklad materidly Mést.NV Pisek,
ONV Pisek, Mést.NV Vodiany, Statniho tstavu pamatkové péce, zprav pamatkové péce atd.
Prace ve svych prvnich kapitolach pfiblizuje historicky vyvoj zkoumanych lokalit od jejich
pocatki, az po obdobi, kdy bylo rozhodnuto o jejich definitivnim uzavieni pro dalsi pohibivani.
Navazujici ¢ast prispévku se zaméfuje na vytvoreni a prosazeni planu pamatkové ochrany
a zachovani historicky hodnotnych sepulkralnich pamatek s poukazdnim na rizny pfistup
k této problematice ze strany tehdejSich orgdnt mistni samospravy a politické spravy, zdejsich
muzei, jako lokalnich vlastivédnych pracovist a tUstavli pamdatkové péce. Zavér prace
je vénovan zménam, které nastaly po roce 1989 pii dokonCovacich pracich na jedné
ze zkoumanych lokalit byvalého hibitova Jana Kititele ve Vodnanech, jenz byl slavnostné
otevien az v roce 1993 jako pietni park, od roku 2005 Pietni park Jana Pavla II.

Bc. Petr Bldha, Jihoceska univerzita v Ceskych Budéjovicich
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Who Will Prevail

The main aim of the thesis entitled “Kdo s koho” — Preserving Sepulchral Monuments of
Former Burial Grounds on the Examples of the Memorial Parks of John Paul Il in Vodnany
and the Memorial Park of the Town of Pisek is to present the search for a complex compromise
at the selected sites of the former cemeteries of St John the Baptist in Vodnany and the Holy
Trinity in Pisek. At the same time, the work focuses on the assertion of the political
administration’s authority at the expense of heritage protection interests during the
transformation of traditional burial grounds within the built-up areas of towns — sites that had
served their primary function for many centuries — into spaces redesigned according to the
principles of landscape and park architecture.

The thesis employs methods of historical comparison, historical probing, microhistory, oral
history, and both synchronic and diachronic approaches, among others. It also makes use of
archival materials and documents preserved in the archives of their creators, such as materials
of the Municipal National Committee Pisek, District National Committee Pisek, Municipal
National Committee Vodnany, the State Institute for the Preservation of Monuments,
conservation reports, and others.

The opening chapters outline the historical development of the studied sites from their
beginnings up to the period when the decision was made to close them permanently for further
burials. The following part focuses on the creation and implementation of conservation plans
aimed at preserving historically valuable sepulchral monuments, highlighting the differing
approaches to this issue by the then local self-government and political authorities, local
museums as regional heritage institutions, and conservation bodies.

The conclusion of the thesis addresses the changes that took place after 1989 during the final
works on one of the studied sites — the former cemetery of St John the Baptist in Vodiiany —
which was ceremonially reopened in 1993 as a memorial park, and since 2005 has borne the
name Memorial Park of John Paul II.
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Jirt Augustin Cepeldk

T7i hrbitovy jedné obce: sepulkralni krajina Vrbna v historické perspektive

Ptispévek se vénuje sepulkralni krajin€ obce Vrbno u M¢lnika, kde se dochovaly tfi historické
hibitovy, jejichz vyvoj odrdzi promény mistniho osidleni, religiozity i pamétovych praktik.
Nejstarsi pohtebisté u farniho kostela bylo zkouméno v roce 2003 a poskytlo cenné poznatky o
raném osidleni regionu. Odhadovany pocet 1500-2000 pohibenych od konce 11. do 2. poloviny
13. stoleti naznacuje, ze pohtebisté mohlo slouzit vice sidlim v okoli, jejichz obyvatelé se
postupné soustiedili ke kostelu, hospodarskému dvoru a brodu pies VIitavu. Zmenseny hibitov
byl v 17. stoleti obehndn zdi s druhotné pouzitymi sgrafity a kamenickymi prvky a doplnén o
kaple, které dokladaji jeho nabozensky vyznam. Vyznamné osobnosti byly pohibivany uvnitt
kostela, zatimco do pohiebnich ritudlii obce byla zapojena i vyklenkovéa kaple na navsi.

Dalsi vyznamnou soucésti vrbenské sepulkralni krajiny byl tzv. hibitGvek pfi cesté do Hofina
a Bykve. Pivodné ur€eny pro obéti epidemii, utonulé a osoby vyloucené z cirkevniho pohibu,
ziskal postupné nové pietni funkce. Na pfelomu 19. a 20. stoleti zde vznikly pamatniky
pfipominajici jak Jubileum roku 1900, tak padlé a legionafe po roce 1918. Tyto pamétni akty
ukazuji, jak se hibitiivek stal prostorem vyjadieni kolektivni identity a obanského sebevédomi.

V roce 1888 byl zfizen novy obecni hibitov severné od vsi na vyvySenin¢ u silnice na M¢lnik,
ureny pro katoliky i nekatoliky a koncipovany s ohledem na nové hygienické i kapacitni
potfeby. V pohnuté dobé kvétna 1939 se stal mistem vefejného odhaleni pomniku uciteli
Frantisku Opovi (+1914).

Analyza tfi pohiebist’ ukazuje, ze vrbenské hibitovy nebyly jen mistem pohibivani, ale téz
dualezitou soucasti nabozenského, spoleCenského a kulturniho zivota obce. Jako ,,mista paméti‘
propojovala sakralni tradici s novodobymi projevy kolektivni identity a odraZela historické
promény regionu od stfedovéku po 20. stoleti.

Mgr. Jiri Augustin Cepeldk, Karlova Univerzita
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Three Cemeteries of One Village: The Sepulchral Landscape of Vrbno in
Historical Perspective

The paper focuses on the sepulchral landscape of the village of Vrbno near Mélnik, where three
historic cemeteries have been preserved. Their development reflects the transformations of local
settlement, religiosity, and commemorative practices.

The oldest burial ground, located by the parish church, was excavated in 2003 and provided
valuable insights into the early settlement of the region. The estimated number of 1,500-2,000
burials dating from the late 11th to the second half of the 13th century suggests that the cemetery
may have served several neighbouring settlements whose inhabitants gradually concentrated
around the church, the manor farm, and the ford across the Vitava River. The reduced cemetery
was enclosed by a wall in the 17th century, incorporating reused sgraffito decorations and stone
elements, and complemented by chapels attesting to its religious significance. Distinguished
individuals were buried inside the church, while the niche chapel on the village green also
played a role in the community’s funerary rituals.

Another important component of Vrbno’s sepulchral landscape was the so-called small
cemetery located along the road to Hofin and Bykev. Originally intended for victims of
epidemics, drowned persons, and those excluded from Christian burial, it gradually assumed
new commemorative functions. At the turn of the 19th and 20th centuries, memorials were
erected there to mark the Jubilee of 1900 and later to honour the fallen soldiers and legionnaires
after 1918. These acts of remembrance illustrate how the site became a space for expressing
collective identity and civic pride.

In 1888, a new municipal cemetery was established north of the village on a rise along the road
to Mélnik. It was intended for both Catholics and non-Catholics and designed to meet
contemporary sanitary and spatial requirements. In the turbulent days of May 1939, it became
the site of a public unveiling of a monument dedicated to teacher FrantiSek Opa (+1914).

An analysis of these three burial sites demonstrates that the cemeteries of Vrbno were not only
places of interment but also important elements of the community’s religious, social, and
cultural life. As “places of memory”, they linked sacred tradition with modern expressions of
collective identity and reflected the historical transformations of the region from the Middle
Ages to the 20th century.
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Peter Demeter — Dana Kiithnova

Klicky k rakvim

V obdobi 19. stoleti patfily navstévy mista posledniho odpocinku mezi kazdodenni soucast
zivota. Pozustali vzpominali na své blizké samoziejmé¢ i mimo hibitovni zdi, avSak stale se
v myslenkéach symbolicky vraceli k misttim jejich posledniho odpocinku. Slouzily jim k tomu
rozlicné predméty jako napft. obrazy a fotografie hrobek a hrobtli, prameny vlast zesnulych,
sadrové odlitky jejich rukou, kompozice ze smute¢nych kvétin a vénct nebo klicky k rakvim.
Jejich tcelem bylo neustale si ptipominat blizkého ¢lovéka, jehoz télo bylo sice uloZzeno na
hibitovée, ale pfesto se symbolicky nachazelo v bezprostfedni blizkosti truchlicich.

Kli¢e k rakvim byly ve stiedoevropském prostoru tradicni — dochovaly se k rakvim umélc,
vojaki, méstant, Slechticii, a dokonce 1 samotnych Habsburkl. V klenotnici v Hofburgu se
nachézi specialni skiin se zasuvkami, v nichZ je uloZzeno 139 kli¢h oznacenych visackami se
jménem pohibenych v rodovych hrobkach. Pohiby ¢lent cisaiské rodiny mély ritualizovanou
podobu. Jejich soucasti byl samoziejmé pohiebni privod, ktery se ve chvili, kdy dorazil napt.
ke kapucinské krypté, zastavil, aby tu probéhla identifikace a pfijeti zesnulého. Po kladné reakci
byla rakev uzamcena dvéma klici, az pot¢ mohla pokracovat do krypty. Jeden kli¢ obdrzeli
kapucini, druhy byl uloZzen do klenotnice. Zminéna neobarokni skiin na ulozeni vSech klici,
které byly uspotadany podle ptisnych pravidel, byla vyrobena az v 19. stoleti.

Klige k rakvim piedstavuji artefakt, ktery byl sou¢asti smuteénich pohiebnich ritualii. Slechta,
méstanstvo a jiné socidlni skupiny, se inspirovaly pravé u cisafské rodiny. Postupem ¢asu bylo
zejména ve vyssi spoleCnosti zamykani rakvi po vzoru Habsburki pomérné bézné. Tento fakt
nejspise souvisi s modernizaci, kdy se kli¢e zacaly vyrabét dokonce sérioveé. Kovové klicky k
rakvim se ukladaly do pouzder vylozenych riizn€ barevnou sametovou, saténovou ¢i hedvabnou
latkou. Vné¢jsi podoba klicku v mnoha piipadech odkazuje k osobé zemielého — svou
symbolikou a dekorem ukazuji napf. to, ze jejich majitel pochéazel z katolického prosttedi. Jiné
maji v hlavé pocate¢ni pismeno jména majiteld nebo maji pouzdra zdobené napi. hrabéci
korunkou. Je tedy patrné, ze klicky odrazi smysleni a postaveni majiteli a skrze to i jejich
vlastni reprezentaci.

Po uzamceni rakve byl kli¢ svéfen divéryhodné €i blizké osobé. Plnil tak nejen praktickou, ale
1 symbolickou funkci — piedstavoval gesto divéry, uzndni a pamatku na zemfelého i na den
pohibu. Klicky se staly soucasti pohiebniho ritudlu a fungovaly jako osobni pamétové
pfedméty. V 19. stoleti se jejich pouzivani rozsifilo 1 diky inzerdtim truhlafskych firem a
¢lankim v tisku, které je popularizovaly a vnesly do povédomi $ir$i vefejnosti

PhDr. Peter Demeter, Ph.D., Jihoceskad univerzita v Ceskych Budéjovicich & DAMU

Mgr. et Mgr. Dana Kiihnova, Ph.D., historicka kulturnich a socialnich déjin raného novovéku
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Keys to Coffins

In the 19th century, visits to the final resting place of loved ones were a natural part of everyday
life. The bereaved remembered their deceased relatives not only beyond the cemetery walls,
but they continually returned to them in thoughts — and thus symbolically, to the place of their
burial. Various objects served this purpose: paintings of graves, locks of the deceased’s hair,
photographs of tombs, plaster casts of hands, compositions made from mourning flowers and
wreaths, and keys to coffins. These objects helped to keep the memory of the departed alive —
even though the body rested in the cemetery, it symbolically remained within the immediate
presence of the mourners.

Geographically, these keys were traditional in the Central European region. Keys to the coffins
of well-known artists, soldiers, townspeople, nobles, and even members of the Habsburg family
have been preserved. In the treasury of the Hofburg Palace, there is a special cabinet with
drawers containing 139 such keys, each labelled with the name of the person buried in the
family crypts. The funerals of imperial family members followed a strict ritual. When the
funeral procession reached, for example, the Capuchin crypt, it stopped for the formal
identification and acceptance of the deceased. Once confirmed, the coffin was locked with two
keys before being lowered into the crypt — one key remained with the Capuchins, the other
was placed in the imperial treasury. The neo-Baroque cabinet designed to hold these keys,
arranged according to strict rules, was created in the 19th century.

Coffin keys were artefacts that formed part of the funerary and mourning rituals. The nobility,
the bourgeoisie, and other social groups that owned such keys took inspiration directly from the
imperial family. Over time, especially among the upper classes, locking coffins in the Habsburg
manner became relatively common — a reflection of modernisation, as coffin keys even began
to be produced industrially. Metal coffin keys were stored in cases lined with coloured velvet,
satin, or silk. The external appearance of each key often alluded to the deceased: some bore
Christian symbols on the bow or case, indicating a Catholic background, while others displayed
the initials of the deceased or decorative motifs such as a count’s coronet. In this way, the keys
reflected both the worldview and social status of their owners — serving as a form of self-
representation.

After the coffin was locked, the key was entrusted to a trusted or close person. It thus served
not only a practical but also a symbolic function — as a gesture of trust, recognition, and
remembrance of the deceased and the day of burial. The keys became part of the funerary ritual
and functioned as personal objects of memory. In the 19th century, their use spread further
through advertisements by carpentry workshops and articles in the press, which popularized
them and brought them into public awareness.

15



Miroslava Dvorakova

., ...V prizemni krypte bude rise mrtvych“. Druha buquoyska hrobka v
Jjihoceskych Novych Hradech.

Druhd buquoyska hrobka, nachazejici se na tretim novohradském hibitove, ptfedstavuje
vyznamné rodinné mauzoleum $lechtického rodu Buquoyt v jiznich Cechach. Byla vystavéna
jako nové pohiebisté poté, co kapacita prvni hrobky v kostele sv. Petra a Pavla v Novych
Hradech, vyuZivané od poloviny 17. stoleti, jiZ nestacila.

Impulsem k vystavbé se stala smrt hrabéte Georga Johanna Heinricha Longuevala-Buquoye
(1814-1882), ktery mél byt ptivodné ulozen do plivodni hrobky, avSak z kapacitnich divodu to
jiz nebylo mozné. Jeho syn, hrabé Karel Bonaventura II. Longueval-Buquoy (1854—1911),
proto zacal usilovat o vybudovani nového rodinného pohiebiste.

Samotna stavba byla zahajena v poloviné roku 1902 a dokoncena v fijnu 1903. Néasledné
probéhla kolaudace a slavnostni vysvéceni hrobky, které¢ se uskuteCnilo 1. Cervna 1904.
Slavnostniho vysvéceni se ujal ¢eskobud&jovicky biskup Martin Josef Riha, jenz zaroveti ved]
zadusni msi spojenou s pienesenim ostatkil rodi¢i hrabéte Karla Bonaventury II. Longuevala-
Buquoye.

Architektonické a stavebni feSeni hrobky je pojato v duchu novogotiky. Projekt vypracoval
vyznamny prazsky architekt Josef Schulz (1840-1917), zndmy mimo jiné rekonstrukci
Narodniho divadla ¢i navrhem stavby Narodniho muzea, a realizaci vedl mistni stavitel Karel
Buzek (1867-1937). Stavba kombinuje mistni materidly — rezné cihelné zdivo, Zulu
(podezdivka, diiky sloupti, sokl, schodisté) a anglickou bfidlici na stieSe. Pouze piskovec byl
dovezen z Hofovic v severnich Cechach. Objekt mé ptidorys kiize a zahrnuje kryptu, ktera vsak
z geologickych diivodii neni pln¢ zapusténa do zemé.

Vnéjsi vyzdobu dopliuje piskovcovy rodovy erb neseny parem gryfa s heslem ,,Dieu et mon
Roi* (,,Bohu a mému krali*“). Nad vstupem do zadus$ni kaple se nachazi pozlacend mozaika
Panny Marie Zablatské Ruzencové, odkazujici na prvniho ¢lena rodu, ktery pfisel na pocatku
17. stoleti do Ceského kralovstvi. Autorem mozaiky je italsky umélec Luigi Solerti.

Hrobka byla plivodné projektovana pro 28 rakvi — dvacet dva v krypté a Sest v zadusni kapli. V
sedmdesatych letech 20. stoleti vSak byla krypta ¢astecné pfebudovana pro ucely obCanskych
smute¢nich obtadii, a proto byly rakve z krypty preneseny do kaple, kde se nachéazeji dodnes.
Celkova kapacita nebyla nikdy plné vyuzita, a proto je zde dnes ulozeno Sest pfislusniki rodu
Buquoy a dva ptibuzni z rodu Cappy, ktefi nikdy nevstoupili do manzelského svazku.

Druhé buquoyska hrobka tak pfedstavuje vyznamné architektonické, kulturni i rodové dédictvi.
Jednd se o jedineCnou pamatku Novohradska, kterd je dodnes soucéasti meéstskych
prohlidkovych tras a zarovei si uchovava svou funkci v oblasti pohfebnictvi.

Bc. Miroslava Dvordkova, Jihoceska univerzita v Ceskych Budéjovicich
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“...In the ground-floor crypt there shall be a realm of the dead.”
The Second Bugquoy Tomb in Nové Hrady, South Bohemia.

The second Buquoy tomb, located in the third cemetery of Nové Hrady, represents an important
family mausoleum of the noble Buquoy family in South Bohemia. It was built as a new burial
site after the capacity of the first tomb in the Church of Sts Peter and Paul in Nové Hrady —
used since the mid-17th century — had been exhausted.

The impulse for its construction came with the death of Count Georg Johann Heinrich
Longueval-Buquoy (1814-1882), who was originally meant to be interred in the old tomb.
However, due to lack of space, this was no longer possible. His son, Count Charles Bonaventura
II Longueval-Buquoy (1854—1911), therefore initiated the construction of a new family burial
place.

The building process began in mid-1902 and was completed in October 1903. The official
inspection and consecration ceremony took place on 1 June 1904. The tomb was consecrated
by Bishop Martin Josef Riha of Ceské Bud&jovice, who also celebrated the requiem mass
connected with the transfer of the remains of Count Charles Bonaventura II’s parents.

Architecturally, the tomb was designed in the Neo-Gothic style. The project was created by the
renowned Prague architect Josef Schulz (1840—1917), known for his work on the reconstruction
of the National Theatre and the design of the National Museum. The construction was overseen
by local builder Karel Biizek (1867—1937). The structure combines local materials — exposed
brick masonry, granite (for the foundations, column shafts, plinth, and staircase), and English
slate for the roof — while the sandstone was imported from Hofovice in northern Bohemia.
The building has a cruciform ground plan and includes a crypt, which, for geological reasons,
is not completely underground.

The exterior decoration features a sandstone family coat of arms supported by a pair of griffins
and bearing the motto “Dieu et mon Roi” (“To God and my King”’). Above the entrance to the
mortuary chapel is a gilded mosaic of Our Lady of the Rosary of Zablati, referring to the first
member of the family who came to the Kingdom of Bohemia in the early 17th century. The
mosaic was created by the Italian artist Luigi Solerti.

The tomb was originally designed to hold 28 coffins — twenty-two in the crypt and six in the
mortuary chapel. However, in the 1970s, the crypt was partially remodeled to serve as a venue
for civil funeral ceremonies, and the coffins were therefore moved to the chapel, where they
remain today. The total capacity was never fully used; currently, the tomb holds six members
of the Buquoy family and two relatives from the Cappa family, both of whom never married.

The second Buquoy tomb thus represents an important architectural, cultural, and familial
heritage — a unique monument of the Nové Hrady region, still included in the town’s heritage
tours and continuing to serve its funerary function to this day.
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John Faulkner

Death in the Diaspora: Muslim Cemeteries in Germany

The aim of this project is to detail the creation of Muslim cemeteries in Germany, how that has
played a role within the German politics, and the future of Islamic cemeteries in Central Europe.
Turkish, Syrian, and other immigrant groups have migrated to Germany from the 1950s, mainly
due to economic concerns and safety concerns due to the political instability in their home
countries. Many of these immigrants did not have places to bury their dead in traditional Islamic
fashion, such as facing the body towards the city of Mecca. The creation of the cemetery space
in Germany has been a major issue in Muslim immigration to Europe, and while these
immigrants have found a new home they have found difficulty in burying their family and loved
ones. The creation of cemetery space serves as a spiritual and emotional connection to their
heritage and how these spaces can aid in finding belonging in a foreign land. Cemeteries such
as the Turkish Cemetery in Berlin as the largest Muslim cemetery in Germany helped in this
process of belonging and creating space for immigrants.

John Faulkner, The University of Texas at Tyler

Smrt v diaspore.: muslimské hibitovy v Nemecku

Cilem tohoto projektu je ptiblizit vznik muslimskych hibitovii v Némecku, jejich roli v ramci
némecké politiky a nastinit budoucnost islamskych hibitovi ve sttedni Evropé. Turecké, syrské
a dalsi pfist¢hovalecké skupiny zacaly do Némecka ptichazet od 50. let 20. stoleti, pfedevsim
z ekonomickych ditvodl a kviili obavam o bezpecnost v disledku politické nestability ve svych
domovskych zemich. Mnozi z téchto prist¢hovalcti vSak neméli moznost pohibivat své zesnulé
podle tradi¢nich islamskych zvyklosti, naptiklad uloZenim téla smérem k Mekce.

Vznik hibitovniho prostoru v Némecku se tak stal jednim z vyznamnych témat muslimské
migrace do Evropy. Pfestoze tito migranti nalezli novy domov, Casto se potykali s obtizemi pii
pohibivani svych blizkych. Ztizeni vlastnich hibitovii pfedstavuje duchovni i emocionalni
propojeni s jejich kulturnim dédictvim a zaroven poméha vytvaret pocit soundlezitosti v cizi
zemi. Hibitovy, jako naptiklad Turecky hibitov v Berliné — nejvétsi muslimsky hibitov v
Némecku — vyznamné pfispély k tomuto procesu zakotveni a vytvafeni prostoru pro
pfist¢hovalce.
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Frederik Federmayer — Milan Velits

Cintorin na vrchu Polik pri Abramovej. Pohrebisko turcianskych kuridalnych
rodov z Laclavej 1365—-1961)

Prednaska predstavuje starobyly cintorin v slovenskom historickom regiéne Turiec. Vznikol
ako rodové pohrebisko kuridlnych s§lachtickych rodov pri gotickom kostoliku sv. Kozmu
a Damiana. Miestne rody ziskali nobilitu a pozemkovl drzbu v roku 1250 od uhorského kral'a
Bela IV. za zasluhy v krizovom obdobi poc¢as mongolského vpadu do Uhorského kralovstva.
Panovnik totiz po¢as mongolského ohrozenia pobyval pomerne dlhé obdobie na ned’alekom
hrade Turiec. Donéciou udeleny majetok, vycleneny zpdvodnej dfzavy nebohého rytiera
Othmara, sa tiahol od rieky Turiec v izkom pase az do hustych lesov pohoria Mala Fatra. Na
severe hranicil s cirkevnymi majetkami premonstranskej prepozitary v Turci, ktora ju ziskala
priblizne v rovnakom obdobi. Na rozdiel od cirkevnym majetkov bola zem udelené Sl'achticom
osidlend len minimalne. Na jej tizemi bola len osada Bobovnik nazyvana podl'a miestneho
potoka, pri ktorom spociatku vznikla §l'achticka kuridlna osada Pivkova Ves. Na prelome 14.
a 15. storocia Pivkov potomok Ladislav preniesol osadu blizsie k riecke Turiec a nazval ju
Laszlofalva (Ladislavova véc, dnes Laclava). I8lo o kurialnu osadu, ktori obyvali najmé drobni
Slachtici so svojim sluzobnictvom. Pocas stredoveku sa z miestnych §l'achticov vyclenili dva
samostatné rody — Eérdogh/Cert a Velics/Veli¢. Oba si pisali predikat — de Laszlofalva a v obci
pretrvali az do zaniku monarchie. Va¢Sinu majetkov si rody spravovali spolo¢ne (volenym
direktorom), priCom tento post je pisomne doloZzeny az do obdobia tesne pred koncom
feudalizmu v roku 1848. Obec bola do 20. storoc¢ia unikéatna svojou pozoruhodnou topografiou,
zachovanim povodnych §l'achtickych rezidencii — kurii drobnej Sl'achty.

Na ned’alekom kopci Polik stal uz od 14. storo¢ia kostolik sv. Kozmu a Damiéna,
postaveny okolo roku 1375 so spolupodielom slachticov z Pivkovej Vsi, Laclavej, Polerieky a
Abramovej. VSetky tieto rody spdjal fakt, Ze ich majetky boli po mongolskom vpade vyc¢lenené
z poévodnych turcianskych statkov teutonskych rytierov Othmara a Leonarda. Aj kostol bol
postaveny na tejto zemi. Farar blizkeho kostola Sv. Juraja bol laclavskymi slachticmi
obdarovany pozemkami, aby si z kostolika urobil filidlku a sluzil tu pre nich bohosluzby. Je
predpoklad, Ze okolie kostolika sa uz vtedy stalo ich rodovym pohrebiskom. V 16. storo¢i sa
laclavski §lachtici prihlasili k reformacii a na faru priviedli protestanského kazatel'a. Do ich
susedstva vSak v roku 1570 panovnik usadil silnych superov — jezuitov, ktori ziskali majetky
turCianskej prepozitary. V rekatolizaCnom zapase, ktory trval pocas celého 17. storocia
nakoniec laclavski sl'achtici, ktori ostali verni evanjelickej konfesii, museli ustpit’ a prenechat’
kostol katolikom. Cintorin pri kostole si vSak ponechali. VyuZzivany bol od stredoveku az do
polovice 20. storo¢ia. V 19. storo¢i si tu rod Velics postavil kaplnku s kryptou. Prednaska
priblizi historiu cintorina, jeho sticasny stav a objasni tiezZ fenomén miestnych Sl'achtickych
kuridlnych rodov, ktoré¢ boli osobitnou skupinou nizsej sl'achty v Uhorskom kral'ovstve.

Doc. PhDr. Frederik Federmayer, PhD., Univerzita Komenského, Bratislava

Ing. arch. Milan Velits, architekt a badatel v oblasti kulturni krajiny regionu Turca

19



The Cemetery on Polik Hill near Abramova (Slovak Republic)
(Burial Ground of the Turiec Curial Noble Families from Laclava, 1365—
1961)

The lecture presents an ancient cemetery located in the historical Slovak region of Turiec. It
originated as the family burial ground of curial noble families near the Gothic church of St.
Cosmas and Damian. The local families received their nobility and land ownership in 1250
from the Hungarian king Béla IV of Hungary for their service during the Mongol invasion,
when the king resided at the nearby Turiec Castle. The donated estate, taken from the former
holdings of the late knight Othmar, stretched in a narrow strip from the Turiec River up into the
dense forests of the Mala Fatra Mountains. To the north, it bordered the church lands of the
Premonstratensian provostry in Turiec, which had acquired its property around the same time.
Unlike the ecclesiastical estates, the land granted to the nobles was only sparsely settled. Within
its territory there was only the small settlement of Bobovnik, named after a local stream, near
which the noble curial settlement of Pivkovd Ves was initially established. At the turn of the
14th and 15th centuries, Pivko’s descendant Ladislav moved the settlement closer to the Turiec
River and named it Laszlofalva (“Ladislav’s Village,” today Laclava). It was a curial settlement
inhabited mainly by petty nobles and their servants. During the Middle Ages, two distinct noble
families emerged from the local nobility — the Eérdogh (Cert) and Velics (Veli¢) families. Both
used the predicate de Ldszlofalva and remained in the village until the fall of the monarchy. The
families jointly managed most of their estates (through an elected director), a position that is
documented in writing up until the period just before the end of feudalism in 1848. The village
remained unique up to the 20th century for its remarkable topography and the preservation of
original noble residences — the manor houses (kurie) of the lesser nobility.

On the nearby hill of Polik stood, since the 14th century, the church of St. Cosmas and Damian,
built around the year 1375 with the joint contribution of the nobles from Pivkova Ves, Laclava,
Polerieka, and Abramova. All these families were connected by the fact that their estates, after
the Mongol invasion, had been separated from the original Turiec lands of the Teutonic knights
Othmar and Leonard. The church itself was also built on this land. The priest of the nearby
church of St. George was granted land by the nobles of Laclavé so that he could make the little
church a filial chapel and hold services there for them. It is assumed that the area around the
church already became their family burial ground at that time. In the 16th century, the nobles
of Laclavda embraced the Reformation and brought a Protestant preacher to their parish.
However, in 1570, the ruler settled strong rivals in their neighborhood — the Jesuits, who
acquired the estates of the Turiec provostry. In the struggle for re-Catholicization, which lasted
throughout the 17th century, the nobles of Laclava, who remained faithful to the Evangelical
confession, eventually had to yield and hand the church over to the Catholics. They did,
however, keep the cemetery by the church. It was used from the Middle Ages until the mid-
20th century. In the 19th century, the Velics family built a chapel with a crypt there. The lecture
will present the history of the cemetery, its current condition, and also explain the phenomenon
of the local noble curial families, who represented a distinct group of lower nobility within the
Kingdom of Hungary.
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Marcin Filary

Hills and Mounds. Unique Cemeteries-Enclaves in Central Greater Poland

Central Greater Poland (central-western Poland) is home to many interesting Protestant
cemeteries. Their uniqueness lies in their early establishment (18th century - early 19th
century), their dominant role in the landscape (through the use of mounds and hills), and the
inclusion of interesting greenery within them. Their appearance in this region and the adoption
of their distinctive forms stem from a favorable confluence of two circumstances: firstly, the
dynamic development of Protestantism in Greater Poland from the mid-18th century onwards,
and secondly, the emergence of park and garden ideas among the local nobility.

Characteristic cemeteries were established for the so-called "Olenders" settlers. The
"Olenders," mostly Protestants, were initially brought in by the Greater Poland nobility from
the Netherlands, and later from Germany. They were settled in poorly accessible, forested or
marshy lands. When the first settlers were brought in (mid-17th century), the Greater Poland
nobility were still partially Calvinist. Soon after, most of the noble families in Greater Poland
returned to Catholicism, but they still remained favorably dispsed towards Protestantism and
brought in new settlers. The largest number of "Olenders" arrived in Greater Poland in the
second half of the 18th century. They were particularly concentrated in the center and west of
the region. In 1793, due to the partitions of Poland, most of Greater Poland was incorporated
into Prussia. From that time on, German noble families, especially those arriving in Greater
Poland from the Protestant north, eagerly extended their patronage to the Protestant settlers.
Besides economic revival, the arrival of these families positively influenced the development
of park-related ideas in the region, which had already been clearly vibrant since the end of the
18th century.

The text focuses on three cemeteries located near the villages of Bociniec, Sowinki, and
Nieszawka. The indicated villages are located a short distance from the center of the region —
Poznan. All three of these settlements were established in the 18th century thanks to the
settlement of the ,,Olenders®. In the case of these cemeteries, it is possible to capture the three
subsequent development phases of the observed phenomenon of the Protestant cemetery in
Greater Poland. The first phase, dating back to the eighteenth century and the beginning of the
nineteenth century, is associated with the formation of high oval mounds on top of which single
oaks or groups of oaks were planted. The second and third, crucial phases, occurred in the first
three or four decades of the nineteenth century and were associated primarily with the
emergence of a terraced system, densely planted with oaks and linden trees, and the
incorporation of park-like features into the cemeteries and their surroundings. In the form of an
outline of the problem, the cemetery greenery is juxtaposed with engravings circulating in
Greater Poland at that time, coming from treatises on the establishment of parks and gardens.

Marcin Filary, PhD candidate, Adam Mickiewicz University, Poznan
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Kopce a navrsi. Jedinecné hibitovni enklavy ve strednim Velkopolsku

Centralni Velkopolsko (stfedozapadni Polsko) je domovem mnoha pozoruhodnych
protestantskych hibitovii. Jejich jedinecnost spociva v jejich raném vzniku (18. — pocatek 19.
stoleti), vyrazném postaveni v krajin€ (diky umisténi na navrsich a pahorcich) a ve specifickém
pojeti zelené, kterd je jejich nedilnou soucasti. Jejich vznik a piijeti charakteristickych forem v
tomto regionu byly umoZznény soubéhem dvou okolnosti: zaprvé dynamickym rozvojem
protestantismu ve Velkopolsku od poloviny 18. stoleti a zadruhé Sifenim ideji parkového a
zahradniho uméni mezi mistni Slechtou.

Typické hibitovy byly zakladany pro tzv. olenderské osadniky (,,Oledrzy*). Tito osadnici,
pievazné protestantského vyznani, byli pivodné piivadéni velkopolskou Slechtou z
Nizozemska a pozdéji z Némecka. Usazovali se na tézko pfistupnych, zalesnénych nebo
bazinatych tzemich. Kdyz byli prvni osadnici pfivedeni (v poloviné 17. stoleti), byla
velkopolska Slechta dosud casteéné kalvinského vyznani. Brzy poté se vétSina Slechtickych
rodd v regionu vratila ke katolicismu, piesto vSak ziistdvala protestantismu naklonéna a déle
ptivadéla nové osadniky. Nejvétsi pocet Olendrii pfiSel do Velkopolska ve druhé poloving 18.
stoleti, pfedevSim do stfedni a zapadni Casti regionu. V roce 1793, po rozdéleni Polska, byla
vétsina Velkopolska zaclenéna do Pruska. Od té doby protestantsti némecti Slechtici, predevsim
z protestantského severu, zacali tyto osady podporovat a rozvijet. Krom¢ hospodaiského
oziveni prispéli také k rozvoji parkového umeéni, které zde od konce 18. stoleti vyznamné
rozkvétalo.

Text se zaméfuje na tf1 hibitovy nachéazejici se u vesnic Bociniec, Sowinki a Nieszawka. Tyto
vesnice lezi nedaleko centra regionu, Poznané. VSechny tfi osady vznikly v 18. stoleti v
souvislosti s osidlovanim Olendrii. Na ptikladu téchto hibitovi Ize sledovat tfi nésledné etapy
vyvoje protestantského hibitova ve Velkopolsku. Prvni faze, spadajici do 18. stoleti a pocCatku
19. stoleti, je spojena se zakladanim vysokych ovalnych névrsi, na jejichz vrcholech byly
vysazovany solitérni duby ¢i jejich skupiny. Druhd a treti klicova faze, datovana do prvnich tfi
az Ctyi desetileti 19. stoleti, souvisi s vznikem terasovitych kompozic, husté osazenych
dubovymi a lipovymi stromy, a s pfijetim parkovych prvki v samotnych hibitovech i jejich
okoli. V zavéru text srovnava podobu hibitovni zelen¢ s dobovymi rytinami, které¢ v té dobe
kolovaly po Velkopolsku a pochézely z traktat o zakladani parkt a zahrad.
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Marek Gilanyi

Lesny cintorin aristokratického rodu Sztaray

Prislusnici sl'achtickych rodov boli pochovéavani na réznych miestach. V kryptach, v blizkosti
kostolov, v samostatnych hrobkach v intravilane alebo extravilane obce, ale aj na beznych
cintorinoch. Ak je Slachticky hrob na beznom cintorine, Casto je len jeden. Zriedkavo sa
vyskytuju celé sl'achtické cintoriny, kde je vo viacerych hroboch pochovanych niekol’ko ¢lenov
rodiny. Mimoriadne neobvykly §l'achticky cintorin sa nachadza v obci Trnava pri Laborci na
vychodnom Slovensku v okrese Michalovce. Ide totiz o lesny cintorin.

Nie vSak ako znamy Lesny cintorin v Zline, ktory je sice situovany v lesnom prostredi, ale je
to hlavny mestsky cintorin. Skiimany cintorin sa nachadza hlboko v lese asi 2 km severne od
posledného domu v obci. Na vychodnom Slovensku sa nachddza viacero $l'achtickych hrobov
v lesoch, avSak tento cintorin je obzvlast zaujimavy poctom hrobovych miest — 12 hrobov,
v ktorych je pochovanych 17 ¢lenov gréfskeho rodu Sztaray a spribuzneného rodu Schytra von
Ehrenheim, ktori zomreli v priebehu 160 rokov medzi rokmi 1845 a 2005. Niektori z nich tu
vSak boli vkontexte matricnych zaznamov pochovani sekundarne. Sztdrayovci boli
vyznamnym aristokratickym rodom na vychodnom Slovensku a patrilo im panstvo Michalovce,
pricom v samotnych Michalovciach boli pochovani d’alsi ¢lenovia rodu.

Analégiou §lachtického cintorinu v Trnave pri Laborci v ramci Slovenska je hrob grofa Stefana
Forgacha asi 5 km v lese od obce Slancik (okr. KoSice-okolie), hrob Valérie Szinyei Merse,
rod. Jekelfalussy v lesiku vychodne od obce Vysna Sitnica, hrob Alberta Ujhdzyho v lesiku asi
2 km juhovychodne od obce Trebejov (okr. KoSice-okolie). Ide vSak o pripady samostatnych
§Pachtickych hrobov. Viac ¢lenov jednej rodiny najdeme pochovanych v lese v obci Semsa
(okr. Kosice-okolie), kde je pohrebné kaplnka a hroby ¢lenov rodiny Semsey asi 1,5 km od
obce — tu je Sest’ hrobov. Analégiou v Cesku je rodinny cintorin gréfskej rodiny Dobrzensky
v Chotebofti (okr. Havlicktiv Brod) v lesiku asi 1 km vychodne od mesta, kde je 10 hrobov
v ohradenom priestore.

Z uvedenych prikladov vyplyva, zZe po¢tom hrobov a poctom pochovanych ¢lenov §l'achticke;j
rodiny ide v pripade Trnavy pri Laborci o mimoriadny cintorin. V porovnani so Semsou alebo
Chotebofti je navySe neobvykly aj ¢asovy usek pochovavania. Hoci ide v tomto kontexte o
neobvykly cintorin, nie je vel'mi zndmy a eSte menej boli bliz§ie skimané nahrobné napisy
a osoby, ktoré su tu pochované. Je cas tento nedostatok napravit’.

Mgr. Marek Gilanyi, Ministerstvo Skolstva SR
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The Forest Cemetery of the Aristocratic Sztaray Family

Members of noble families were buried in various locations — in crypts, near churches, in
standalone tombs within or outside village boundaries, as well as in ordinary cemeteries. When
a noble grave appears in a common cemetery, it is usually just a single one. Entire noble
cemeteries, where several family members are buried in multiple graves, are very rare. An
exceptionally unusual noble cemetery is located in the village of Trnava pri Laborci in eastern
Slovakia, in the district of Michalovce. It is, in fact, a forest cemetery.

However, it is not comparable to the well-known Forest Cemetery in Zlin, which, though
situated in a wooded area, serves as the main municipal cemetery. The cemetery under study
lies deep in the forest, about 2 km north of the last house in the village. There are several noble
graves located in forests in eastern Slovakia, but this cemetery is particularly remarkable for
the number of burial sites — 12 graves, containing the remains of 17 members of the Count
Sztaray family and their relatives from the Schytra von Ehrenheim family, who died over a span
of 160 years (1845-2005). Some of them, however, were reburied here secondarily, as indicated
by parish records. The Sztaray family was a prominent aristocratic lineage in eastern Slovakia
and owned the Michalovce estate, where other members of the family were also interred.

Analogous examples of noble burials in Slovakia include the grave of Count Stefan Forgach,
located about 5 km into the forest from the village of Slanc¢ik (KoSice-okolie district); the grave
of Valéria Szinyei Merse, née Jekelfalussy, in a small grove east of Vy$na Sitnica; and the grave
of Albert Ujhazy, in a wooded area about 2 km southeast of Trebejov (KoSice-okolie district).
These, however, represent individual noble graves. More members of a single family are found
buried in the forest near Semsa (Kosice-okolie district), where a funerary chapel and six family
graves belonging to the Semsey family are located about 1.5 km from the village. A similar
example in the Czech Republic is the family cemetery of the Count Dobrzensky family in
Chotebot (Havlickiv Brod district), situated in a grove about 1 km east of the town, where ten
graves are enclosed within a fenced area.

From these examples, it is evident that, in terms of both the number of graves and the number
of buried family members, the Trnava pri Laborci cemetery represents an extraordinary site.
Compared to those in Sem3a or Chotébot, it is also exceptional for the length of time over which
burials took place. Despite its uniqueness, this cemetery remains little known, and even less
attention has been devoted to studying its tomb inscriptions and the individuals buried there. It
is time to remedy this oversight.
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Samuel Gruber

Central European Jewish Cemeteries as Sacred Landscapes and Cultural
Resources

In the 20™ and 21% centuries thousands of Central European Jewish cemeteries have been
subjected to three main phases of use, abuse, and rediscovery. This paper first establishes
centuries-old patterns of cemetery creation, use, and perception as religious, family, communal
and landscape spaces, patterns that developed from the Late Middle Ages through the early 20"
century. As the place of Jews in local societies shifted, especially in expanding urban centers,
so too did the form of cemeteries. There were other changes too as Jewish religious practice
varied. For example, over time the use of vernacular languages and the Gregorian Calendar
dates increase on gravestone inscriptions. Symbols change and in some places photos of the
deceased were allowed on gravestones. Gravestone were made of new materials such as
concrete. These changes, however, were part of a gradual and uneven process expected as
cultural change.

All material, religious, and social patterns were upended in the Holocaust. Hundreds of
cemeteries were destroyed, and thousands more were damaged or left abandoned. The
communities that revered and maintained cemeteries were annihilated. The process of cemetery
devastation, destruction and abandonment during the Holocaust and then under Communism
from 1945 to 1990 was overall deliberate, but instances of cemetery destruction, as in Vilnius,
L’viv, and Thessaloniki, and many other centers, was shaped by local rivalries and needs.

Since 1990 when the author began work surveying cemetery remnants on country-wide scale
for the World Monuments Fund and the U.S. Commission for the Preservation of America’s
Heritage Abroad, there has been a continuing movement for documentation, cleaning and
repairs of cemeteries as they have been promoted as memorial, cultural, and touristic resources.
This process protects cemeteries from encroachment and vandalism, but can also alter their role

in the landscape, and can sacrifice aesthetics for security. This conflicts and contradictions will
be addressed.

Samuel D. Gruber, Ph.D., Gruber Heritage Global
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Zidovské hibitovy ve stiedni Evropé jako posvatné krajiny a kulturni
dédictvi

Ve 20. a 21. stoleti prosly tisice zidovskych hibitovii ve stitedni Evropé tfemi hlavnimi fazemi
— obdobim wuzivani, zneuziti a znovuobjeveni. Tento pfispévek nejprve piedstavuje
dlouhodobé vzorce zakladani, uzivani a vnimani hibitovli jako naboZenskych, rodinnych,
komunitnich a krajinnych prostort, které se vyvijely od pozdniho stfedovéku az do pocatku 20.
stoleti. Jak se ménilo postaveni Zidii v mistnich spoleénostech, zejména v rostoucich méstskych
centrech, proménovala se 1 podoba hibitovii. Dochazelo také k dal$im proménam souvisejicim
s vyvojem zidovské ndbozenské praxe — naptiklad se na nahrobcich stale Casteji objevovaly
napisy v narodnich jazycich a gregorianska datace, ménily se symboly a na nékterych mistech
byly dokonce povoleny fotografie zesnulych. Nahrobky se zacaly vyrabét z novych materiald,
naptiklad z betonu. Tyto zmény vSak byly soucasti postupného a nerovnomérného kulturniho
vyvoje.

VSsechny tyto materialni, nabozenské a spoleenské vzorce byly nasilné pferuSeny behem
holokaustu. Stovky hibitovli byly znicené a tisice dalSich poskozené nebo opusténé. Komunity,
které se o hibitovy staraly a uctivaly je, byly vyhlazeny. Proces devastace, niceni a zanedbavani
hibitovli béhem holokaustu a pozdéji za komunismu (1945-1990) byl celkové zamérny, 1 kdyz
konkrétni ptipady niCeni — naptiklad ve Vilniusu, Lvové nebo Soluni a v mnoha dalSich
centrech — byly ¢asto ovlivnény mistnimi spory a potiebami.

Od roku 1990, kdy autor zahdjil celostatni prizkum zbytkt hibitovli pro World Monuments
Fund a U.S. Commission for the Preservation of America’s Heritage Abroad, probiha
systematické usili o dokumentaci, ¢iSténi a obnovu téchto mist, kterd jsou dnes vniména jako
pamétni, kulturni a turistické objekty. Tento proces sice pomaha chranit hibitovy pred nicenim
a vandalismem, zaroveii vSak méni jejich roli v krajiné€ a nékdy obétuje estetickou hodnotu ve
prospéch bezpecnosti. Prispévek se bude zabyvat prave t€émito konflikty a rozpory.
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Adam Hajek

Vojenska pohrebisté a vilecné hroby na ceskych hibitovech

Po prvni svétové valce bychom nalezli témét v kazdém vEtSim mést€é na mistnim hibitove
vojenskou ¢ast s padlymi vojaky rakousko-uherské armady, valecnymi zajatci a pozdéji i
ceskoslovenskymi legionafi. V obdobi mezi 1. a 2. svétovou valkou se o tyto ¢asti hibitovil
starala Ceskoslovenska armada, a nadale je vyuzivala k pohtbivani vojakl zemfelych v aktivni
sluzbé, ¢i jako Cestnd vojenska pohtebisté. Bezprostiedne po skonceni 2. svétové valky zde byli
v nékterych ptipadech pohibivani i ptislusnici ozbrojenych sil nacistického Némecka. Od roku
1948 vsak vétSina z téchto vojenskych pohtebist’ postupné zacala zanikat, zapomnélo se na né
a byla bud’ UpIné nahrazena novymi hroby, nebo z nich do dnesni doby zbyl jen ustfedni
pomnik, myln¢ interpretovany jako pouhé pietni misto za padlé z 1. svétové valky.

V tivodu referatu bude predstaven rozdil mezi vale¢nymi a vojenskymi hroby, které se na téchto
pohiebistich nachézi, spocivajici predev§im v pravni kodifikaci vale¢nych hrobti v zdkoné ¢.
122/2004 Sb. o vale¢nych hrobech a pietnich mistech a mezinarodnich smlouvéach a dohodéach
jimiZ je Ceska republika vazana.

Déle bude na tfech konkrétnich ptipadech ptedstaven vyvoj vojenskych pohiebist’ na ¢eskych
hibitovech v pribshu 20. stoleti. Jedna se o Cestné pohiebiité obéti 1. svétové véalky na
OlSanskych hibitovech, vojenskou ¢ast méstského hibitova v Litoméficich a zajatecky hibitov
v katastru obce Chodsky Ujezd.

Cestné pohiebisté na Ol3anskych hibitovech proslo fadou promén, pfi¢emz jeho sou¢asnou
podobu nejvice ovlivnilo obdobi komunistického totalitniho rezimu, kdy zaniklo veskeré
oznaceni jednotlivych hrobii. Zarovei vsak miize byt ptikladem rozsifeni piavodniho valecného
pohiebist¢ z 1. svétové valky na vojensky hibitov pro ceskoslovenskou armadu
v mezivale¢ném obdobi.

Vojenska ¢ast méstského hibitova v Litoméficich taktéz vznikla za 1. svétové valky, kdy zde
byli pohibivani vojaci zemieli v mistnich lazaretech a nemocnicich. Pozd¢ji k nim byli
piipohibeni i padli ptislusnici némeckych ozbrojenych sil z konce 2. svétové valky. Jednotlivé
hroby viditelné€ prezily do 90. let 20. stoleti, kdy v disledku exhumaci némeckych vojakt bylo
celé pohtebisté zarovnano a na jeho misté vznikla vsypova a rozptylova loucka.

Zajatecky hibitov Chodsky Ujezd je jedinym hibitovem, ktery do dnesnich dnd piimo patfi
Ministerstvu obrany. V neddvné dobé byl dokonce nabizen jako nepotiebny majetek k
odprodeji. Tento stav vSak dnes jiz neplati a ptfipravuje se jeho rozsahla revitalizace, kterd mu
vrati jeho ptivodni smysl a ucel, kterym je pfipominka na zemielé vojaky z 1. svétové valky,
kteti jsou zde pohibeni.

Mgr. Adam Hajek, Ministerstvo obrany CR
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Military Burial Grounds and War Graves in Czech Cemeteries

After the First World War, almost every larger town in the Czech lands had a military section
within its local cemetery, containing the graves of Austro-Hungarian soldiers, prisoners of war,
and later also Czechoslovak legionnaires. During the interwar period, these cemetery sections
were maintained by the Czechoslovak Army, which continued to use them for the burials of
soldiers who died in active service or as honorary military burial grounds. Immediately after
the end of the Second World War, soldiers of Nazi Germany’s armed forces were also buried
there in some cases. However, after 1948, most of these military cemeteries gradually fell into
neglect — they were forgotten, overbuilt with new graves, or survived only through a central
monument, often misinterpreted today as a memorial to the fallen of the First World War.

The introduction of the paper will explain the difference between war graves and military
graves, which coexist within these cemeteries. This distinction is primarily based on the legal
codification of war graves in Act No. 122/2004 Coll. on War Graves and Memorial Sites, as
well as in international treaties and agreements binding on the Czech Republic.

The paper will then present three case studies illustrating the development of military burial
grounds in Czech cemeteries during the 20th century: the Honorary Cemetery for the Victims
of the First World War at OlSany Cemeteries in Prague, the military section of the municipal
cemetery in Litoméfice, and the prisoner-of-war cemetery in the cadastre of Chodsky Ujezd.

The Honorary Cemetery at OlSany has undergone numerous transformations. Its current
appearance was most profoundly shaped by the communist totalitarian regime, during which
all individual grave markers were removed. At the same time, it serves as an example of how
an original First World War military burial site was expanded into a military cemetery for the
Czechoslovak Army during the interwar period.

The military section of the Litoméfice municipal cemetery also originated during the First
World War, when soldiers who died in local hospitals and field infirmaries were buried there.
Later, fallen members of the German armed forces from the end of the Second World War were
added. Individual graves remained visible until the 1990s, when, following the exhumation of
German soldiers, the entire site was levelled and replaced with an urn and scattering meadow.

The prisoner-of-war cemetery at Chodsky Ujezd is unique in that it is still directly owned by
the Ministry of Defence. Until recently, it was even offered for sale as redundant state property.
This is no longer the case — a comprehensive revitalization is currently being prepared, which
will restore the site’s original commemorative purpose: to honour and remember the soldiers
of the First World War who are buried there.
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Viktoria Halajova

Pochovavanie vo Zvolenskej stolici: od kostolnych cintorinov
k sepulkraliam slachticov

Archeologické vykopavky na strednom Slovensku spolu s pisomnymi pramenimi potvrdzuja
existenciu viacerych mestskych kostolnych cintorinov, medzi nimi aj cintorinov pri
farskych kostoloch vo Zvolene a v Banskej Bystrici. [ ked tieto cintoriny boli miestom
posledného odpocinku véacsiny obyvatelov spominanych miest, chybajuce ndhrobné kamene,
matri¢né zdznamy a znovupouzitie starych hrobov ndm neumoziuju postihnat’ ¢o i len pocet
zosnulych. Vysada spomienky a prihovornej modlitby na vyroc¢ie smrti bola rezervovana iba
privilegovanym a tym najbohatSim, ktori si zhotovenie nakladného nahrobnika mohli dovolit’.
Z obdobia stredoveku sa vo Zvolenskej stolici zachovali iba dve takéto pamiatky. StarSia
sepulkralia sa zachovala vo vidieckom prostredi — nahrobna doska Stefana zo zadiatku 14.
storo¢ia sa nachadza v Cerine a struény néapis na nej reflektuje semiliterdtnu spolo¢nost’,
v ktorej sa uz pisany prejav neviazal len na absolutnu Spicku spolocnosti, ale Coraz viac si ju
osvojili aj formujuce sa elity v regionoch. Druhd stredovekd sepulkralia zroku 1513 sa
zachovala v kaplnke kostola Nanebovzatia Panny Marie v Banskej Bystrici. Je na nej zobrazena
Barbora z bohatej banickej rodiny Glocknitzerovcov a jej identifikacia bola moznd iba na
zaklade zobrazeného erbu rodiny.

Prispevok je sucastou katalogizacné¢ho projektu Corpus inscriptionum Slovaciae a bol
vyhotoveny z podpory grantu: APVV-23-398: Stredoveké a ranonovoveké napisy zo Slovenska
— dokumentécia, analyza a GIS-spristupnenie s vyuzitim Al

Mgr. Viktoria Halajova (Cehulova), Univerzita Komenskeho, Bratislava
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Burials in Zvolen County: From Church Cemeteries to Noble Sepulchral
Monuments

Archaeological excavations in central Slovakia, together with written sources, confirm the
existence of several urban church cemeteries, including those located next to the parish
churches in Zvolen and Banské Bystrica. Although these cemeteries served as the final resting
place for the majority of the inhabitants of these towns, the absence of gravestones, parish
records, and the reuse of older graves make it impossible to determine even an approximate
number of the deceased. The privilege of remembrance and of intercessory prayers on the
anniversary of death was reserved only for the privileged and the wealthy, those who could
afford the creation of an elaborate tombstone.

From the medieval period, only two such sepulchral monuments have been preserved in the
Zvolen County. The older one, found in a rural context, is the tombstone of Stefan from the
early 14th century, located in Cerin. Its brief inscription reflects a semi-literate society in which
written expression was no longer limited solely to the highest social strata, but was increasingly
adopted by emerging regional elites. The second medieval sepulchral monument, dating from
1513, is preserved in the chapel of the Church of the Assumption of the Virgin Mary in Banska
Bystrica. It depicts Barbara from the wealthy mining family of the Glocknitzers, and her
identification was made possible only through the family coat of arms depicted on the
monument.

This paper forms part of the cataloguing project Corpus inscriptionum Slovaciae and was
prepared with the support of the grant APVV-23-398: Medieval and Early Modern Inscriptions
from Slovakia — Documentation, Analysis and GIS Accessibility Using Al.
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Petra Heckova

Historicky hrbitov a jeho hodnoty: stdle oteviena vyzva

V Ceském prostiedi je bézné, ze 1 aktivni vetfejnd pohiebisté mensich obci po velké méstské
centralni hibitovy obsahuji nezanedbatelnou ¢ast hrobli a nahrobkli vyrazné starSich, nez je
obvyklé z hlediska legislativnich ptedpist i zvyklosti. Tyto sepulkralie (nejcastéji z obdobi
1880-1945) jsou svazany se svou primarni funkci i v ptipadech, kdy se jejich individualng-
komemorativni aspekty jiz vyrazné oslabily. Prestoze jejich kulturni a pamatkova hodnota ne
vzdy zcela ziejmé vyplyva zjejich povahy, také ony mohou mit vysoky potencidl pro
spoluutvarteni kulturniho védomi daného mista ¢i poznani jeho historie. Jednou z moznych cest
pro vCasné rozpoznani hodnoty téchto sepulkralnich objektd, a tim 1 pro jejich piipadnou
zachranu, muze byt komplexni, systematicky vedena a interdisciplinarn€ pojata dokumentace.
Vytvotfenim metodického nastroje, ktery by reflektoval specifika modernich sepulkralnich
pamatek a jejich hodnot, sméfovalo usili badatelského tymu z Univerzity Pardubice a
Zapadoceské univerzity v Plzni v ramci projektu Pameét hibitovii: priizkum a dokumentace pro
udrzitelnou péci o sepulkrdlni pamdtky v oblasti nékdejsich Sudet (MKCR NAKI 11, 2020—
2022). Soucasti interdisciplindrné pojatého vyzkumu bylo také sledovani trendd v péci o
hibitovy s historickymi sepulkralnimi objekty. V soucasnosti je stale vice patrnd urcitd zména
diskurzu v chapani hibitova jako mista, které jiz nenapliiuje pouze komemorativni roli a
praktickou funkci mista ulozeni ostatki, ale je stale vice pojimano v lepSim piipade jako
kulturni statek, nebo dokonce jako specificka ,,atraktivita®, misto odpocinku a aktivni relaxace,
jedinecny ekosystém nebo cil kulturné-turistickych vyprav. Tento trend sice miizeme vnimat
pozitivné, je vSak otdzka, do jaké miry jsme na takovou zménu diskurzu pfipraveni, a jak se
projevi v nasSem piistupu k zachovani hibitovli s pamatkovymi hodnotami do budoucna.

Mgr. et Mgr. Petra Heckovd, Ph.D., Zapadoceska univerzita v Plzni
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The Historic Cemetery and Its Values: An (Still) Open Challenge

In the Czech context, it is quite common that even active public cemeteries in small
municipalities, as well as large urban central cemeteries, contain a significant number of graves
and tombstones that are much older than what is typical or permitted under current legislative
regulations and customary practice. These sepulchral monuments (most often dating from
1880-1945) continue to fulfill their primary commemorative function, even when their
individual memorial significance has already considerably faded.

Although their cultural and heritage value is not always immediately apparent, such monuments
may nonetheless hold great potential for shaping the cultural identity of a place and for
deepening our understanding of its local history. One possible way to recognize the value of
these sepulchral objects in time—and thus to support their preservation—is through
comprehensive, systematic, and interdisciplinary documentation.

The effort to create a methodological tool that would reflect the specific features and values of
modern sepulchral heritage was undertaken by a research team from the University of Pardubice
and the University of West Bohemia in Plzen, within the project Memory of Cemeteries:
Research and Documentation for Sustainable Care of Sepulchral Heritage in the Former
Sudetenland (Ministry of Culture of the Czech Republic, NAKI II, 2020-2022).

As part of this interdisciplinary research, trends in the care and management of cemeteries with
historical sepulchral monuments were also observed. In recent years, a certain shift in discourse
has become evident: cemeteries are increasingly perceived not only as places of
commemoration or burial, but also as cultural assets, or even as specific “attractions” — places
of rest and active leisure, unique ecosystems, or destinations for cultural tourism.

While this trend may be viewed positively, it raises important questions: to what extent are we
prepared for such a change in perspective, and how will it affect our future approach to the
preservation of cemeteries with heritage value?
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Matous Holas — Marcela Horakova

Odkryti valecnych hrobii v krajine bojiste 1866 u Hradce Kralové aneb
budouci dalnice D35 jako sonda do pamatkové zony

Vystavba dalnic D11 a D35 zasadné ovlivnila krajinu v okoli Hradce Kréalové a odkryla
ohromné mnozstvi archeologickych situaci a artefakt. Malokdy ale archeologické prameny
mohou vypovidat o konkrétnich historickych udalostech. To vSak neplati pii vyzkumu
pozustatkli prusko-rakouské valky z roku 1866, protoZe zjisténé informace z terénnich praci
dokazi ptinést celou fadu novych poznatki. Stalo se tak i v roce 2024, kdy se uskutecnil
archeologicko-antropologicky vyzkum valecnych hrobtd ztéto valky. Vyzkum probéhl
z divodu vystavby tseku dalnice D35 v trase prostorti krajinné paméatkové zény bojisté u
Hradce Kralové, kterd zde vznikla pravé kvili ochrané pamatek na valeény rok a pietnimu
zachazeni s nimi. Vyzkum byl proto planovan piedem s bezprecedentnim piistupem kombinaci
pouzit¢ metodiky spole¢né s pietni strankou ochrany ostatkli padlych vojakt. Trasa délnice
protnula nejvétsi bojiste valky v severo-jiznim sméru a odkryla celkem dvandct hrobi s vice
jak Sedesati pohibenymi vojaky. Terénni poznatky, které budou v dalSich letech peclivé
vyhodnoceny na prvni pohled potvrzuji zcela rozdilné zachdzeni s tély vojaki na ploSe jednoho
bojisté. Zadny z dvanéacti zkoumanych hrobii nebyl navic v rozlehlych polich pamétkové zony
fadné¢ oznacen, coz rovnéz vypovida o historicky znadmych popisech neorganizovaného
pohiebniho procesu, ktery se na bojisti po bitvé odehraval nékolik tydni. Az budou vSechny
analyzy na ziskanych ostatcich ukon¢eny budou pietné€ ulozeny do nové vybudovaného osaria.
Jeho postaveni poprvé v historii financuje investor dalnice, kterym je Reditelstvi silnic a dalnic.
K osariu budou presunuty i dva pomniky, které musely planované trase dalnice ustoupit.
Vsechny tyto kroky jsou vysledkem dlouhotrvajiciho planovani vSech zainteresovanych
instituci a radi vam prvni vysledky této sondy do krajiny s valecnymi hroby piedstavime
v nasem piispévku.

Mgr. Matous Holas, Ph.D., Muzeum vychodnich Cech v Hradci Krdlové

Mgr. Marcela Hordkova, Univerzita Hradec Kralové
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Uncovering War Graves on the 1866 Battlefield near Hradec Kralové, or
the Future D35 Motorway as a Probe into the Heritage Zone

The construction of highways D11 and D35 has profoundly transformed the landscape around
Hradec Kralové, uncovering an enormous number of archaeological features and artifacts. Yet
archaeological sources rarely allow us to connect directly to specific historical events. An
exception, however, comes with the research of remains from the Austro-Prussian War of 1866,
where field investigations can provide a wealth of new insights.

Such was the case in 2024, when an archaeological and anthropological excavation of war
graves from this conflict was carried out. The research took place in connection with the
construction of a new section of the D35 highway, located within the landscape conservation
zone of the Hradec Kralové battlefield—an area established specifically to protect war-related
heritage sites and ensure their respectful treatment.

Because of this, the excavation was carefully planned in advance, with an unprecedented
approach that combined scientific methodology with reverent handling of the soldiers’ remains.
The highway route cuts through the largest battlefield of the war in a north—south direction and
revealed twelve graves containing more than sixty fallen soldiers.

Preliminary findings—still to be thoroughly analyzed in the coming years—already indicate
significantly different treatment of soldiers’ bodies across the battlefield. Moreover, none of
the twelve excavated graves were properly marked in the vast fields of the protected zone,
which corresponds with historical accounts describing the chaotic and unorganized burial
process that unfolded for weeks after the battle.

Once all analyses of the recovered remains are completed, they will be reverently reinterred in
a newly constructed ossuary—the first in history to be financed by the highway investor, the
Road and Motorway Directorate of the Czech Republic (RSD). Two monuments displaced by
the new highway route will also be relocated to this ossuary.

All these steps are the result of long-term coordination among all involved institutions, and in
our presentation, we will be pleased to share with you the first results of this unique exploration
of a battlefield landscape marked by war graves.
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Marcela Horakova — Jan Prostirednik — Roman Sirovatka — Josef Klazar

Antropologicky vyzkum knézské a patronatni krypty kostela Vsech svatych
v Laznich Bélohrad

Vroce 2023 se na podnét farnosti v mésteCku Lazné¢ Bélohrad (okr. Ji¢in) uskutecnil
archeologicko-antropologicky vyzkum krypty pod kostelem VSech svatych. Pohibivalo se v ni
od roku 1689, posledni pohieb se uskute¢nil v roce 1841. Ptispevek se soustiedi pfedevsim na
antropologickou ¢ast vyzkumu a moznosti komparace s historickymi zdznamy.

Krypta se sklada za dvou komor, jizni je patronatni, severni knézska. V obou kryptach byla
silnd vrstva rozpadlych dievénych rakvi, kovani z nich a kosterni ostatky v neuspotadaném
stavu. Na prvni pohled nebylo mozné urcit jedince ani ptivodni polohu rakvi. Plocha krypty
byla rozdélena na sektory a material z ni byl vynaSen vétracim otvorem a pfimo na misté tfidén
na sut, dievéné fragmenty rakvi, kovové, textilni a kozené nélezy a kosti. Za pomoci sit byly
zachyceny drobné predméty jako kiizky, koralky z rGzenct a drobné kiistky.

Antropologické zpracovani probihalo na misté, kosti byly fotograficky dokumentovany,
zapsany do seznamu, byly popsany zékladni charakteristiky, jako je vé€k, pohlavi, metrické
udaje, zjevné patologické projevy. Po ocisténi byly kosti ukladany do ptipravenych dievénych
rakvi. Kosti z patronatni krypty (oznacena jako A) jsou ulozeny ve tfech rakvich, pfi¢emz v
jedné je jeden dochovany jedinec (€. 1), ktery byl nalezen in situ na dné krypty. Kosti z knézské
krypty (B) jsou uloZeny ve dvou rakvich, v jedné je opét samostatn¢ ulozen jeden rozpoznany
jedinec (€. 2).

Volnych kosti, tedy téch, které nebylo mozné piiradit k zddnému jedinci, je celkem 321 z obou
krypt. Zastoupeny jsou kosti celého skeletu. V naprosté vétSiné se jedna o kosti dospélych
jedincii. Pouze 9 kosti je hodnoceno jinak. Jedna kost nélezi mensimu ditéti ve veku 6-8 let, 5
kosti patfi star§Simu ditéti nad 10 let, jedna kost dospivajicimu jedinci kolem 18 let, dvé ¢ésky,
leva a prava, nalezi mladému dospélému jedinci ve véku 20-40 let.

Prvni jedinec byl rozpoznan pfi odstranovani nejmocnéjsi vrstvy zetlelych rakvi v sektoru A
v krypté A. Kosti byly nalezeny v anatomickém potfadku, téméf vmackané do valounkové
podlahy, kolem téla byly patrné zbytky rakve, ze které¢ se dochovalo kovani, zemiely m¢l v
rukou ktizek. Jedinec byl uréen jako starsi muz, pfiblizné 160 cm vysoky.

Druhy jedinec byl identifikovan v krypté B. Jeho kosti ale nebyly nalezeny v anatomickém
potadku. Podafilo se je identifikovat podle zeleného zbarveni, velikosti a robusticity. Kosti na
sebe v kloubnich spojenich navazuji a shodné pasuji. Kosti také pochazeji ze sousedicich
sektort D, E. Intenzivni zelené zbarveni si vysvétlujeme rozpadem bohat¢ vysivaného odévu,
ktery knéz mohl mit v dobé pohibu na sobé. Jedinec byl urcen jako muz vysokého stai, vysoky
pfiblizné 154 cm.

Kosti tietiho jedince byly nalezeny v krypté B, sektor C a patii velmi mladému dospélému
muzi, vysokému pfiblizné¢ 167 cm. Jeho holenni kosti jsou slabé teckované a mirné nafouklé,
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coz je doklad probihajiciho zanétu okostice, mozna 1 zanétu ve vnitini struktutre kosti. Mlize se
jednat o syfilidu nebo jiny blize nespecifikovany zanét.

I pfes snahu se nepodatilo na zaklad¢ seznamu pohibenych do krypty (4 do knézské krypty a
20 do patronatni, novorozenci, vétsi déti, muzi i zeny) a antropologickych poznatki ztotoznit
z4ddného jedince. Jaké vSechny zasahy v krypté probéhly pfesné nevime. Mame zpravy o
stavebnich upravach pti zazdivani knézské krypty a zapousténi jeji kryci desky do podlahy,
zminku o ukoncéeni pohibivani do obou krypt v roce 1784 a o manipulaci s nékterymi
konkrétnimi rakvemi. VSechny tyto zasahy mohly zpiisobit zmény v uspotfadani rakvi i ostatki,
nemuzeme vyloucit ani vykradeni hrobky (Giplné absence Sperkt).

Mgr. Marcela Hordkovd, Univerzita Hradec Kralové
Josef Klazar, Méstske kulturni stredisko Lazné Bélohrad
PhDr. Jan Prostiednik, Ph.D., Muzeum Ceského rdje v Turnové

Mgr. Roman Sirovdtka, Muzeum Ceského raje v Turnove
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Anthropological Study of the Priestly and Patronal Crypt of the Church of
All Saints in Ldazne Bélohrad

In 2023, at the initiative of the parish in Lazn¢ Bélohrad (Ji¢in District), an archaeological and
anthropological investigation was carried out in the crypt beneath the Church of All Saints.
Burials occurred there between 1689 and 1841. The study focuses on the anthropological results
and their comparison with historical records.

The crypt consists of two chambers — the southern (patronal) and the northern (priestly). Both
contained thick layers of decayed coffins, fittings, and disordered skeletal remains. The floor
area was divided into sectors, and material was removed through a ventilation opening, then
sorted into categories such as wood, metal, textiles, leather, and bones. Small items, including
crosses and rosary beads, were recovered by fine sieving.

Bones were examined, photographed, and catalogued on-site, noting age, sex, metric data, and
pathologies. After cleaning, they were reburied in new wooden coffins. Remains from the
patronal crypt (A) were placed in three coffins, one containing a preserved individual (No. 1)
found in situ. The priestly crypt (B) yielded two coffins, also with one identified individual (No.
2) separated. A total of 321 loose bones—those that could not be assigned to any individual—
were recovered from both crypts, representing all parts of the human skeleton. The vast majority
belonged to adults; only nine bones were classified differently: one from a child aged 68 years,
five from an older child over 10, one from an adolescent around 18, and two kneecaps (left and
right) belonging to a young adult aged 2040 years.

The first individual was uncovered in sector A of crypt A, where his bones lay in anatomical
order, pressed into the pebble floor amid coffin remnants and metal fittings. He held a small
cross in his hands and was identified as an elderly man, about 160 cm tall. The second
individual, found in crypt B, had disordered but matching bones with a distinct green coloration,
likely caused by the decay of richly embroidered clerical garments; he was an elderly man,
approximately 154 cm tall. The third, from sector C of crypt B, was a very young adult male,
about 167 cm tall, whose tibiae showed pitting and swelling indicative of periostitis, possibly
related to syphilis or another infection.

Despite efforts, it was not possible to identify any of the individuals based on the burial register
(which lists four persons interred in the priestly crypt and twenty in the patronal one—including
infants, older children, men, and women) and the anthropological findings. The exact extent of
past interventions in the crypt remains unclear. Records mention construction work related to
the sealing of the priestly crypt and lowering of its cover slab into the floor, as well as the
termination of burials in both crypts in 1784 and the handling of specific coffins. All these
activities may have disturbed the original arrangement of coffins and remains; grave robbery
cannot be ruled out either, given the complete absence of jewelry.
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Margita Jagerova

Podpolianske drevené vyrezavané krize v kontexte priestoru cintorina
a pietnych miest

Drevené vyrezavané krize st vyznamnym kulturnym prvkom a sucast’ tzv. ,,zivého dedic¢stva*
Podpolania (lokalita Detva a okolité obce). V roku 2017 bol tento kultirny element zapisany
do Reprezentativneho zoznamu nehmotného kulturneho dedic¢stva Slovenska. Tieto krize plnia
podnes funkciu nahrobnika vo viacerych cintorinoch Podpolania (najméd Detva, Hrifova a
okolie), zaroven vicsie exemplare (4 — 8 metrov) funguju ako chotdrne a pricestné krize,
oznacenia dolezitych miest pre miestne obyvatel'stvo (kostol, Skola, fara, krizovatky, okraj
obce, vymedzenie chotara...), sakralnych miest (kostoly, kaplnky, cintoriny...), miest nest’asti,
najma dopravnych nehod a i., pamitnych udalosti. St miestom kultu, ale aj vyjadrenim vd’aky,
obety, prezentaciou nabozenskej viery. Podnes ich miestni obyvatelia osadzaju aj s cielom
zabezpecenia pozehnania a ochrany danej oblasti. Prispevok sa primarne zameriava na vyskyt
tychto krizov v priestore cintorina vo funkcii ndhrobnika, ale aj ako stcast’ unikatnej expozicie
tradiénych drevenych krizov v rdmci detvianskej kalvarie ¢i symbolickych pietnych miest.
Autorka sa pokusa vyty€it' ur€ité medzniky v pouZzivani tychto krizov aich zviditeIfiovani
mimo povodného regionu vyskytu, zaroven poukazuje na nové funkcie, ktoré tieto krize dnes
plnia. Za zasadny medznik v tejto problematike mozno pokladat’ umiestnenie 50 detvianskych
vyrezavanych krizov na Symbolicky cintorin pri Popradskom plese vo Vysokych Tatrach
v roku 1938 s cielom pripominat’ si obete Vysokych Tatier, neskor aj l'udi, ktori zahynuli
v horach aj v inych oblastiach sveta. ISlo o vyznamny krok v prezentacii a popularizacii tohto
prvku mimo svojho povodného miesta vyskytu, v jeho propagdacii nielen na Slovensku, ale aj
v zahrani¢i. V druhej polovici 20. storocia sa zacali tieto kriZe objavovat’ aj na inych cintorinoch
v roznych lokalitich Slovenska. Dal§im vyznamnym medznikom bolo zminiaturizovanie
drevenych krizov do podoby malych interiérovych krizov, ktoré sa zacali objavovat’ v priebehu
90. rokov 20. storocia nielen ako interiérovy doplnok, ale aj ako propagacno-prezentacny ¢i
obradovy a kultovy predmet. Produkcia miniaturizovanych kriZzov je podnes aktudlna a v tejto
oblasti rozsirena. Nemenej vyznamnou udalost'ou je aj inStaldcia starych krizov z cintorina do
exteriérovej expozicie na kalvarii v Detve v roku 2000. Autorka tak upozoriiuje na novsie
socio-kulturne kontexty tohto javu, posuny vo funkcnej a formalnej stranke, problematiku
inStrumentalizécie, komodifikéacie, symbolizacie, propagacie a celkového fungovania tohto
prvku v podmienkach sucasnej spolo¢nosti. V priebehu 21. storocia sa tematika vyrezdvanych
krizov objavila aj ako vychodisko v tvorbe réznych dekorativnych predmetov r6zneho vyuzitia
(privesky, Sperky...). Prispevok priblizuje potencial tohto kultirneho elementu v ramci
regionalneho rozvoja, v procese formovania regionalnej a lokdlnej identity, taktiez narodne;j
identity. Predstavuje drevené krize ako sucast’ kultirneho kapitalu miestnych spoloCenstiev a
dolezity reprezentativny prvok nielen tohto regionu, ale aj Slovenska. Poukazuje na stav
produkcie krizov v podmienkach sucasnej spolocnosti, ale aj inStituciondlnu starostlivost’,
opatrenia na podporu, zachovanie a celkovu propagaciu tohto javu.

doc. PhDr. Margita Jagerova, Ph.D., Univerzita KonsStantina Filozofa v Nitre
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Carved Wooden Crosses of Podpolanie Region in the Context of the
Cemeteries and Memorial Sites

Carved wooden crosses are a vital part of the “living heritage” of the Podpolanie region,
especially in Detva and nearby villages. In 2017, they were inscribed on Slovakia’s
Representative List of Intangible Cultural Heritage. Today, they still serve as gravemarkers in
local cemeteries (notably in Detva and Hrifiova), while larger versions (4-8 m) stand as
boundary or roadside crosses marking important community and sacred sites—churches,
cemeteries, crossroads, village borders, and memorial places. They represent both devotion and
gratitude, serving as symbols of faith and protection for the area.

This paper focuses on their use in cemeteries as gravemarkers and within the unique exhibition
of traditional crosses at the Detva Calvary and other memorial sites. It also outlines key stages
in their historical development, regional spread, and evolving roles in contemporary contexts.

A major milestone in this process can be considered the installation of 50 Detva-style carved
crosses at the Symbolic Cemetery near Popradské pleso (Popradské Mountain Lake) in the High
Tatras in 1938. This initiative aimed to commemorate the victims of the High Tatras and later
also those who died in the mountains in other parts of the world. It was a significant step in the
promotion and popularization of this cultural element beyond its original region - not only
within Slovakia but also abroad. In the second half of the 20th century, these crosses began to
appear in other cemeteries in various locations in Slovakia.

Another significant milestone was the miniaturization of wooden crosses into into small indoor
versions during the 1990s, which began to be used not only as interior decorative items but also
as promotional, ceremonial, or cult objects. The production of these miniaturized crosses
continues to this day and remains widespread in this region. An equally significant event was
the installation of old grave crosses from the cemetery into an outdoor exhibition at the Calvary
in Detva in 2000. The author thus draws attention to the newer socio-cultural contexts of this
phenomenon, shifts in the functional and formal aspects, the issues of instrumentalization,
commodification, symbolization, promotion and the overall functioning of this cultural element
in contemporary society.

In the 21st century, the theme of carved wooden crosses has also become a source of inspiration
for the creation of various decorative objects (pendants, jewelry, etc.) with different uses. The
paper explores the potential of this cultural element for regional development and its role in
shaping regional and local identity, also national identity. It presents wooden crosses as part of
the cultural capital of local communities and as an important representative symbol not only of
the region but also of Slovakia as a whole. It also reflects on the current state of cross
production, institutional care, support measures, and overall efforts for the preservation and
promotion of this phenomenon.
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Romuald Kaczmarek

Friedhofe in einer mittelgrofien niederschlesischen Stadt zwischen
Mittelalter und 2 1. Jahrhundert auf dem Beispiel von
Reichenbach/Dzierzoniow.

Bis zum Ende des Zweiten Weltkriegs gab es in Reichenbach, das vor dessen Ausbruch (1939)
rund 17.250 Einwohner zéhlte, elf Friedhofe. Dazu gehorten fiinf historische Friedhofe: zwei
bei den Kirchen mittelalterlichen Ursprungs, die bis zum Beginn des 19. Jahrhunderts weiter
genutzt waren und drei in der ersten Hilfte des 19. Jahrhunderts aufgrund privater Stiftungen
angelegte Grabanlage. Zwei von denen nahmen zu Beginn des 20. Jahrhunderts eher keine
neuen Bestattungen an. Die kleinste, jlidische, funktioniert sporadisch bis jetzt. Zwei neue
Friedhofe — ein evangelischer, ein katholischer — wurden Ende des 19. Jahrhunderts nahe
beieinander angelegt. Nach dem Ersten Weltkrieg (1922) schloss sich ein Kriegsfriedhof fiir
Gefallene und noch ein kleiner an. In der Vorstadt namens Nieder-Reichenbach entstanden an
der Wende vom 19. zum 20. Jahrhundert zwei konfessionelle Friedhofe. Die Zasur des Jahres
1945 und der darauf folgende vollstindige Bevolkerungsaustausch von Deutschen zu Polen
hatten entscheidenden Einfluss auf Schicksal von Nekropolen. Von denen wird in einer Stadt
mit derzeit etwa 31.000 Einwohnern nur noch ein katholischer genutzt. Von den flinf
Friedhofen sind nur noch die Bdume erhalten. Zwei werden in ithrem ,,natiirlichen* Zustand
belassen, und ein, wahrscheinlich kiinstlerisch wertvollster, erfuhr in der zweiten Halfte des 20.
und zu Beginn des 21. Jahrhunderts die grofBten Umgestaltungen. Von der mit einem Mauer
begrenzten Anlage mit schlichten klassizistischen Grabkapellen ist nur die zentrale Grabkapelle
der Familie des Stifters — Sadebecks - librig geblieben. Um 1960 wurde der Friedhof demoliert,
dann funktionierte hier eine frisch gebaute Kneipe bis zum Brand in frithen 80.er Jahren. Vor
ein paar Jahren, auf dem in der Zwischenzeit ins ,,Parkanlage der Liebhaber der Stadt*
umbenannte Terrain baute man ein im Sommer hoch frequentierten beleuchteten Brunnen.

1939 lebte in der Stadt etwa 11.000 Evangelisch, 5250 Katholiken und nur 19 Juden, derer Zahl
seit dem Ende des 19. Jh. systematisch (1890 — 154; 1933 — 67) sank. Der jiidische Friedhof
funktionierte jedoch nach 1945 dank der groen Welle der Juden aus Zentral- und Ostpolen,
die hier gekommen sind. Demgegeniiber verschwand die evangelische Bevolkerung total und
dadurch auch ihre Grabanlagen. Der Fall von Dzierzoniéw ist ein gutes Beispiel fiir das
Schicksal der Friedhofe in den sogenannten Zuriickgewonnenen Gebieten in Polen, das in
Mitteleuropa wahrscheinlich seinesgleichen sucht.

prof. dr hab. Romuald Kaczmarek, The University of Wroctaw
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Cemeteries in a Medium-Sized Lower Silesian Town from the Middle Ages
to the 21st Century: The Example of Reichenbach/Dzierzoniow

Until the end of the Second World War, Reichenbach (today Dzierzoniow), which had around
17,250 inhabitants before the outbreak of the war in 1939, was home to eleven cemeteries.
Among them were five historical cemeteries: two located by medieval churches, which
continued to be used until the early 19th century, and three burial grounds established in the
first half of the 19th century as private foundations. By the early 20th century, two of these
private cemeteries were no longer accepting new burials. The smallest one, the Jewish
cemetery, has functioned sporadically to this day.

Two new cemeteries — one Protestant and one Catholic — were established close to each other
at the end of the 19th century. After the First World War (in 1922), a war cemetery for fallen
soldiers and another small burial site were added. In the suburb known as Nieder-Reichenbach,
two denominational cemeteries were founded around the turn of the 19th and 20th centuries.

The watershed year of 1945, followed by the complete population exchange from Germans to
Poles, had a decisive impact on the fate of these necropolises. Today, in a city with about 31,000
inhabitants, only one Catholic cemetery remains in active use. Of the five original cemeteries,
only the trees have survived. Two have been left in their “natural” state, and one — probably
the most artistically valuable — underwent the most extensive transformations in the second
half of the 20th and early 21st centuries.

From the originally walled cemetery complex with simple Neoclassical tomb chapels, only the
central family chapel of the founder — the Sadebeck family — has been preserved. Around
1960, the cemetery was demolished, and a newly built pub operated there until it burned down
in the early 1980s. A few years ago, the site — renamed in the meantime the “Park of the City’s
Lovers” — was redeveloped, and a lighted fountain, popular in summer, was installed.

In 1939, the town’s population consisted of about 11,000 Protestants, 5,250 Catholics, and only
19 Jews, whose number had been steadily declining since the late 19th century (1890 — 154;
1933 — 67). The Jewish cemetery, however, continued to function after 1945, thanks to the large
influx of Jews from central and eastern Poland who settled there. In contrast, the Protestant
population disappeared completely, and with it, their burial grounds vanished as well.

The case of Dzierzoniow thus serves as an excellent example of the fate of cemeteries in
Poland’s so-called “Recovered Territories”, a phenomenon unique in Central Europe.

41



Martin Klapetek

The Islamic Cemetery in Altach: An Art Project and a Place of Final Rest

The Islamic Cemetery in Altach, Austria, represents a synthesis of architectural concept,
cultural integration, and funerary practice. Established in 2012, the cemetery is the result of
many years of effort by Muslim communities in Vorarlberg and has become a model example
of intercultural cooperation.

Based on field research conducted in July 2023, this paper employs methods of non-participant
observation, systematic documentation, and material culture analysis. It focuses on the
appearance of gravestones, their materials, formal design, inscriptions, symbolism, and
secondary decorations brought by mourners. These elements are interpreted as expressions of
both individual and collective identity among the Muslim population of Austria.

Attention is given to the relationship between religious prescriptions of Sunni Islam, which
emphasize moderation, and the actual practices of the bereaved, who often choose hybrid forms
of commemoration. The analysis reveals the variability of funerary culture among communities
originating from Turkey, the Balkans, and Arab countries, while also documenting the growing
importance of the cemetery for the second and third generations of migrants.

A demographic perspective also plays an important role. The majority of those buried are first-
generation elderly migrants, but the number of burials of children and newborns born in Austria
is steadily increasing. The architectural design of the cemetery combines Islamic symbolic
elements with local building traditions and the regional landscape.

Thus, the Islamic Cemetery in Altach serves not only as a place of final rest, but also as a space
for shaping a new, localized identity of the Muslim population. It transcends the framework of
a purely religious institution and functions as a site of cultural memory, where remembrance,
ritual, everyday life, and architectural aesthetics intersect. The paper provides insight into the
transformation of funerary culture in the context of migration, integration, and religious
diversity in Central Europe.

Mgr. Martin Klapetek, Ph.D, Jihoceska univerzita v Ceskych Budéjovicich
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Islamsky hibitov v Altachu: umélecky projekt i misto posledniho odpocinku

Islamsky hibitov v rakouském Altachu pfedstavuje spojeni architektonického konceptu,
kulturni integrace a funeralni praxe. Hibitov z roku 2012 vznikl jako vysledek dlouholetého
usili muslimskych komunit ve Vorarlbersku. Stal se modelovym ptikladem interkulturni
spoluprace.

Prispévek, zaloZzeny na terénnim vyzkumu realizovaném v Cervenci 2023, vyuziva metody
nezucastnéného pozorovani, systematické dokumentace a analyzy materialni kultury. Zamétuje
se na podobu nahrobkd, jejich material, tvaroslovi, napisy, symboliku a sekundarni dekorace
piinasené pozustalymi. Tyto prvky jsou interpretovany jako vyraz individuélni i kolektivni
identity muslimskych obyvatel Rakouska.

Pozornost je vénovana vztahu mezi ndbozenskymi predpisy sunnitského islamu, které akcentu;ji
stiidmost, a redlnou praxi pozlstalych, ktefi voli hybridni zpisoby pietniho vyjadieni. Analyza
ukazuje variabilitu funerdlni kultury mezi komunitami pivodem z Turecka, Balkanu a
arabskych zemi. Soucasné dokumentuje nartistajici vyznam hibitova pro druhou a tieti generaci
migranti.

Vyznamnou roli hraje i demografickd analyza. VétSinu pochovanych tvoii seniofi prvni
generace, ale ptibyva pohibll déti a novorozencti narozenych jiz v Rakousku. Architektonické
feSeni hibitova kombinuje prvky islamské symboliky s lokalnimi stavebnimi tradicemi a
krajinou regionu.

Islamsky hibitov v Altachu se tak stdva nejen mistem posledniho odpocinku, ale i prostorem
utvafeni nové, lokalizované identity muslimské populace. Prekracuje ramec ryze ndbozenské
instituce a funguje jako kulturni pamétové misto, kde se prolinaji vzpominka, ritual,
kazdodennost i architektonicka estetika. Pfispévek pfinasi vhled do promény funeralni kultury
v podminkéch migrace, integrace a nabozenské rozmanitost ve stiedni Evrop¢.

43



Zdenék Kravar

Pohrbivani a hibitovy v Opaveé v prubéhu osmi staleti

Pocatky Opavy jako mésta spadaji na zacatek 13. stoleti, kdy si zde také cirkevni fady zacaly
budova své klastery a kostely, jejichz soucasti byla i pohiebisté. V prostoru soucasného
historického jadra Opavy se nachazi né¢kolik kostel, vybudovanych ve stiedoveku, z nichz ne
vSechny slouzi svému piivodnimu Gcelu. U kazdého kostela byla krypta a hibitov. Nékolik
kostelti stalo i vn¢ mésta a byly vyuzivany také pro vesnice v bezprosttednim okoli.

Nejstarsi matri¢ni zaznamy v opavskych matrikach eviduji pohiby od roku 1665 v jednom
svazku. Kniha je rozdé¢lena podle kostelii a samostatny oddil zaujima ,,novy hibitov*.

Tento prvni ,,moderni* hibitov vznikl na tehdejsi periferii mésta v 16. stoleti. Byl vyuZzivan
spolecné s ostatnimi hibitovy pfi kostelich az do 80. let 18. stoleti, kdy byl vybudovéan prvni
systematicky vytyceny méstsky hibitov na Jaktaiském predmésti, jiz mimo méstskou zéstavbu.

Novy méstsky hibitov, otevieny v listopadu 1789, slouzil bezmaéla celé jedno stoleti az do roku
1891. Pivodné pouze katolicky hibitov mé¢l jiz oddé€leni pro evangeliky. Aredl hibitova byl
rozsifen v roce 1853.

Nedostatecna kapacita méstského hibitova byla od 80. let 19. stoleti pfedmétem debat pfti
vybéru vhodného mista pro zcela nové pohiebisté. Zajem o novy méstsky hibitov méla i
opavska zidovska obec, jejiz nevelky hibitov na Veleslavinovée ulici bez moznosti rozsifeni byl
kapacitn¢ nevyhovujici.

Po delSich pratazich mésto vybudovalo na okraji katastru novy meéstsky hibitov s velkoryse
pojatym arealem, jenz slouzi svému ucelu od roku 1891 dodnes. Piispévek mapuje historii
pohibivani ve mésté a dopliiuje ji relevantnimi archivnimi materialy, které Ize pfi studiu této
problematiky vyuzit, a to 1 v digitalni podob¢.

Mgr. Zdenék Kravar, Ph.D., Zemsky archiv v Opavé
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Burials and Cemeteries in Opava over Eight Centuries

The origins of Opava as a town date back to the early 13th century, when religious orders began
establishing their monasteries and churches, each of which included its own burial ground.
Within the area of today’s historic city center, several medieval churches have been preserved—
though not all of them continue to serve their original purpose. Every church had its crypt and
cemetery, and a number of additional churches stood outside the city walls, serving also the
surrounding villages. The earliest parish registers in Opava record burials from 1665 in a single
volume. The book is organized according to individual churches, with a separate section
dedicated to the “new cemetery.”

This first “modern” cemetery was established on the then outskirts of the town in the 16th
century. It remained in use alongside the churchyard cemeteries until the 1780s, when the first
systematically planned municipal cemetery was created in the Jaktat suburb, already beyond
the built-up area of the city.

The new municipal cemetery, opened in November 1789, served the city for nearly a century,
until 1891. Originally intended only for Catholics, it soon included a separate section for
Protestants, and the site was expanded in 1853.

Due to insufficient capacity, discussions about establishing a completely new cemetery began
in the 1880s. The Jewish community of Opava also expressed interest, as its small cemetery on
Veleslavinova Street could no longer be expanded and had become inadequate for burial needs.

After prolonged negotiations, the city eventually constructed a new municipal cemetery on the
edge of the cadastral territory, designed as a spacious and carefully planned complex, which
has been in continuous use since 1891. This paper traces the history of burial practices in Opava
and supplements it with relevant archival materials—many of which are available in digital
form—that can serve as valuable sources for further research on this topic.
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Gabriela Krejcova Zavadilova — Zuzana Trnkova

Kdo v paméti Zije, neni mrtev. Zprava o priizkumu evangelického hibitova v
Moravci, okres Pelhiimov

Evangelicky hibitov v Morav¢i vznikl po vydani toleran¢niho patentu v roce 1781 jako soucast
tzv. evangelického aredlu s kostelem, farou a byvalou Skolou. Moravecsky toleran¢ni sbor,
ktery hibitov zalozil a vétSinu Casu vlastnil, patii k nejstar§Sim evangelickym sborim u nés. Ve
svém okoli byl soucasné ojedinélou zdkladnou helvetské vétve evangelické cirkve, vyznacujici
se diirazem na biblicky zéklad kiest'anstvi, jednoduchost a prostotu.

V letech 2023 a 2024 jsme realizovaly prizkum hibitova a dokumentaci hrobti a nédhrobka.
Soustiedily jsme se pfedev§im nejstarsi hroby, a dale hroby, které vynikaji svym uméleckym
provedenim nebo se na n¢ vaze zajimava historicka udalost/skutecnost. Nejstar§i dochované
nahrobky na morave¢ském hibitové z doby kolem poloviny 19. stoleti nesou urc€ita specifika
evangelického, resp. helvetského prostiedi. Jde o nizké kamenné stély, vylucujici symbol kiize
a naopak akcentujici vyznam psaného sdéleni. Jejich vyjimecnost spo¢iva v mnozstvi informaci
o zemielém a patrné hloubce prozité ztraty v doprovodném textu.

Od pielomu 19. a 20. stoleti dochéazelo k postupnému stirani rozdili mezi nahrobky rtznych
vyznani. [ v Moravc¢i se objevuji predevsim dobové preferované formy nahrobkt, od vysokych
stél z leSténého kamene az po pravothlé ndhrobky prvni republiky, u nichZ se minimalistické
feSeni poji s uméleckofemeslnou kvalitou. Pouze nahrobky s dominantnim kiizem se zde ani
v této dobé neuplatnily. Pravni 1 fakticka sekularizace hibitovi v 50. letech 20. stoleti
definitivné uzaviela vliv konfese zemtelych a poziistalych na podobu zdejsich nahrobki. Zcela
pievazil typ pravouhlého, horizontaln¢ komponovaného nahrobku, textové informace se
zestru¢nily, jména a zivotni data zemielych casto doprovazeji pouze obecné, stereotypni
invokace.

Az dodnes si vSak hibitov zachoval nejen relativné velky pocet historickych ndhrobki, ale i
malebny charakter drobného hibitova s nezpevnénym ptirodnim terénem a vzrostlymi stromy.
Ptekvapenim prizkumu byl néalez napisti na bo¢nicich kamennych desek na vrcholu ohradni
zdi, které historicky vymezovaly sektory pro pohiby rodiny farare, véticich z obce Moravec a
¢lentl sboru z okolnich vesnic.

V publikaci Kdo v pameéti Zije, neni mrtev. Z historie evangelického hibitova v Moravci, ktera
je vystupem naSeho vyzkumu, jsme na jednotlivych ndhrobcich pomoci mikrohistorického
pristupu piiblizily konkrétni Zivotni piibéhy i obecné historické momenty v regionalnich
souvislostech. V doprovodné studii jsme piedstavily pribéh a okolnosti zakladani
evangelickych hibitovii na nasem uUzemi v obdobi po vydéani tolerancniho patentu.
Zasttesujicim tématem nasi prace pak byla a je reflexe historického vyvoje predstav o naplnéni
zivota a zpliisobl vyrovnani se s jeho ukoncenim.

Mgr. Gabriela Krejcova Zavadilova, Ph.D., Muzeum Vysociny Pelhiimov

Mgr. Zuzana Trnkovd, Galerie a muzeum Vysociny Havlickitv Brod
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Who Lives in Memory is Not Dead. Report on the Survey of the Evangelical
Cemetery in Moravec, Pelhiimov District

The Evangelical cemetery in Morave¢ was established after the issuance of the Toleration
Patent in 1781 as part of the so-called Evangelical complex, which also includes a church,
parsonage, and former school. The Morave¢ Toleration Congregation, which founded and for
most of the time owned the cemetery, is among the oldest Evangelical congregations in the
Czech lands. In its region, it was also a unique center of the Helvetic branch of the Evangelical
Church, characterized by its emphasis on the biblical foundation of Christianity, simplicity, and
modesty.

In 2023 and 2024, we conducted a comprehensive survey and documentation of the cemetery’s
graves and tombstones, focusing primarily on the oldest preserved monuments and on those
distinguished by artistic craftsmanship or historical significance. The earliest preserved
gravestones, dating from the mid-19th century, display features typical of the Evangelical—
specifically Helvetic—tradition. These are low stone steles, excluding the symbol of the cross
while emphasizing the importance of written text. Their distinctiveness lies in the richness of
biographical information and the emotional depth of the accompanying inscriptions, reflecting
profound personal loss.

From the late 19th to early 20th century, denominational differences between gravestones
gradually faded. In Morave¢, this period saw the emergence of fashionable contemporary
forms, from tall polished-stone steles to rectangular gravestones of the First Czechoslovak
Republic, where minimalist design was combined with artisanal quality. The cross motif
remained absent even during this period. The legal and practical secularization of cemeteries in
the 1950s finally erased any confessional influence on the design of local gravestones. The
prevailing form became the rectangular, horizontally composed gravestone, with simplified
inscriptions—names and dates often accompanied only by generic, formulaic invocations.

To this day, however, the cemetery has retained not only a remarkably high number of historical
gravestones, but also the picturesque character of a small rural burial ground with natural,
unpaved terrain and mature trees. A surprising discovery during our research was a set of
inscriptions carved into the side panels of stone slabs crowning the cemetery wall, historically
marking sectors reserved for the pastor’s family, parishioners from Morave¢, and congregation
members from surrounding villages.

Our findings are presented in the publication Kdo v paméti Zije, neni mrtev. Z historie
evangelického hibitova v Moravci (Those Who Live in Memory Are Not Dead. From the History
of the Evangelical Cemetery in Moravec). Using a microhistorical approach, we explore
individual life stories and broader historical moments reflected on specific tombstones within
their regional context. The accompanying study discusses the origins and development of
Evangelical cemeteries in the Czech lands after the Toleration Patent. The overarching theme
of our work is a reflection on the historical evolution of attitudes toward the fulfillment of life
and the ways in which people have come to terms with its end.
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Karolina Krempl Kirschnerova

Pribéh vzniku a zaniku hibitova na predmésti mohelnickém

Ptispévek ptiblizuje historii vzniku hibitova u kostela sv. Stanislava v Mohelnici, postupny
vzvysujici se zdjem o pohiby v této lokalit¢, a nakonec 1 proces jeho zaniku. Doklada nejen
administrativni a pravni vyvoj, ale i proménu vnimani pietnich mist v kontextu urbanistického
rozvoje mésta na pocatku 20. stoleti.

Vysvéceni kostela a hibitova se datuje do roku 1584. Hibitov slouzil k pohtbivani vice nez 300
let a stal se vyznamnou soucasti duchovniho i kazdodenniho zivota mésta. Prvopocatky jeho
fungovani byly spojovany s pohibivanim neboztiki ptivodem z mohelnického pfedmésti a
blizkych vsi. Jako primarni misto odpocinku pro obyvatele dot¢eného mésta zacal fungovat
teprve v prubchu 18. stoleti, coz bezesporu souviselo s omezovanim, a nakonec 1 definitivnim
ukoncenim pohibivani u farniho kostela sv. TomdaSe v centru Mohelnice. V souvislosti
s otevienim nového méstského hibitova v roce 1905 stejny osud potkal také hibitov u kostela
sv. Stanislava.

Nasledujici dvé desetileti 20. stoleti byla vénovéana postupnému rusSeni starého hibitova, coz
zahrnovalo nejen exhumaci tél pohibenych, ale i odstranovani kiizi a pomnikt. V roce 1927
mohelnickd méstskda rada rozhodla o konecném wuzavieni hibitova a zahdjila jednani
s cirkevnimi a statnimi institucemi o jeho pfeméné na vetejny park. Definitivni pravni kroky
vedouci k prevodu dispoziéniho prava probéhly az v roce 1932, kdy vlada Ceskoslovenské
republiky souhlasila se zamérem mésta prebudovat byvaly hibitov na méstsky park. Tento krok
zavrsil dlouhy proces, ktery spojoval pietni otazky, urbanistické potfeby a komplikované vztahy
mezi cirkevni a svétskou spravou.

Mgr. Karolina Krempl Kirschnerovd, Ph.D., Zemsky archiv v Opavé
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The Story of the Rise and Fall of the Cemetery in the Mohelnice Suburb

The paper outlines the history of the cemetery at the Church of St. Stanislaus in Mohelnice,
tracing its origins, the gradual rise in demand for burials at this site, and ultimately, its decline
and closure. It documents not only the administrative and legal developments but also the
changing perception of burial grounds in the context of the city’s urban expansion at the
beginning of the 20th century.

The consecration of the church and cemetery dates back to 1584. The cemetery served the
community for more than three centuries, becoming an important part of Mohelnice’s spiritual
and everyday life. In its early years, it was primarily used for burials of the deceased from the
Mohelnice suburbs and nearby villages. It was only during the 18th century that it began to
function as the main burial ground for the town’s inhabitants—undoubtedly a result of
restrictions and the eventual cessation of burials at the parish church of St. Thomas in the town
center. With the opening of a new municipal cemetery in 1905, the cemetery at St. Stanislaus
met the same fate.

During the following two decades, the old cemetery was gradually decommissioned, a process
that involved exhuming bodies and removing crosses and monuments. In 1927, the Mohelnice
town council decided to close the cemetery permanently and began negotiations with church
and state authorities about its conversion into a public park. The final legal steps transferring
the property rights were completed in 1932, when the government of the Czechoslovak
Republic approved the town’s plan to redevelop the former cemetery into a municipal park.
This decision concluded a long process intertwining questions of reverence and
commemoration, urban development needs, and complex relations between ecclesiastical and
secular authorities.
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Petr Kristuf

Navrat k hrobiim praotcii: Pravéké pohiebni monumenty a krajina v okoli
posvatné hory Rip

Okolo roku 4000 pi. Kr. za¢inaji zem&délské komunity v Cechach budovat prvni pohfebni
monumenty. Jedna se o tzv. dlouhé mohyly, které ¢asto méfi i vice nez 100 metrt a predstavuji
domy mrtvych ptedkd, které Casto slouzily i jako svatyné. Diky své monumentalité pretrvavaly
v krajin¢ tisice let a tvofily vyraznou dominantu. Pro pravéké spolecnosti bez pisma byly
zaroven nositelkami kolektivni paméti na mrtvé predky.

vvvvv

prostiednictvim pravéké komunity Casto transformovaly cizi, divokou krajinu do podoby
domestikovaného prostoru vymezeného ,,ptibytky* pfedkti. Sviij vyznam pak takto definonava
pohtebni a ritudlni krajina nesla tisice let. NaSe vyzkumy ukazuji, Ze dlouhé mohyly doby
kamenné se v nékterych oblastech staly zakladem pohtebnich krajin, které si uchovaly sviij
vyznam po tisice let. Lidé se k témto pohfebnim monumentiim vraceli a ukladali zde své mrtvé
davno po tom, co se pamét’ na stavitele dlouhych mohyl davno vytratila. Mohyly vSak zlstaly
a staly se pfipominkou minulé doby.

Piispévek nas zavede do okoli hory Rip, kde na zakladé aktualné probihajiciho
interdisciplinarniho vyzkumu mtizeme demonstrovat proces, kdy pivodné prazdna krajina
duchti byla prvnimi zemédé¢lci ,,kolonizovana“ pomoci pohfebnich monumenti. Svij ritualni
vyznam si udrzela desitky generaci, a to predev§im pravé v mistech, které definovaly dlouhé
mohyly. Soucasné vyzkumy na lokalité Racinéves ukazuji kontinuitu pohibivani pies 3000 let
az do doby zelezné. Kontinuita pravékych mohylovych pohtebist’ byla pferuSena nastupem
kiestanstvi, 1 kdyz to nebyl jednoduchy proces, jak naznacuji nékteré ptipady kdy byly rané
kiestanské hroby pfidavany na ,,pohanska* mohylova pohiebiste.

Pod dnesni zemédé€lskou profanni krajinou Podfipska jsou pohibeny pozistatky na
monumentalni posvatnou krajinu naSich predki, kterou soucasna archeologie vraci do
povédomi modernich komunit.

PhDr. Petr Kristuf, Ph.D., Zapadoceska univerzita v Plzni
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Return to the Graves of Our Ancesters:
Prehistoric Funerary Monuments and the Landscapes in the vicinity of the
Sacred Mount Rip

Around 4000 BCE, farming communities in Bohemia began constructing the first funerary
monuments — the so-called long barrows. Often exceeding 100 meters in length, these
monumental mounds served as “houses of the dead ancestors,” which frequently also
functioned as shrines. Thanks to their monumental scale, they remained visible in the landscape
for thousands of years, forming dominant landmarks. For prehistoric, non-literate societies, they
acted as carriers of collective memory of deceased ancestors.

Current archaeological research brings new insights into the significance of these monuments.
Through them, prehistoric communities often transformed wild, unfamiliar landscapes into
domesticated, meaningful spaces defined by the “dwellings” of their ancestors. The funerary
and ritual landscapes thus defined retained their importance for millennia. Our research shows
that Neolithic long barrows in some areas became the foundation of enduring burial landscapes,
which maintained their sacred role for thousands of years. People continued to return to these
ancient monuments to bury their dead long after the memory of their builders had vanished.
The barrows themselves, however, remained — as reminders of a distant past.

This paper takes us to the region surrounding Mount Rip, where ongoing interdisciplinary
research illustrates how an originally “empty” landscape of spirits was “colonized” by the first
farmers through the construction of burial monuments. The area preserved its ritual significance
for dozens of generations, particularly in places defined by the long barrows. Ongoing
excavations at Racinéves demonstrate a continuity of burial practices spanning over 3,000
years, lasting well into the Iron Age. The continuity of these prehistoric barrow cemeteries was
disrupted only with the advent of Christianity, though the process was far from straightforward
— as shown by cases where early Christian graves were added to older “pagan” burial mounds.

Beneath today’s agricultural and secular landscape of the Podfipsko region lie the remains of a
once-monumental sacred landscape of our ancestors — a landscape that modern archaeology is
now restoring to the collective memory of contemporary communities.
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Markeéta Kudlackova

Kde stavet hrobku? Legislativni, urbanistické a kulturni souvislosti vybéru
mista

Ptispévek se zaméiuje na problematiku umisténi hrobky na hibitové a na faktory, které tento
vybér ovlivitovaly. Pozornost je vénovana také alternativni, avSak velmi oblibené varianté —
lokalizaci hrobky ve volné krajing. V uvodu je nastinén vliv legislativnich zmén na podobu
sepulkralnich objekti, predevsim josefinského ediktu z roku 1787, jenz vedl k zaklddani novych
hibitovii mimo méstskou zastavbu. V naSem prostiedi se vSak edikt prosazoval pomalejSim
tempem a k systematickému zakladani hibitovii mimo obec dochazelo pievazné az po poloving
19. stoleti. V roce 1791 byl vydan dopln€k k ediktu, ktery umoznoval stavbu hrobky mimo
hibitov na vlastnim pozemku; této moznosti zacala vyuzivat historicka Slechta, nasledovana
podnikateli a burzoazii. Utfedni regulace bylo pfitom nutno respektovat i pii budovani hrobky
na soukromém pozemku.

Diskutovany jsou dva hlavni typy hibitovl charakteristické pro 19. stoleti: pitoreskni/pfirodni
a monumentalni. Pitoreskni hibitovy, jako je Pére Lachaise v Pafizi, se vyznacuji vegetaci a
Clenitym terénem, zatimco monumentalni hibitovy (italsky typ Campo Santo) kladou dtraz na
symetrii a architektonickou reprezentaci. Zminéno je také jejich uplatnéni v ¢eském prostiedi a
vliv na zdejsi sepulkralni architekturu.

Stézejni Cast prispévku se vénuje konkrétnim moznostem umisténi hrobky na méstskych i
venkovskych hibitovech. Ve vétsich méstech byl hibitov ¢asto jedinym prostorem, kam bylo
mozné hrobku situovat; takové umisténi vSak predstavovalo prostorovou vyzvu. Piedstaveny
jsou vybrané ptiklady rodinnych hrobek: Lannova v Praze (1867—1873), Thun-Hohensteina v
Cholticich (1872—1873), Schmittii v Ceském Dubu (1872—-1873), Klingert v Novém Mésté pod
Smrkem (1897-1901) a Hanavskych v Hotovicich (1877-1879). V ramci hibitova, ktery Ize
povazovat za ptirozeny topos hrobky, byla za prestizni povazovana mista pii hibitovnich zdech
a na kiizeni cest. Na hibitovech mensich lokalit mohla vyrazna sepulkralni architektura prevzit
roli pohledové dominanty, coz bylo ve vétSiné ptipadii zdmérem stavebnika, jenz se i v tomto
prostfedi socidln¢ vymezoval (napt. hrobka Thun-Hohensteini v Cholticich od Frantiska
Schmoranze st.). Hrobky nobilitovanych stavebnikii byly zpravidla umistovany do oddélenych
casti hibitova (hrobky Klingerti a Hanavskych). Téméi nikdy se naopak nesetkdme s umisténim
hrobky Slechtického ¢i nobilitovaného stavebnika piimo do plochy hibitova bez prostorového
vymezeni (vyjimkou je hrobka rodiny Schmittovy v Ceském Dubu).

Zaver shrnuje hlavni faktory, které vybér mista pro stavbu hrobky v daném obdobi ovliviiovaly,
a nastini jejich vliv na architektonické a umélecké ztvarnéni téchto staveb.

Mgr. Markéta Kudlacova, Ph.D., Archiv Narodni Galerie
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Where to Build a Tomb? Legislative, Urban, and Cultural Contexts of Site
Selection

The paper focuses on the placement of tombs within cemeteries and on the factors influencing
the choice of location. It also considers an alternative but highly popular option — the
construction of tombs in open landscapes. The introduction outlines the impact of legislative
changes on the form of sepulchral monuments, especially the Josephine Edict of 1787, which
mandated the establishment of new cemeteries outside urban areas. However, the edict was
implemented only gradually in the Czech lands, and the systematic founding of extra-urban
cemeteries took place mainly after the mid-19th century. A 1791 amendment to the edict
permitted the construction of family tombs outside cemeteries on private land — an opportunity
first taken up by the historic nobility, and later by industrialists and the bourgeoisie. Even so,
official regulations had to be observed when building a tomb on private property.

The discussion highlights two main types of cemeteries characteristic of the 19th century: the
picturesque/natural type and the monumental type. Picturesque cemeteries, such as Pére
Lachaise in Paris, were marked by lush vegetation and varied terrain, while monumental
cemeteries (inspired by the Italian Campo Santo model) emphasized symmetry and
architectural representation. The paper also touches on how these models influenced Czech
funerary architecture.

The core section examines the practical options for placing tombs within urban and rural
cemeteries. In large cities, cemeteries were often the only possible locations, though limited
space made placement challenging. Several case studies of family tombs are presented,
including the Lanna Tomb in Prague (1867—1873), Thun-Hohenstein Tomb in Choltice (1872—
1873), Schmitt Tomb in Cesky Dub (1872-1873), Klinger Tomb in Nové Mésto pod Smrkem
(1897-1901), and the Hanavsky Tomb in Hotovice (1877-1879).

Within cemeteries—natural topoi for tombs—the most prestigious sites were typically along
the perimeter walls or at the intersections of main paths. In smaller towns and villages,
prominent sepulchral architecture could become a visual landmark, often reflecting the
builder’s social aspirations, as seen in the Thun-Hohenstein Tomb in Choltice designed by
FrantiSek Schmoranz Sr. Tombs of ennobled or aristocratic families were usually built in
separate cemetery sections (e.g., the Klinger and Hanavsky tombs). Conversely, it was almost
unheard of for a noble or ennobled family tomb to be placed directly within the common
cemetery area without spatial demarcation — the Schmitt family tomb in Cesky Dub being a
rare exception.

The conclusion summarizes the key factors influencing the choice of tomb location in the given
period and outlines how these factors shaped the architectural and artistic expression of
sepulchral monuments.
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Marta Kurkowska-Budzan with Lucja Budzan

Sepulchral Landscape in Transformation: Memory, Materiality and Spatial
Practices around Four Types of Cemeteries in Small Polish Communities

This paper examines the relationships among four types of sepulchral spaces in small Polish
towns: parish cemeteries, Jewish cemeteries, German WWI military burial grounds, and
Holocaust killing sites. The case study focuses on Jedwabne, a town of 1,700 inhabitants in
northeastern Mazovia, notable for its symbolic role in the Polish Holocaust debate. Rather than
a single killing site, Jedwabne forms a system of interconnected spaces: the Jewish and Catholic
cemeteries, the killing site’s links to both the Jewish and German cemeteries, and the German
cemetery’s relation to the Catholic one. These connections appear in residents’ spatial practices
and in the material transformation of elements between sites. The most visible examples are the
replacement of the killing site monument in 2001 and the creation of “Memory Lane” in July
2025, which has reshaped the spatial and symbolic landscape during the ongoing study.

As a native researcher, I combine autoethnography with oral histories, archival sources, and
material inventories, supported by geographic data analysis and visualization (by L. Budzan).
My focus is on spatial practices—both everyday and ceremonial (anniversaries, feasts of the
dead)—such as tending, neglecting, salvaging materials, or avoiding certain sites, which reveal
unspoken attitudes toward different groups of the dead. I also examine the role of material and
natural elements—stones, debris, decorations, and vegetation—that shape these cemeteries and
express their layered meanings through presence and transformation.

After 2001, external actors/agents enter these local practices, introducing new rhythms and
ways of using space. Each type of cemetery functions according to different temporal rhythms:
parish cemeteries follow liturgical cycles, sites related to the Holocaust are activated through
actions of external agents on anniversary dates, German war cemeteries are sporadically
maintained. Simultaneously, new sepulchral spaces emerge. Significant are the periods between
seasonal activities, when everyday practices of local residents dominate.

The study raises key questions: how do material elements of sepulchral landscapes — stones,
tombstones, debris, decorations, barriers, and paths — act as participants in memory disputes?
Can objects exert greater agency than people in shaping these spaces? How do the same
materials acquire new meanings and functions over time? In Jedwabne, each official act of
commemoration triggers a local counteraction, followed by another official response—does this
cyclical “spatial dialogue” represent a broader pattern in small communities with traumatic
pasts? What occurs in the quiet periods between commemorations, once outsiders leave? To
what extent can these dynamics be applied to other towns with similar histories? These
questions highlight the theoretical and methodological potential of viewing sepulchral
landscapes as active arenas for constructing social meaning.

Prof. Marta Kurkowska-Budzan, Ph.D., Jagiellonian University, Krakow
tucja Budzan, Jagiellonian University, Krakow
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Promeény sepulkralni krajiny: pamét, materialita a prostorové praktiky
kolem ctyr typu hrbitovii v malych polskych komunitdch

Tento prispeévek zkouma vztahy mezi ¢tyimi typy sepulkralnich prostorti v malych polskych
meéstech: farnimi hibitovy, zidovskymi hibitovy, némeckymi vojenskymi pohiebisti z prvni
sveétove valky a misty holokaustovych vrazd. Piipadova studie se zamétuje na Jedwabne, malé
mésto s 1 700 obyvateli v severovychodni Mazovii, které zaujima klicové symbolické misto v
polské debaté o holokaustu. Jedwabne zde nepiedstavuje pouze jedno misto vrazd, ale systém
vzajemné propojenych prostor: zidovského a katolického htbitova, vztahu mista vrazd k
zidovskému 1 némeckému hibitovu a vztahu némeckého hibitova ke katolickému. Tyto
souvislosti se projevuji jak v prostorovych praktikach obyvatel, tak v materialnich proménach,
kdy se prvky jednoho mista objevuji v kontextu druhého. NejviditelnéjSimi ptiklady jsou
nahrazeni ptiivodniho pomniku na misté masakru novym (2001) a vznik Cesty paméti (Memory
Lane) v Cervenci 2025. Tato nova realizace, zhotovena béhem doby, kdy vznikala tato studie,
pfedstavuje novy a vyznamnym predmét vyzkumu.

Jako badatel ptisobici pfimo v regionu kombinuji autoetnografickou reflexi s analyzou oralnich
svédectvi, archivnich pramenil a materidlnich dokladd, doplnénou o geografickou analyzu a
vizualizaci dat (L. Budzan). Zaméiuji se na prostorové praktiky — kazdodenni i obfadni (napf.
vyroci, dusicky) —, které odhaluji neviditelné a ¢asto nepojmenované vztahy mistnich obyvatel
k riznym kategoriim zemftelych. Pozornost vénuji také iloze véci — kamentim, zbytkiim staveb,
dekoracim a rostlinam —, jejichZ pfitomnost, pfesouvani a rast spoluutvaieji vyznam a
atmosféru téchto pohfebnich krajin.

Po roce 2001 zacali do mistnich praktik vstupovat vnéjsi aktéfi, ktefi pfinesli nové rytmy a
zpusoby uzivani prostoru. Kazdy typ hibitova se od té¢ doby fidi jinym casovym cyklem: farni
hibitovy sleduji liturgicky kalendaf, mista spojend s holokaustem ozivaji pifi vyrocnich
piipominkach organizovanych zvenci, zatimco némecké vale¢né hibitovy jsou udrzovany jen
sporadicky. Zaroven vznikaji nova pohfebni mista, ktera dale rozsituji krajinu paméti. Zvlastni
vyznam maji obdobi ,,mezi sezonami®, kdy oficidlni ¢i ritudlni aktivity ustdvaji a prostor se
navraci kazdodennimu rytmu mistnich obyvatel. Pravé tehdy se nejvyrazngji projevuji
spontanni, neformalni a Casto neviditelné zplisoby vztahovani se ke kolektivni paméti.

Studie klade zasadni otazky: jak se materialni prvky sepulkralnich krajin — kameny, nahrobky,
sutiny, ozdoby, bariéry a cesty — stavaji aktivnimi tcastniky sporti o pamét’? Mohou mit objekty
pfi utvateni téchto prostor vétsi vliv nez 1idé? Jak tytéz materidly v pribéhu casu ziskavaji
nové vyznamy a funkce? V Jedwabném kazdé oficidlni pietni gesto vyvolava mistni protiakci,
po niz nasleduje dalsi oficialni reakce — pfedstavuje tento cyklicky ,,prostorovy dialog* obecny
vzorec v malych komunitach s traumatickou minulosti? Co se déje v obdobich klidu mezi
vzpominkovymi udéalostmi, kdyz z téchto mist odchazeji vnéjsi ucastnici? A do jaké miry lze
tyto dynamiky vztahnout na jind mésta s podobnou historii? Tyto otazky zdlraziuji teoreticky
a metodologicky potencial chapani sepulkralnich krajin jako aktivnich poli, na nichzZ se utvare;ji
spolecenské vyznamy.
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Martin Lednicky — Antonin Indruch — Abraham Maurer — Ema Polednova

Hroby jako zrcadla: Co nam hibitovy mohou rict o Zidovské identité v
soucasném Cesku?

Piispévek se zaméfuje na analyzu vizualni kultury soudasnych Zidovskych nahrobkt v CR po
roce 1989. Konkrétné se vénuje otdzce, jakym zpiisobem se v soucasné funerdlni vizualni
kultufe Zidovskych komunit promitaji slozité procesy formovani zidovské identity — v napéti
mezi sekularizaci a ndvratem k ndbozenské tradici, mezi asimilaci a touhou po odliseni, mezi
paméti Soa a paméti komunismu.

Vyzkum je zalozen na kombinaci nékolika metod kvalitativni socidlné-védni analyzy: zahrnuje
zucCastnéné pozorovani na zidovskych hibitovech, polostrukturované rozhovory s aktéry, ktefi
vstupuji do formovani podoby hibitovli, a dale systematickou fotodokumentaci a analyzu
nahrobkt spolu s souvisejicimi funeralnimi objekty.

Ptispévek ma za cil prezentaci nasi unikétni databaze vSech zidovskych nadhrobkt vzniklych od
90. let 20. stoleti na aktivnich zidovskych pohtebistich napii¢ Ceskou republikou. Tato databaze
zachycuje variabilitu a rtizné strategie pouzivani naboZenské symboliky, architektonického
zpracovani ndhrobnich kamenti, volbu konkrétnich funeralnich texta a jejich jazyka, ptipadné i
dalsi rozdily, které reflektuji nejen vnitini rozmanitost samotnych Zidovskych obci, ale i
proménlivé lokéalni kontexty.

Nahrobky jsou v tomto pfistupu nahlizeny nejen jako osobni a rodinné pamatniky, ale jako
dalezit¢ materidlni prameny, skrze které lze zkoumat S$irSi kulturni a ndbozenské tendence,
vztah k tradici, interpretaci historie a promény zidovské kolektivni identity. Jsou soucasné
svédectvim o individudlnich strategiich, jak se vyrovnat s minulosti a jak symbolicky
artikulovat ptislusnost k zidovstvi v sou¢asném ceském a znacné sekularnim kontextu.

V zavéru piispévek nabidne reflexi nad soudasnou podobou judaismu v Ceské republice, a to
ve svétle teorii sekularizace, individualizace nabozenského Zivota a jejich kulturnich i
socidlnich kontrareakci. Nahrobky, jakozto stabilni a zaroven proménlivé artefakty funeralni
kultury, jsou v tomto kontextu vnimény jako vyznamné dokumenty identity své doby — stejné
tak, jako jimi byly i staré zidovské ndhrobky, které dodnes cteme jako klicové prameny
zidovskych déjin a paméti.

Bc. Martin Lednicky, Univerzita Karlova

Antonin Indruch, Univerzita Karlova

Bc. Abraham Maurer, Univerzita Karlova

Be. Ema Polednova, Univerzita Karlova
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Graves as Mirrors: What Can Cemeteries Tell Us About Jewish Identity in
Contemporary Czechia?

The paper focuses on analyzing the visual culture of contemporary Jewish tombstones in the
Czech Republic after 1989. Specifically, it examines how the complex processes of Jewish
identity formation are reflected in the funerary visual culture of today’s Jewish communities —
in the tension between secularization and the return to religious tradition, assimilation and the
desire for distinction, and the memory of the Shoah and the memory of communism.

The research combines several qualitative social-scientific methods: participant observation at
Jewish cemeteries, semi-structured interviews with individuals involved in shaping the form of
cemeteries, and systematic photographic documentation and analysis of tombstones and related
funerary objects.

The paper aims to present a unique database of all Jewish tombstones created since the 1990s
at active Jewish burial grounds across the Czech Republic. This database captures the diversity
and various strategies of using religious symbolism, the architectural treatment of tombstones,
the choice of funerary texts and their languages, as well as other differences that reflect not only
the internal diversity of Jewish communities but also their changing local contexts.

In this approach, tombstones are viewed not only as personal and family memorials but as
important material sources for studying broader cultural and religious tendencies, attitudes
toward tradition, interpretations of history, and transformations of Jewish collective identity.
At the same time, they bear witness to individual strategies of coming to terms with the past
and symbolically articulating Jewish belonging within the highly secular Czech environment.

In conclusion, the paper offers a reflection on the current forms of Judaism in the Czech
Republic in light of theories of secularization, individualization of religious life, and their
cultural and social counter-reactions. Tombstones—stable yet ever-changing artifacts of
funerary culture—are understood here as significant documents of identity of their time, just as
the old Jewish tombstones, still readable today, remain key sources for understanding Jewish
history and memory.
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Petr Lissek a kol.

Hrbitov kostela sv. Mikulase v Libkovicich (okres Most) — predbézné
vysledky zachranného archeologického vyzkumu z let 1992 — 2024

Vyzkumy hibitova a kostela sv. MikuldSe jsou soucésti systematického ptedstihového
zachranného archeologického vyzkumu zanikajici krajiny a bohatych pravékych
archeologickych nalezist' v predpoli hnédouhelného Dolu Bilina. Patfi k nim i vyzkum
puvodem stfedoveéké vesnice Libkovice, kterd jako posledni obec musela ustoupit povrchové
t&zb& hnédého uhli v Ceské republice. Piispévek piinasi shrnuti prvnich predb&znych vysledkii
archeologického a antropologického vyzkumu ohrazeného aredlu kostelniho hibitova, kostela
a jeho nejblizsiho okoli.

Libkovice vstupuji do historie pozoruhodnym pisemnym pramenem pochazejicim z obdobi
kolem roku 1240, kdy byly zakoupeny Oseckym klasterem. V té dobé ziejmé jiz ve fazi
pokrocilého procesu transformace archeologicky doloZeného, vyrazného rané stfedovékého
osidleni v sidelné stabilizovanou stifedovékou vesnici. Ves pro niz je charakteristické rozdéleni
pluziny do dlouhych 1anti a dvoutradé usporadéani usedlosti podél Lomského potoka. Do obrazu
zemedelské krajiny Mostecké panve rozprostiené v Sirokém pasu mezi prudkymi svahy
Kru$nych hor a magickym panoramatem Ceského stiedohoii patiila tehdy i dvojice mlynu,
rybnicek, les, vinice a ves méla jiz jasné dané naturalni 1 penézni odvody sedlakt z jejich 1ant.
Vysledky archeologického vyzkumu dokladaji 1 zalozeni rané gotického kostela sv. Mikulase
v dobé kolem poloviny 13. stoleti a od t¢ doby mizeme ptisuzovat Libkovicim i status farni vsi
a zaroven pocatek pohibivani na kostelnim hibitove. Archeologickym vyzkumem byly
zachyceny slozité procesy vytvareni terénu na pravém biehu Lomského potoka, kde byl kostel
a hibitov zaloZen v centralni ¢asti vrcholné stiedoveéké vsi a nékdejSim intenzivné vyuzivaném
okraji ran¢ stiedoveékého osidleni.

Prosttednictvim vyzkumu byl ziskan uceleny piehled o uspotadani hrobti v ohrazeném areélu
kostelniho hibitova, véetné¢ nékolika hrobli mimo jeho prostor a hrobli v interiéru rané
gotického kostela sv. Mikulase. Zaroven jsme ziskali ptedbézny piehled o vyvoji pohibivani,
jez ma sice tradici od pocatku vzniku kostela v poloving 13. stoleti, ale vzhledem k typickému
jevu v podob¢ opakovaného pohibivani na malém prostoru, v celém areédlu zietelné¢ dominuji
pohiby novovekeé a ty nejmladsi spojené s koncem pohibivani na tomto hibitoveé ke konci 19.
stoleti. Pfispévek piinasi i prvni shrnuti vysledka antropologického vyzkumu lidskych ostatki
z témet 1400 prozkoumanych hrobt, nékolika ossudrii a archeologické poznatky o upravé
hrobti, rakvi a jejich vybavé, ve které je vyrazné zastoupeno pestré spektrum novoveékych
devocionalii.

Béhem vsSech sezén archeologickych vyzkumii bylo prozkouméano skoro 1400 jedinca
pohibenych v pravidelnych hrobech, z nichZ pfes 33 % tvotily déti a dospivajici. Staleti
neptetrzit¢tho fungovani pohiebisté a omezeny prostor vedly k ¢astému naruSovani starSich
hrobli pii pfipravé mista pro nové pohiby. Velké mnozstvi pohibli bylo navic piimo
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likvidovano, o ¢emz svédCi Cetnd ossuaria a mnozstvi lidskych kosti ulozenych mezi vrstvami
hrobti. Odhaduje se, Ze lidské ostatky nalezené v tomto kontextu nalezi zhruba tisici jedinct.

Antropologické analyzy ukazuji, ze obyvatelé Libkovic byli pomérné zdravi a Casto se dozivali
vice nez 50—60 let. Vysokého véku dosahovaly zejména populace zijici v piiznivych ptirodnich
podminkach a s dobrou biologickou kondici. V diisledku zemédélského charakteru prace a véku
se vSak u nich bézn¢ objevovaly degenerativni zmény patefe. Zaznamenany byly také trazy,
rizné infekéni choroby a problémy spojené s nedostateCnou ustni hygienou. K unikatnim
naleziim patfi ptipad tzv. ,,kamenného ditéte* (lithopedionu). V horizontu hibitova z 18. stoleti
byl objeven skelet dospélé zeny s kamennym objektem v levé kycelni jamce. Objekt mél vejcity
tvar, drsny povrch pfipominajici cystu, délku 54 mm, maximalni primér 35 mm a tloustku
skotapky 0,2—0,7 mm. Uvniti se nachazely drobné kosti plodu (stehenni kost, dvé holenni kosti,
dvé lopatky, tfi Zebra, obratle a dal§i malé fragmenty). Na zéklad¢ délky diafyz dlouhych kosti
byl vék plodu odhadnut na 15-18 tydni téhotenstvi. Tento ndlez je teprve druhym

archeologicky dolozenym ptipadem lithopedionu na svéte.

Vysledky izotopovych analyz, zamétenych na rekonstrukcei stravy obyvatel stfedovékych a
novovekych Libkovic, ukazuji, ze zptisob stravovani se v pritbéhu ¢asu vyrazné neménil. Strava
byla zaloZena ptedevsim na rostlinnych produktech, zejména obilovinach. Vyznamnou soucasti
jidelnic¢ku vsak byly také ryby, a to jak ve stfedoveku, tak v novoveéku. Tento fakt souvisi se
spravou vesnice cisterciackym tadem, jehoz klaster se nachazel v Oseku. Rybnicni komplexy,
vybudované v pozdnim stiedoveéku jako soucast klasterniho majetku, se nachazely v okoli obce;
nejblizsi z nich lezel 3—4 km vychodné od Libkovic, na hranici s Lipticemi.

Vyzkum je vysledkem spoluprace Ustavu archeologické pamatkové péce severozapadnich
Cech, v. v. i., katedry antropologie P¥irodovédné Univerzity ve Wroclawi a katedry archeologie
Zapadoceské univerzity v Plzni.

Mgr. Petr Lissek, Ustav archeologické pamdtkové péce severozapadnich Cech Most
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The Cemetery of St. Nicholas Church in Libkovice (Most District):
Preliminary Results of a Salvage Archaeological Excavations, 1992—2024

The excavations of the cemetery and the Church of St. Nicholas form part of a systematic rescue
archaeological research program documenting the disappearing landscape and rich prehistoric
sites in the area surrounding the Bilina brown coal mine. Among these sites is the former
medieval village of Libkovice, the last settlement in the Czech Republic to be demolished due
to open-cast coal mining. This paper summarizes the first preliminary results of the
archaeological and anthropological research of the enclosed churchyard, the church itself, and
its immediate surroundings.

Libkovice first appears in written sources around 1240, when it was purchased by the Cistercian
monastery in Osek. At that time, it was probably already undergoing transformation from an
archaeologically documented Early Medieval settlement into a stabilized medieval village. The
village was characterized by long, narrow agricultural plots and two rows of farmsteads
arranged along the Lomsky Stream (Lomsky potok). Within the agricultural landscape of the
Most Basin—stretching between the steep slopes of the Ore Mountains (Krusné hory) and the
magical panorama of the Central Bohemian Uplands (Ceské stiedohofi) —Libkovice also
included two mills, a pond, a forest, and vineyards. By then, the peasants’ land dues in kind and
money were already well defined.

Archaeological findings confirm that the Early Gothic Church of St. Nicholas was founded
around the mid-13th century, marking the establishment of the parish and the beginning of
burials in the adjoining churchyard. Excavations revealed complex processes of land
modification on the right bank of the Lomsky Stream, where the church and cemetery were
built in the central part of the High Medieval village—on a site that had been intensively
occupied since the Early Middle Ages.

The research provided a detailed overview of the organization of graves within the walled
churchyard, including several burials outside the enclosed area and graves inside the church
itself. The study also identified the chronological development of burial practices—continuous
since the church’s foundation, but dominated by Early Modern burials due to repeated re-use
of limited space. The latest graves date to the late 19th century, marking the end of interments
at this cemetery.

Preliminary results from anthropological analyses of nearly 1,400 excavated burials, several
ossuaries, and associated material culture reveal a wide variety of funerary goods, including
numerous devotional objects from the Early Modern period. About 33% of the buried
individuals were children or adolescents. Centuries of continuous use and limited burial space
led to frequent disturbance of older graves, often resulting in secondary burials or removal of
remains to ossuaries—estimated to contain the bones of about 1,000 individuals.

Anthropological evidence shows that the inhabitants of Libkovice were generally healthy, often
living beyond 50-60 years, particularly in favorable natural and social conditions. However,
due to their agricultural lifestyle, many exhibited degenerative spinal changes. Traces of
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injuries, infectious diseases, and poor dental hygiene were also observed. One unique find is
the so-called “stone child” (lithopedion)—only the second archaeologically documented case
in the world. The skeleton of an adult woman buried in an 18th-century context contained a
calcified object in her left pelvic cavity. The egg-shaped object (54 mm long, 35 mm in
diameter, shell thickness 0.2—0.7 mm) enclosed tiny fetal bones (femur, tibiae, scapulae, ribs,
vertebrae, and other fragments), indicating a gestational age of 15-18 weeks.

Isotopic analyses aimed at reconstructing diet among medieval and early modern populations
show little change over time. Diets were predominantly plant-based, centered on cereals, but
included a significant proportion of fish, both in the Middle Ages and the Early Modern
period—reflecting the influence of the Osek Cistercian monastery, under whose administration
Libkovice fell. The nearby fishpond complexes, built in the late Middle Ages as part of the
monastic estate, were located only 3—4 km east of the village, near Liptice.

The research represents a collaboration between the Institute for Archaeological Heritage
Conservation of Northwest Bohemia (UAPP SZC, v. v. i.), the Department of Anthropology at
the University of Wroctaw, and the Department of Archaeology at the University of West
Bohemia in Plzen.
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Emanuele Morezzi — Tommaso Vagnarelli — Santiago Araque Collazos

The Ruins of Memory: Dissonance and Conflict at The Partisan Cemetery
in Mostar

In 1953, after the end of WWII, the Socialist Federal Republic of Yugoslavia was established,
formed as a common state for various Slavic cultures inhabiting the area. One of the central
objectives of this new state was the promotion of shared values that would foster unity &
brotherhood, so cohesion among these peoples, historically divided for different reasons. Thus,
as part of this plan, the construction of a network of monuments across the country was
promoted. Locally known as Spomenik, these commemorate the wartime effort of the resistance
and the end of the Nazi occupation, promoting the consolidation of a shared memory by the
Slavic people through common physical landmarks.

Completed in 1965, the Partisan Memorial Cemetery in Mostar, Bosnia and Herzegovina—
designed by architect Bogdan Bogdanovi¢—is one of the most significant examples of this
architectural movement. Created to honor the partisans who died in the surrounding hills, it
soon became one of Mostar’s most prominent symbols thanks to its elevated location with views
of the city, its harmonious integration with nature offering spaces for reflection and leisure, and
Bogdanovi¢’s evocative architectural language inspired by ancient civilizations such as the
Etruscans and Minoans.

However, during the 1990s, during the war in Bosnia which led to the disintegration of
Yugoslavia, the cemetery became the target of heavy attacks that resulted in the widespread
abandonment of the entire area. This process of destruction, abandonment, and vandalism has
led to a generalized deterioration of the structure, which has extended to the present day despite
the end of the war and various efforts to restore the cemetery, its symbols, and its immediate
surroundings. Since the dissolution of Yugoslavia and the outbreak of the subsequent wars, the
Partisan Cemetery in Mostar has increasingly become the target of acts of vandalism, physical
destruction, and symbolic rejection by the different ethnic groups that today constitute the city’s
population. This process of denial and contested memory has, paradoxically, gone hand in hand
with the recognition of the cemetery as a National Monument by the Commission for the
Preservation of National Monuments of Bosnia and Herzegovina, which over the years has
promoted numerous attempts at restoration, conservation, and communication strategies, often
involving the arts, as tools to foster a deeper understanding and renewed appreciation of the
site.

The cemetery, designed by Bogdan Bogdanovi¢ as a monument to the fallen of the Second
World War, has thus become a key locus of dissonant heritage: a place where conflicting
narratives and memories have accumulated, anchoring the site in a condition of both neglect
and symbolic centrality. Today the monument stands at the heart of a difficult process of
recognition and reintegration into the cultural heritage of the city of Mostar, where its material
fragility is inseparable from the intangible values and contested identities it embodies. The
article aims to illustrate the research, strategies, and experimental studies carried out in recent
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years by the authors in collaboration with a wide network of Bosnian institutions, universities,
and local entities. The goal is to explore methodological approaches to the conservation of this
cemetery as an architectural and memorial artifact, while simultaneously addressing the
intangible and value-based dimensions of the monument, thereby opening possible paths
toward its reintegration into the shared heritage of the city.

Emanuele Morezzi, associate professor, Department of Architecture and Design, Polytechnic
University of Turin

Tommaso Vagnarelli, Ph.D., Department of Architecture and Design, Polytechnic University
of Turin

Santiago Araque Collazos, Department of Architecture and Design, Polytechnic University of
Turin
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Ruiny paméti: Dissonance a konflikt na partyzanskem hrbitové v Mostaru

V roce 1953, po skonceni druhé svétove valky, byla zalozena Socialisticka federativni republika
Jugoslavie — spolecny stat pro razné slovanské narody obyvajici tento prostor. Jednim z
hlavnich cilit nového statu bylo prosazovani spole¢nych hodnot, které by podporovaly jednotu
a bratrstvi, a tedy soudrznost mezi narody, jez byly v minulosti z riznych davodi rozdéleny. V
ramci tohoto planu byla podporovédna vystavba sité¢ pamatnikii po celé zemi. Tyto pamatniky,
mistné znamé jako Spomenik, pfipominaly valec¢né Usili protifasistického odboje a konec
nacistické okupace, a mély pomoci upevnit sdilenou pamét slovanskych narodt
prostiednictvim spole¢nych hmotnych symboli.

Jednim z nejvyznamnéjSich prikladt této architektury je Partyzansky pamétni hibitov v
Mostaru, navrzeny architektem Bogdanem Bogdanovi¢em a dokonceny v roce 1965. Byl urcen
k uchovéni a pfipomenuti ostatkl partyzand, ktefi padli v kopcich obklopujicich mésto. Od
svého otevieni az do pocatku 90. let 20. stoleti se hibitov stal jednim z nejzndméjSich symbola
Mostaru, a to z n¢kolika divodi: diky svému vyjime¢nému umisténi s vyhledem na centrum
mésta, diky harmonickému propojeni architektury s okolni ptirodou, které vytvatelo prostory
pro rozjimani i odpocinek, a diky bohatému a symbolicky pisobivému architektonickému
jazyku Bogdana Bogdanovice, ktery se snazil vytvofit spolecnou estetickou imaginaci
zalozenou na odkazech k architekture etruské a minojské civilizace.

Béhem valky v Bosné v 90. letech, ktera vedla k rozpadu Jugoslavie, se vSak hibitov stal tercem
tézkych utokli a nésledné zcela opusténym mistem. Tento proces niceni, zanedbavani a
vandalismu vedl k celkovému chéatrani celého arealu, které trva dodnes — navzdory ukonceni
valky a opakovanym pokustm o obnovu hibitova, jeho symbolii i okoli.

Od rozpadu Jugoslavie se stal Partyzansky hibitov v Mostaru teréem vandalismu, fyzické
destrukce a symbolického odmitani ze strany riznych etnickych skupin mésta. Tento proces
popirani paméti paradoxné probihal soubézné s uznanim hibitova jako ndrodni pamatky ze
strany Komise pro ochranu narodnich pamatek Bosny a Hercegoviny, kterd postupné iniciovala
fadu projektli obnovy, konzervace a kulturni komunikace — Casto s vyuzitim uméni jako
prostiedku pro hlubsi pochopeni a znovuobjeveni vyznamu tohoto mista.

Hibitov, ptivodné¢ zamysleny Bogdanovi¢em jako pamatka padlym ve druhé svétové valce, se
tak proménil v klicové misto disonantniho dédictvi — prostor, kde se stietdvaji konfliktni
narativy a paméti a kde se fyzicka zanedbanost poji s vyraznou symbolickou hodnotou. Dnes
stoji tento monument v uprostied slozitého procesu znovuuznani a reintegrace do kulturniho
dédictvi Mostaru, pficemz jeho materidlni kiehkost odrazi i nehmotné hodnoty a sporné
identity, které v sob¢ nese.

Cilem pfispévku je piedstavit vyzkumy a experimentdlni strategie, které autoii v poslednich
letech realizovali ve spolupraci s bosenskymi institucemi, univerzitami a mistnimi
organizacemi. Zaméfuje se na metodologii konzervace hibitova jako architektonického i
pamétniho artefaktu a na hledani cest k jeho znovuzaclenéni do sdilen¢ho kulturniho dédictvi
meésta.
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Jackie Olson

For the Dead: The Mourning Aesthetics of the German Youth in Postwar
Germany, 1945—-1960

After the First World War, all Germans could commemorate the war dead. Mourning the dead,
although a costly enterprise in defeated Germany, was politically neutral and bipartisan. The
scale of death prompted the formation of the Volksbund Deutsche Kriegsgrdberfiirsorge, the
official German war graves organization, in 1919. Suspicious of the new German republic and
its non-existent federal budget for grave upkeep, a commonplace practice in other European
countries at the time, the Volksbund established itself as a private organization dedicated to
managing war cemetery construction.

The Volksbund was widely celebrated during the interwar period for organizing the
mass mourning of the First World War deceased. By the end of the Second World War,
however, the Volksbund and German adults could not openly mourn their dead given
postwar denazification politics. As a result, the Volksbund had to severely change its
mourning tactics. The Volksbund recruited young adults to conduct cemetery maintenance.
Regarded by the organization as uncorrupted by National Socialism, this generation (the *38-
’45 generation) was usefully politically neutral. They were perfect “mourning proxies.” If
the Volksbund could convince the youth of the value of remembering the war dead,
the organization would have able-bodied teenagers to do manual labor in cemeteries,
especially in foreign countries where German adults would be suspiciously, if not combatively,
received by locals. Children were the way for the Volksbund to begin work on German
cemeteries and rebuild relationships with foreign countries.

By the early 1950s, the Volksbund had influenced all aspects of the youth’s life. In
schools, teachers used Volksbund-approved lessons in their classrooms. The organization also
sent its monthly periodical to schools; by 1950, 17,000 schools subscribed to the publication.
Homerooms had fundraising competitions to see which classroom could collect the most for the
local Volksbund chapter. The winners received a Volksbund calendar, similar to merchandise
giveaways for charity campaigns today. Outside of the school, the Volksbund encouraged
children to tend to nearby graves. Finally, the Volksbund financially sponsored mostly
Christian youth groups to travel to cemeteries to conduct upkeep work or find information on
the unknown dead.

My work pays attention to children like Gudrun Feil, a 13-year-old who was published in 1951
for writing poetry about the “forgotten” German dead and Bruno Vestner, another 13- year-old
who was interviewed for recruiting 31 members of his community to the Volksbund. This paper
aims to see how these young adults participated in the mourning process. How did they feel
about tending the graves and what do their sentiments suggest about early German postwar
memory and the nuances of generational war guilt?

The limited scholarship on the Volksbund has paid little attention to the postwar. When it has,
it has looked very cursorily at the Volksbund’s motivations for implementing new mourning
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policies. These works have not contextualized the Volksbund’s efforts into the larger German
memory discourse and most importantly, have failed to analyze how young adults and children
worked with the organization and subsequently thought about the dead. My research will try
to better position the youngest Germans and their memory in the postwar among the scholarly
discussions on German amnesia and selective memory, a conversation dominated by research
on German adults.

Jackie Olson, Ph.D. candidate at Stanford University / Vienna Wiesenthal Institute
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Za mrtve. Estetika truchleni nemecké mladeze v povalecném Némecku,
1945-1960

Po prvni svétové valce mohli vSichni Némci vefejné uctivat padlé. Truchleni nad mrtvymi —
piestoze Slo v porazeném Némecku o nakladny podnik — bylo politicky neutralni a nadstranické.
Rozsah valeénych ztrat vedl roku 1919 ke vzniku organizace Volksbund Deutsche
Kriegsgraberfiirsorge (Némecky lidovy spolek pro péci o valecné hroby), oficidlni némecké
instituce pro spravu valecnych hibitovi.

Spolek vznikl jako soukroma organizace, nebot’ nové Némecké republice chybély prostiedky i
statni rozpocet pro udrzbu hrobti — coz bylo v té dob¢ v jinych evropskych zemich béznou praxi.
Béhem mezivale¢ného obdobi se Volksbund t&sil velké ucté, protoze dokazal organizovat
hromadné projevy smutku za padlé z prvni svétové valky. Po druhé svétové vélce vSak byla
situace odlisnd — v duasledku denacifikace nemohl spolek ani némecka vefejnost oteviené
truchlit nad svymi mrtvymi. Volksbund proto musel zésadné zménit své strategie. Zacal
rekrutovat mladé lidi, ktefi méli pecovat o valecné hroby. Tato generace (narozena piiblizné v
letech 1938—1945) byla povazovana za ,,neposkvrnénou nacismem* a tedy politicky neutralni.
Stala se tak idealnimi ,,zastupci truchleni®. Pokud by se Volksbundu podatilo mladé presveédcit
o hodnoté vzpominky na padlé, ziskal by fyzicky zdatné pracovniky pro udrzbu hibitova —
zejména v zahranici, kde by ptfitomnost dospélych Némcii mohla budit podezieni nebo odpor.
Déti se tak staly prostfedkem, jak Volksbund znovu zahdjil praci na némeckych vale¢nych
hibitovech a obnovil vztahy se zahranic¢im.

Na pocatku 50. let 20. stoleti mél Volksbund vliv na prakticky vSechny aspekty zivota némecké
mladeze. Ve Skolach ucitelé pouzivali vyukové materidly schvalené organizaci, Skoly odebiraly
jeji meésicni Casopis (v roce 1950 ho odebiralo 17 000 skol) a potadaly soutéze ve sbirkach na
podporu mistnich pobocek Volksbundu. Vitézné tfidy obdrzely kalendai Volksbundu — obdobu
dnesnich propagacnich dark pii charitativnich kampanich. Mimo Skolu byli Zaci vybizeni, aby
pecovali o hroby ve svém okoli. Spolek také finanéné podporoval pievazné kiestanské
mladeznické skupiny, které cestovaly na hibitovy, kde provadély udrzbu nebo patraly po
totoznosti neznamych padlych.

Tato studie se zaméiuje na déti, jako byla napiiklad tfinactiletd Gudrun Feilova, jejiz baseii o
»zapomenutych némeckych mrtvych® byla publikovana v roce 1951, nebo tfinactilety Bruno
Vestner, ktery podle dobového ¢lanku ziskal pro Volksbund tficet jedna ¢lenti ze své obce.
Studie se snazi zkoumat, jak se tito mladi lidé Gi€astnili procesu truchleni — jak prozivali péci o
hroby a co jejich pocity vypovidaji o rané¢ povalecné némecké paméti a o mezigeneracnich
nuancich pocitu viny.

Dosavadni odborna literatura se ¢innosti Volksbundu po vélce vénovala jen okrajové, vétSinou
pouze z hlediska motivace k novym formdm truchleni, bez SirSiho kontextu némecké paméti.
Chybi i pohled na zapojeni déti a mladeze a na formovani jejich vztahu k padlym a minulosti.
Muj vyzkum se pokusi 1épe zasadit nejmladsi Némce a jejich pamét’ v povalecném obdobi do
odborné diskuse o némecké amnézii a selektivni paméti, dosud zamétené predevsim na dospélé.
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Vojtéch Peksa

Hrbitovy u kostelii nebo kostely na hrbitovech. Promeény stiedovekych
pohrebist na prikladu severozapadnich Cech.

Pohtebni ritus prosel v pribéhu sttedoveéku nékolika zdsadnimi proménami a jednou z hlavnich
byla zména mista pohibivani. Od 10. stoleti se dllezitou soucasti venkovské krajiny stala tzv.
fadovéa pohiebisté. Tyto nekropole lezely stranou piislusnych vsi, v lesich a polich. Konec
téchto pohtebist’ a jejich pfesun do bezprostifedni blizkosti vsi kolem roku 1100 ohlasoval
vyznamny socialni ptelom. Jednalo se nepochybné¢ o zésah do starych potfadkti venkovského
svéta, ktery se dotkl citlivého mista — zachdzeni s mrtvymi, nebot’ zptisob odchodu na onen svét
totiz opakované potvrzoval kulturni podstatu piislusné komunity. Archeologické badani si
dlouhodob¢ klade otazku, zda tyto hibitovy "u dédin" byly od pocatku doplnény o sakralni
stavby, Ci jejich stavba probihala az v ¢asovém odstupu. Teprve snadno dostupny kostel a snim
spojeny klérus vnasel na vesnici pielom, ktery dovoloval snahu o hlubsi christianizaci venkova.
Diky ptinalezitosti n€kolika sidlist’ k jedné sakralni stavbé, se kostel také stava centrem, kde
dochazi k setkavani komunit, vyméné¢ informaci ¢i sméné zbozi. Vznik vesnickych kosteli je
také spojen se vznikem farni organizace, nebot’ sit’ sakralnich staveb se dfive ¢i pozdéji stala
jeji oporou. Hlavni ¢ast zkoumaného tématu se vztahuje k vesnickému prostiedi a k otézce,
v jakém cCasovém rozpéti a v jakém socidlnim kontextu vznikaly svatyné ovliviujici svét
vesniCant, tj. zabezpecujici pristup ke kiestanskym svatostem a mimo jiné také moznost kitu
a pohibu na posvécené pidé. V severozapadnich Cechach lze toto téma studovat diky relativné
velkému poctu archeologickych vyzkum kostell, a na né navazujicich pohtebist’, probihajicich
v souvislosti s jejich likvidaci zplsobenou tézbou uhli, ¢i v poslednich letech diky jejich
postupné obnove. Prispévek shrne stav vyzkumu na nékolika konkrétnich piikladech
ukazujicich slozitost promény venkovskych pohiebist’ v zavéru raného stiedoveku.

PhDr. Vojtéch Peksa, Ustav archeologické pamdtkové péce severozdpadnich Cech
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Churchyards Cemeteries or Churches in Cemeteries: Transformations of
Medieval Burial Grounds, a Case Study from Northwestern Bohemia

During the Middle Ages, funerary rites underwent several fundamental transformations, one of
the most significant being a change in burial location. From the 10th century onward, so-called
row cemeteries became an important feature of the rural landscape. These necropolises were
typically situated outside villages, in fields or forested areas. The end of these burial grounds
and their relocation to the immediate vicinity of settlements around 1100 signaled a major social
turning point.

This shift undoubtedly represented an intervention into the established order of the rural world,
touching on one of its most sensitive aspects — the treatment of the dead. The manner of one’s
departure to the afterlife repeatedly affirmed the cultural identity of the community.
Archaeological research has long grappled with the question of whether these new village
cemeteries were accompanied by sacral buildings from the outset, or whether churches were
constructed only after some delay.

The presence of an easily accessible church and a resident clergy brought about a decisive
transformation in village life, enabling deeper Christianization of the countryside. As several
settlements came to belong to a single sacred site, the church also became a social and economic
center—a place of gathering, information exchange, and trade.

The rise of village churches is closely connected to the formation of the parish system, since
the growing network of sacred buildings soon became its institutional foundation. The main
focus of this study is therefore the rural context—examining the chronology and social
circumstances under which these sanctuaries emerged and began shaping the lives of villagers
by providing access to Christian sacraments, including baptism and burial on consecrated
ground.

In northwestern Bohemia, this topic can be explored thanks to the relatively large number of
archaeological excavations of churches and associated cemeteries, often carried out in
connection with their destruction due to coal mining, or more recently, as part of restoration
projects.

The paper summarizes the current state of research through several case studies that illustrate
the complex process of transformation of rural burial sites at the end of the Early Middle Ages.
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Jan Podhorsky

Proména pohibivani mezi 11. az 15. stoletim na prikladu Nesvétic

Na lokalité Nesvétice na Mostecku v severozapadnich Cechach bylo zcela prozkouméano
rozsahlé pohiebisté z 11. az 13. stoleti a zanikla stiedoveka ves s tvrzi, kostelem a piilehlym
hibitovem ze 13. az 15. stoleti. Impulsem pro vyzkum Nesvétic byl postup hnédouhelného dolu
Bilina, v jehoZ ptedpoli se nachazely. K objevu lokality doslo ndhodné v roce 1968 zasluhou
¢innosti amatérskych spolupracovnikt tehdejsi mostecké expozitury Archeologického tstavu.
V priibéhu 80. let 20. stoleti nasledoval nejprve nedestruktivni priizkum a poté i plosné¢ omezeny
archeologicky vyzkum vedeny pracovnikem narodniho muzea v Praze Vladimirem Brychem.
Tehdy bylo prozkoumano 122 hrobt a ¢astecné odkryty kamenné zaklady dvou cirkevnich
staveb — kostela a pravdépodobné proboststvi. Zachranny vyzkum se na lokalitu vratil znovu
az v roce 2013 pod vedenim pracovnikii Archeologického ustavu AV CR v Praze Petra Cecha
a Michala Soukupa. Do roku 2023 byla prozkoumana zbyvajici ¢ast pohtebisté z 11. az 13.
stoleti, z n¢hoz bylo vyzvednuto celkem 2247 hrobd. Dokoncen byl rovnéz vyzkum obou
cirkevnich staveb a né€kolika desitek mensich objektli v bezprostiednim okoli pohiebisté. Pod
stejnym vedenim probihal v letech 2019-2023 soubézné také zachranny vyzkum zaniklé
sttedoveké vsi Nesvétice, jejiz existence je pisemnymi prameny poprvé dolozena roku 1238 a
znovu v letech 1341-1416, pievazné v souvislosti s provozem farniho kostela. Pfesna poloha
vsi zlistavala neznamé az do pielomu let 2018 a 2019, kdy se ji podafilo lokalizovat asi 250
metrtt vychodné od zkoumaného rozsahlého pohiebisté. Béhem tohoto vyzkumu byly kromé
nékolika objekti z obdobi zemédé€lského pravéku odkryty pozistatky rozptyleného osidleni a
tvrzist€ s kruhovym piikopem ze zavéru doby hradistni. Ve vrcholném stfedovéku byla tvrz
nahrazena kostelem s ptilehlym hibitovem, kde bylo prozkouméno celkem 219 hrobt, a
puvodné rozptylené osidleni se nové v podobé nékolika usedlosti soustfedilo okolo kostela.
K opusténi lokality doSlo pravdépodobné ve 2. poloviné 15. stoleti. PrestoZe zde jiz nasledné
neprobihala vyraznéjsi lidskd ¢innost — prostor slouzil jako pole a pastviny — povédomi o
existenci n¢kdejsi vsi a hibitova se pravdépodobné udrzelo v kolektivni paméti obyvatel
prilehlych vsi az do jejich nuceného vysidleni po druhé svétové valce. Tyto okolnosti ptispély
k tomu, Ze lokalita nyni pfedstavuje jedine¢nou ptilezitost pro studium pohiebniho ritu a vyvoje
venkovského osidleni stiedovékych Cech.

Mgr. Jan Podhorsky, Archeologicky tistav AV CR
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Transformations of Burial Practices between the 11th and 15th Centuries:
The Case of Nesvétice

At the site of Nesv¢étice in the Most region of northwestern Bohemia, archaeologists have fully
excavated an extensive cemetery dating from the 11th to the 13th century as well as the remains
of a vanished medieval village with a manor, church, and adjoining graveyard from the 13th to
15th centuries.

The investigation of Nesvétice was prompted by the expansion of the Bilina brown coal mine,
in whose foreground the site was located. The site itself was discovered by chance in 1968
through the activities of amateur collaborators of the then Most branch of the Archaeological
Institute. During the 1980s, the area was first subjected to non-destructive surveys and later to
limited excavations led by Vladimir Brych from the National Museum in Prague. At that time,
122 graves were examined, and the stone foundations of two ecclesiastical buildings—a church
and a probable provostry—were partially uncovered.

Rescue excavations resumed in 2013, directed by Petr Cech and Michal Soukup from the
Archaeological Institute of the Czech Academy of Sciences in Prague. By 2023, the team had
excavated the remaining portion of the 11th—13th-century cemetery, recovering a total of 2,247
graves. Research also covered both church buildings and several dozen smaller features in the
immediate vicinity of the burial ground.

Between 2019 and 2023, the same team conducted parallel excavations of the vanished
medieval village of Nesvétice, whose existence is documented in written sources from 1238
and again between 1341 and 1416, primarily in relation to the operation of its parish church.
The exact location of the village remained unknown until the turn of 2018-2019, when it was
identified about 250 meters east of the large excavated cemetery.

The excavation revealed, alongside a few features from prehistoric agricultural occupation, the
remains of dispersed settlement and a manorial site with a circular ditch from the end of the
hillfort period. In the High Middle Ages, the manor was replaced by a church with an adjoining
cemetery, where 219 burials were examined. The formerly scattered settlement was reorganized
into several farmsteads clustered around the church. The site was abandoned in the second half
of the 15th century.

Although the area later served only as fields and pastures, with no significant human activity,
the memory of the vanished village and its cemetery likely persisted in the collective
consciousness of nearby communities until their forced resettlement after the Second World
War. These circumstances make Nesvétice a unique opportunity for studying funerary ritual
and the development of rural settlement in medieval Bohemia.
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Milan Rychly

Hrbitovy jako zrcadlo kulturni paméti a identity naroda

Hibitovy piedstavuji vyznamny prvek kulturni krajiny, jenz odrazi promény spolecenskych
hodnot, estetickych norem i kolektivni paméti. Jiz od 18. stoleti lze na venkovskych
pohtebistich pozorovat vyvoj architektonickych prvkd, tj. centralnich kiiz(, marnic, ohradnich
zdi a vstupnich bran, které se staly trvalou soucasti podoby hibitovili az do soucasnosti. Tato
mista nejsou jen prostym prostorem pietniho vyznamu, ale zaroven cennym zdrojem
etnografickych, historickych i uméleckych dat. Epitafy na ndhrobcich zachycuji nejen ¢asové
udaje, ale 1 socialni status a profesni identitu zemftelych, a slouzi tak jako dulezity pramen pro
rekonstrukci kulturniho 1 hospodatského kontextu dané epochy.

Vyraznou proménu zaznamenaly hibitovy po druhé svétové valce, zejména v oblastech
byvalych Sudet. Odsun némeckého obyvatelstva vedl k naruseni kontinuity péce o tato mista a
Casto 1 k jejich systematickému niceni. Z dlivodu narodnostni ¢i ideologické nevrazivosti byly
hibitovy opustény, devastovany, nebo dokonce zcela vymazany z paméti krajiny — prikladem
mize byt hibitov ve Vidnavé ¢i v obci Starda Ves u Rymarova, kde byly nahrobky odstranény
nebo zniceny.

Jesenicko dnes nabizi mozaiku ptistupt ke kulturnimu dédictvi hibitovi: od projevii destrukce
po aktivity smétujici k obnové a ochrané téchto pamatek. Od 90. let 20. stoleti dochadzi ke zméné
chovani — roste zajem o tzv. funeralni turistiku, probiha odborna dokumentace a rekonstrukce
vybranych hibitovnich objekti. Nahrobky, dfive vnimané jako cizi, jsou dnes chapany jako
integralni soucast historické paméti regionu.

Mgr. Milan Rychly, Viastivédné muzeum Jesenicka
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Cemeteries as a Mirror of Cultural Memory and National Identity

Cemeteries represent an important element of the cultural landscape, reflecting changes in
social values, aesthetic norms, and collective memory.

Since the 18th century, one can observe the development of architectural elements on rural
burial grounds — such as central crosses, mortuary houses, boundary walls, and entrance gates
— which have remained integral features of cemeteries up to the present day. These places are
not merely spaces of reverence; they also serve as valuable sources of ethnographic, historical,
and artistic data. The epitaphs on tombstones record not only dates but also the social status and
professional identity of the deceased, thus providing key evidence for reconstructing the
cultural and economic context of a given period.

Cemeteries underwent a significant transformation after the Second World War, particularly in
the areas of the former Sudetenland. The expulsion of the German population disrupted the
continuity of care for these sites and often led to their systematic destruction. For national or
ideological reasons, cemeteries were abandoned, devastated, or even completely erased from
the landscape’s memory — examples include the cemeteries in Vidnava and Stara Ves near
Rymarov, where tombstones were removed or destroyed.

Today, the Jesenik region presents a mosaic of approaches to cemetery heritage — ranging
from manifestations of neglect and destruction to active efforts aimed at restoration and
preservation. Since the 1990s, attitudes have shifted: interest in so-called funerary tourism has
increased, and professional documentation and restoration of selected cemetery structures have
been carried out. Tombstones, once perceived as foreign, are now understood as an integral part
of the region’s historical memory.
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Agnes Sallay, Zsuzsanna Mikhazi, Katalin Takacs, Imola Gecséné Tar

Germans at the Budafok Old Cemetery

Following our previous research dealing with the afterlife of German cemeteries used by former
civilians in Budapest, we have clearly stated that the Budafok Old Cemetery in the former
Promontor area in the XXII district of Budapest stands out among the German-affiliated
cemeteries in the capital, as this is the only Swabian cemetery in Budapest of which the structure
reflects its original layout with many of the original gravestones in situ, furthermore the
cemetery is still in use today.! Our current research has explored the history of this cemetery,
described its current condition, and we have complemented our research by a questionnaire on
the attachment of the local population to the site.

In 1706, Jené Savoyai settled German peasants in the area of Budafok, formerly named as
Promontor, where the population reached 891 persons in 1787, rising to 10 954 in 1910. As the
number of inhabitants increased, the proportion of native Germans decreased significantly, and
in the 1940s, in addition to the war losses, the large number of ethnic Germans being displaced
further reduced the proportion of Germans.? The Budafok cemetery, which is still in operation
today, is Promotor's fourth cemetery, the earlier ones having been dismantled. The first burial
at Budafok cemetery was executed in 1845, and the cemetery site was expanded in two further
phases, the latest happening around 1900.° In the Budafok Old Cemetery, the oldest areas and
the later enlarged areas are sharply separated, both in terms of the burial methods, spatial
structure and vegetation. In the older parts there are mainly larger crypts, whereas the poorer
families were given smaller burial plots to the north of the mortuary.* The cemetery is still in
operation, but there are less and less free spaces for graves. In the cemetery, a small, hardly
findable memorial plaque and the old Swabian tombstones are the only reminders of the
German ancestors, although some 350 Swabian families still live in Budafok district, despite
the displacements of the 20th century.’ In our questionnaire survey conducted between
February and April 2025, 48 of the total (100) respondents had some connection to the
Swabians, with 6 respondents identifying themselves as descendants of the oldest settler
families. The vast majority (98%) claim to not participate in preserving Swabian traditions. The
respondents are familiar with the old cemetery, regardless of whether they have personal ties to
the Swabians or not. Most of them visit the cemetery for remembrance purposes, but they have
also participated in other events here, like guided walks.

Y Hambuch, Vendel (ed.) (1998) Németek Budapesten. Févdrosi Német Kisebbségi Onkormdnyzat. Budapest

2 A dunai svabok: http://www.ungarndeutsche.de/wp/hu/toertenelem/a-magyarorszagi-nemetek-toertenete/a-

dunai-svabok/

3 Budafoki temetd, Budapest, 1999.

4 Bartos, Mihdly (2004) Hit, remény, szeretet. Savoyai Jen8 Asztaltdrsasag Budafok

5 Bihari Zoltan (2021) Mi svabok. Nemzeti Ertékek kvk, Budapest

74



Nowadays, the plot N20 of the Old Cemetery is the oldest surviving burial site in Budafok. This
part of the cemetery is particularly valuable due to the historical and artistic value of the tombs
built in the late 19th and early 20th centuries, as well as to the rich symbolism of the
gravestones, which convey a wealth of information about the Catholic Swabian families who
once lived here. Before the other German cemeteries were closed, many local families had the
remains of their deceased relatives transferred here. During this often the old gravestones were
also moved to the new burial site, which is why we can find many gravestones in the Old
cemetery that had been made before it was opened. Unfortunately, due to a lack of space in the
cemetery and to the lack of protection, the old(est) burial plots/parcels are now under resale,
and in many cases old gravestones are polished, cleared and/or recycled.

To conclude, people have been buried in the Budafok Old Cemetery for more than 200 years,
thus the site is slowly approaching capacity, only reburials and existing burial place renewals
are possible. Expansion is not an option as the city has grown around the cemetery. The site is
a significant green island in the capital, though the local district still preserves its rural character
today. Furthermore, it is also important from an urban, cultural, and architectural point of view,
with locally emblematic personalities buried here. Our questionnaire survey revealed that the
local population has a strong connection to the cemetery. One of the key factors in the
preservation of the Swabian cemetery is that the graves are still regularly visited and maintained
to this day. Our proposals for maintenance and development serve to strengthen this attachment.
Our proposals include listing the Budafok Old Cemetery as a protected monument and creating
a Swabian memorial site here.

6 Bartos, Mihaly (2004) Hit, remény, szeretet p. 13 and 17.. Savoyai Jend Asztaltarsasag Budafok
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Némci na starém hibitové v Budafoku

Na zakladé naSeho predchoziho vyzkumu, ktery se zabyval ,,posmrtnym zivotem* némeckych
hibitovll uzivanych byvalymi civilisty v Budapesti, jsme dospéli k zavéru, ze Stary hibitov v
Budafoku v nékdejsi oblasti Promontor (XXII. obvod Budapesti) mezi nimi zaujima vyjimecné
postaveni. Jde totiz o jediny Svabsky hibitov v Budapesti, jehoz struktura si zachovala ptivodni
rozvrzeni s mnoha dochovanymi originalnimi néhrobky in situ, a ktery je navic dodnes v
provozu.” N4§ soucasny vyzkum se zaméfil na historii tohoto hibitova, jeho soudasny stav a
doplnili jsme jej také o dotaznikové Setieni tykajici se vztahu mistniho obyvatelstva k tomuto
mistu.

V roce 1706 usadil Evzen Savojsky v oblasti Budafoku, tehdy nazyvané Promontor, némecké
rolniky. Pocet obyvatelstva zde vzrostl z 891 osob v roce 1787 na 10 954 v roce 1910. S
rostoucim poctem obyvatel se vSak podil ptivodnich Némct vyrazné snizoval a ve 40. letech
20. stoleti, po vale¢nych ztratich a odsunu némeckého obyvatelstva, klesl jesté vice.® Dnes stale
zruseny. Prvni pohfeb zde probéhl v roce 1845 a hibitov byl ndsledn¢ dvakrat rozsiten,
naposledy kolem roku 1900.° Na Starém hibitové v Budafoku jsou pivodni a novéjsi ¢asti ostie
odd¢leny, a to jak zpisobem pohibivani, tak prostorovym usporaddanim i vegetaci. Ve starSich
castech se nachazeji zejména vétsi hrobky, zatimco chudsi rodiny byly pohibivany severné od
marnice. '

Hibitov je dodnes vyuzivan, avSak volnych mist ubyva. Na hibitové dnes mald a tézko
nalezitelnd pamétni deska a staré Svabské ndhrobky predstavuji jediné ptipominky némeckych
piedkl, ackoli v Budafoku dodnes zije asi 350 Svabskych rodin, navzdory vysidlenim 20.
stoleti.!" V ramci dotaznikového $etieni, které probihalo od tinora do dubna 2025, mélo 48 z
celkem 100 respondentii né¢jakou vazbu na Svabské obyvatelstvo, pficemz 6 respondentii se
oznacilo za potomky nejstarSich osadnickych rodin. Drtiva vétSina (98 %) uvedla, Ze se nepodili
na uchovavani Svabskych tradic. Respondenti hibitov znaji bez ohledu na osobni vazby ke
Svabam. Vétsina jej navitévuje z pietnich divodi, néktei se viak ucastni i jinych akei, napi-.
komentovanych prochazek.

NejstarSim zachovanym pohiebist¢tm v Budafoku je dnes sektor N20 Starého hibitova. Tato
¢ast je mimotadné cenna diky historické a umélecké hodnoté hrobek z konce 19. a poc¢atku 20.
stoleti, stejn¢ jako diky bohaté symbolice nahrobkt, které poskytuji mnozstvi informaci o
katolickych Svéabskych rodinach, jez zde kdysi zily. Nez byly ostatni némecké hibitovy
uzavieny, mnoho mistnich rodin pfeneslo pozustatky svych ptibuznych pravé sem, ¢asto spolu
s ptivodnimi ndhrobky — i proto zde dnes nachdzime néhrobky star$i nez samotny hibitov.

7 Hambuch, Vendel (ed.) (1998) Németek Budapesten. Févdrosi Német Kisebbségi Onkormdnyzat. Budapest

8 A dunai svabok: http://www.ungarndeutsche.de/wp/hu/toertenelem/a-magyarorszagi-nemetek-toertenete/a-
dunai-svabok/

° Budafoki temetd, Budapest, 1999.

10 Bartos, Mihaly (2004) Hit, remény, szeretet. Savoyai Jen& Asztaltdrsasag Budafok

11 Bihari Zoltan (2021) Mi svabok. Nemzeti Ertékek kvk, Budapest
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Bohuzel kvili nedostatku mista a absenci pamatkové ochrany jsou nyni nejstarsi hrobova mista
znovu prodavana a puvodni nahrobky byvaji predélavany, premistovany nebo zcela
recyklovény.!?

Na zavér lze fici, Ze na Starém hibitové v Budafoku se pochovava jiz vice nez 200 let, a misto
se tak blizi své kapacitni hranici — mozné jsou uz jen prepohiby ¢i obnovy stavajicich hrobii.
Rozsiteni hibitova neni mozné, nebot’ mésto se mezitim rozrostlo kolem n¢j. Hibitov tak tvori
vyznamny zeleny ostrov v rdmci hlavniho mésta, pticemz ¢tvrt’ Budafok si dodnes uchovava
venkovsky charakter. Zaroven méa misto urbanisticky, kulturni i architektonicky vyznam, nebot’
zde spocivaji mistni vyznamné osobnosti.

Nase dotaznikové Setfeni ukéazalo, ze obyvatelé maji k hibitovu silny vztah. Jednim z hlavnich
faktort, ktery pfispiva k uchovani tohoto Svabského hibitova, je skutenost, ze hroby jsou dosud
pravidelné navstévovany a udrzovany. Mezi naSe navrhy pro zachovani a rozvoj mista patii
zapsani Staré¢ho hibitova v Budafoku jako pamatkové chranéného objektu a ztizeni pamatniku

v

Svébti na jeho uzemi.

12 Bartos, Mihaly (2004) Hit, remény, szeretet p. 13 and 17.. Savoyai Jend Asztaltdrsasag Budafok
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Dana Schlaichertova — Katerina Lopatova — Anna Oplatkova

Architektonicky manual prazskych hibitovii

Projekt Architektonického manuadlu prazskych hrbitoviic (AMPH) je prvnim pokusem o
soustavné zpracovani a prezentaci sepulkralni architektury hlavniho mésta v Sir§Sim kulturné-
historickém a uménovédném kontextu. Vychazi z formatu jiz etablovanych manualii v Brné a
Plzni a dopliuje vznikajici databazi Umélecké pamadatky / Architektonicky manuadl Prahy
pfipravovany Ustavem uméni AV CR o oblast, kterd dosud stile ziistivala mirn& stranou
odborného z4ajmu. Tento segment pfitom predstavuje zdsadni soucdst kulturni paméti,
dokumentuje vyvoj architektonickych a vytvarnych tendenci a umoziuje doplnit znalosti o dile
fady tvlrct.

Cilem projektu je vytvofit odborné garantovanou, dvojjazycnou online databazi, ktera propoji
hesla jednotlivych nahrobki, hrobek ¢i kaplovych hrobek s medailony architektt, sochatti a
investorll. Zvolena metodika stoji na kombinaci archivniho vyzkumu, terénni dokumentace a
digitalni prezentace. Databaze zahrne nejen popis a odborny vyklad, ale i obrazovou, planovou
a pramennou dokumentaci; interaktivni propojeni autorti a dél umozni sledovat vazby v
zadavani sepulkralnich zakazek a jejich misto v ramci dobové architektonické produkce.

Pilotni etapa projektu se soustfedi na OlSanské hibitovy — nejrozsdhlejsi prazsky areal, jenz
diky své historii od roku 1680 poskytuje reprezentativni prafez slohovymi obdobimi. V roce
2025 zde bude publikovano 80 hesel vyznamnych funeralnich objekti a 20 medailoni autort,
doplnénych o cyklus odbornych vychazek, prednéasek a ilustrovany mapovy privodce pro déti.

AMPH rozviji nejen odborny vyzkum a digitalizaci, ale také popularizaci a edukac¢ni rovinu.
Prezentuje prazské hibitovy jako ,,muzea pod Sirym nebem®, posiluje povédomi o jejich
kulturni hodnoté, piispiva k ochrané¢ ohrozené¢ho fondu a nabizi novy nastroj kultivovaného
turismu i dal$i badatelské platformy.

Mgr. Dana Schlaichertova, historicka umeni se zamérenim na architekturu, pamatkovou péci
a restaurovani

Katerina Lopatova, historicka umeéni

Anna Oplatkova, Sprava prazskych hirbitovu
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The Architectural Manual of Prague Cemeteries

The Architectural Manual of Prague Cemeteries (AMPH) project represents the first
comprehensive attempt to systematically document and present the sepulchral architecture of
the Czech capital within a broader cultural-historical and art-historical context. It follows the
model of established manuals in Brno and Plzen and complements the emerging database Art
Monuments / Architectural Manual of Prague, developed by the Institute of Art History of the
Czech Academy of Sciences, by focusing on an area that has so far remained somewhat on the
periphery of scholarly interest. Yet this segment forms a crucial part of cultural memory,
documenting the development of architectural and artistic trends and enriching our
understanding of numerous architects and sculptors.

The aim of the project is to create a professionally curated, bilingual online database that
connects entries on individual tombs, crypts, and chapel graves with profiles of architects,
sculptors, and patrons. The methodology combines archival research, field documentation, and
digital presentation. The database will include not only descriptive and interpretative texts but
also visual, plan-based, and source documentation. Through interactive linking of authors and
works, it will allow users to trace networks of sepulchral commissions and their place within
the broader architectural production of their time.

The pilot phase focuses on the Olsany Cemeteries — Prague’s largest burial complex, which,
thanks to its history dating back to 1680, provides a representative cross-section of stylistic
periods. In 2025, the project will publish 80 entries on significant funerary monuments and 20
author profiles, accompanied by a series of expert guided walks, lectures, and an illustrated map
guide for children.

The AMPH project promotes not only research and digitalization but also public engagement
and education. It presents Prague’s cemeteries as “open-air museums,” raises awareness of their
cultural value, contributes to the protection of endangered heritage, and offers a new tool for
cultural tourism and future research collaboration.
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Michal Soukup

O cem vypovida opusteny hibitov oseckych mnichii?

V tzv. kuchynské zahradé cisterciackého klastera v Oseku se nachéazi pohtebiste fadovych bratii
z 19. a 20. stoleti. Nahrobky jiz né€kolik desetileti podléhaji povétrnostnim vlivim ¢i
vandalismu, napisy postupné mizi. Diky nékolikamésicnimu prizkumu se podatilo
identifikovat vétSinu hrobli s konkrétnimi osobami, ovéfit jejich zivotopisna data a roli v
klastetfe a propojit je se snimky ze vzacného fotoalba, nalezeného v mosteckém archivu.
Analyza ziskanych dat vSak pfinesla i mnoh4 dalsi, velmi zajimava zjisténi, ktera by autor rad
predstavil.

Mgr. Michal Soukup, Muzeum hlavniho mésta Prahy

What Does the Abandoned Cemetery of the Osek Monks Reveal?

In the so-called kitchen garden of the Cistercian monastery in Osek, there is a burial ground of
the monastic brothers dating from the 19th and 20th centuries. For several decades, the
gravestones have been exposed to weathering and vandalism, causing the inscriptions to
gradually fade. Thanks to several months of research, it was possible to identify most of the
graves with specific individuals, verify their biographical data and roles within the monastery,
and connect them with photographs from a rare album discovered in the Most archive.
However, the analysis of the collected data has also revealed a number of other fascinating
findings, which the author would like to present.
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Blanka Soukupova

Vztah Zidovské spolecnosti ke hirbitoviim v obdobi po Soa. Role hibitovii pri
obnové Zidovské identity (1945-1989)

Judaismus vnima distojnou péci o zemielé a jejich hroby jako své poslani. Holocaust, ¢i
mensinovym terminem $oa, ktery odpovidal po druhé svétové vélce uzivanému pojmu zidovska
tragédie nebo katastrofa, pezilo 10 000 halachickych Zid a 5000 Zidt podle norimberskych
zakontl. Prvni kroky piezivsich, zejména starSich osob, proto Casto vedly na zidovské hibitovy
— mista osobniho vzpominéani na ptedky i1 ob¢ti nacistické perzekuce, jimz byl odepten vlastni
hrob. Zidovska reprezentace v prvnich povalenych letech hodnotila hibitovy jako dikaz
tisicileté existence Zidt v &eskych zemich (tedy jako doklad moralniho prava na domov v tomto
prostoru), ale i jako Casto jedinou pfipominku vyvrazdéné zidovské komunity (zaniklé zidovské
nabozenské obce). Povalecnou devastaci hibitovi, jez byla dilem antisemitismem ovlivnénych
vandali (jiz tehdy byly, v ndvaznosti na nacistickou ,,protektoratni* tradici, odstranovany
z kament hebrejské napisy, aby mohly byt nahrobky pouzity na ploty, domky, dlazbu apod.) a
velmi ¢asto i demoralizované mladeze, chapali Zidé jako dozvuk nacismu. Proto se obraceli ke
statnim orgdniim, od nichz (zpravidla naivn¢) o¢ekavali ucinnou podporu a ndpravu. Soucasné
se sami snazili o upravu znienych nebo poskozenych hibitovnich ploch, pfiCemz se
vyrovnavali s prakticky rozbitou siti pohfebnich bratrstev. Naopak restituce v piipadé€ financné
ztratovych zidovskych hibitovl probihaly relativné snadno.

Po tnoru 1948 se zachranéné Zidovské hibitovy staly pfedevSim mistem piet. Reprezentace
obci tu zfizovaly pomniky a pamétni desky, kolem nichz se zpravidla ve vyro¢ni den transporti
konaly tryzny. Kvili nové cirkevni politice vSak chybély prostiedky na udrzbu, a iniciativu tak
Casto prebirali jednotlivi piezivsi. Roku 1950 bylo rozpusténo zidovské pohiebni bratrstvo a v
nasledujicich letech dochéazelo k vyvlastiiovani hibitovii s odivodnénim ,,vefejného zajmu* ¢i
jejich ,,pamatkové bezcennosti®. Zidovské obce alespoii protestovaly proti nerespektovani
ritudlnich pravidel zachazeni s lidskymi ostatky a nahrobky, pfi¢emz jejich pozornost se
soustiedila pfedevsim na terezinsky hibitov jako hlavni misto paméti. Vyrazem tohoto postoje
byl i dirazny protest proti nafizeni ministerstva zdravotnictvi z roku 1955, které mélo hibitovy
ptevést pod spravu narodnich vybori. Piestoze se tuto pro judaismus zasadni hrozbu podatilo
odvratit, devastace hibitovli pokracovala a vyvrcholila v obdobi normalizace, kdy stat zacal
zakladat tzv. lapidaria.

Ve ,zlatych Sedesatych® se zidovskéd reprezentace pokusila zajistit finance z tzv. devizové
ciziny. Novou ,taktikou* se vSak jiz v této dob¢ stalo ,,distojné chatrani* drtivé vétsSiny
hibitovli. Normalizovana zidovska reprezentace nakonec pfistoupila na odprodej ndhrobkd,
z né¢hoz se mély ziskat penize na opravu funkénich hibitovli. Proménlivy vztah ke hibitovim
ze strany zidovské reprezentace tak demonstruje promény povalecné Zzidovské identity
v podminkach totalitniho statu, jehoz kone¢nym cilem bylo ,pfirozené* odumirdni
naboZenstvi.

doc. PhDr. Blanka Soukupova, CSc., Zapadoceska univerzita v Plzni & Univerzita Karlova
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The Relationship of Jewish Society to Cemeteries in the Post-Shoah Period:
The Role of Cemeteries in the Renewal of Jewish Identity (1945—1989)

Judaism regards the dignified care of the dead and their graves as a sacred duty. The Holocaust,
or Shoah—a term used after World War II to describe the Jewish tragedy or catastrophe—was
survived by about 10,000 halakhic Jews and 5,000 Jews as defined by the Nuremberg Laws.
The first steps of the survivors, especially the elderly, often led to Jewish cemeteries—places
of personal remembrance for ancestors and victims of Nazi persecution who had been denied
their own graves.

In the first postwar years, Jewish representatives viewed cemeteries as proof of the millennia-
long presence of Jews in the Czech lands (and thus as moral justification for their right to a
homeland there), as well as the only surviving reminders of annihilated Jewish communities.
The postwar devastation of cemeteries—caused by vandals influenced by antisemitism (who,
following Nazi “Protectorate” practices, removed Hebrew inscriptions from tombstones so that
the stones could be reused for fences, houses, or paving) and often also by demoralized youth—
was seen by Jews as an echo of Nazism. They appealed to state authorities, often naively
expecting effective support, while also attempting to restore damaged cemeteries themselves,
despite the collapse of traditional burial brotherhoods. Restitution of financially burdensome
cemeteries, however, proceeded relatively smoothly.

After February 1948, the preserved Jewish cemeteries became primarily sites of remembrance.
Jewish communities erected monuments and plaques where memorial ceremonies were held
annually to mark deportation anniversaries. Due to the new state religious policy, however,
maintenance funds were lacking, and the initiative often fell to individual survivors. In 1950
the Jewish burial brotherhood was dissolved, and in the following years cemeteries were
expropriated under claims of “public interest” or “lack of historical value.” Jewish communities
protested against the violation of ritual laws regarding human remains and tombstones, focusing
especially on the Terezin cemetery as the main site of memory. A clear expression of their
stance was the strong protest against the 1955 decree of the Ministry of Health, which sought
to place cemeteries under the administration of national committees. Although this threat—
catastrophic from the perspective of Judaism—was averted, the destruction of cemeteries
continued, peaking during the period of so-called normalization, when the state began
establishing “lapidariums.”

In the “golden sixties,” Jewish representatives sought funding from foreign Jewish
organizations, but by then the prevailing strategy had become one of “dignified decay” for most
cemeteries. During normalization, the official Jewish leadership even agreed to sell tombstones
to finance repairs of active burial grounds. The changing attitude toward cemeteries within the
Jewish community thus reflects the broader transformation of postwar Jewish identity under a
totalitarian regime whose ultimate goal was the “natural” extinction of religion.
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Libor Stanéek

Hrbitovy pod spravou velkostatku Strakonice v druhé poloviné
devatendactého a prvni poloviné dvacatého stoleti

Strakonicky velkostatek se staral v rdmci svych patronatnich povinnosti o ¢tyfi hibitovni arealy.
Jeden z nich se nachazel piimo ve Strakonicich, druhy v nedalekém Podsrpu, dalsi v Radomysli
a Pi¢in€. VSechny spravované hibitovy, bez rozdilu svého rozsahu, nakladaly na patrona velké
penzum starosti, které ho zaméstnavaly. Zapojoval se pfitom do jednani s celou fadou tradi
cirkevni a statni spravy. Mezi ty cirkevni patfily naptiklad farni a d&kanské ufady,
Ceskobudgjovické biskupstvi ¢ Prazské arcibiskupstvi. Statni sféru zastupovaly predeviim
okresni hejtmanstvi, zemské mistodrzitelstvi a jednotlivé ptifaiené obce. Se vSemi z nich
patronatni Ufad pisemné komunikoval a hledal s nimi spole¢nou fec. Zajistoval touto cestou
naptiklad ziskdvani novych pozemkil pro rozsifeni hibitova, schvalovani hibitovnich fada ¢i
ucinné zbaveni hibitovni plochy podzemni vody. Jak ndm dokladaji dochované prameny,
jednalo se o fizeni, kterd se mohla tdhnout i vice jak deset let.

Predkladany pfispévek by se rad zaméfil na dveé hlavni oblasti problematiky, jenz ukazuji
zkoumané prameny a které se zdaji byt podobné pro vSechny hibitovni arealy, o néz se
patronatni ufad staral.

Prvni oblast se bude tykat rozSifovani hibitovii. Z jakého diivodu dochézelo k jejich rozsiteni?
Jak bylo vybirdno nové misto pro rozsifeni a jak se postupovalo pii zadavani, financovani a
realizovani celého projektu? Patfily pritahy s vystavbou nového hibitova v Pi€iné, jez trvaly
skoro ¢trnact let, k normalnim jeviim nebo se jednalo o nest’astnou shodu okolnosti?

Druhé oblast, které se bude ptispévek vénovat, se zaméii na problémy s vodou. Jak se
odvodnovaly hibitovni aredly? Existoval n€jaky zaruceny postup, jak zabranit tomu, aby byly
mista pro hroby zaplavovany podzemni vodou a s jakym nebezpecim byl tento problém spojen?
Jak probihalo konkrétni ufedni jednani, které mélo zajistit dostatecné odvodnéni hibitovni
plochy?

Voda vsak nedé€lala vrasky hibitovni spravé pouze svou pfitomnosti, ale i opaénym extrémem,

tedy svym nedostatkem. V tom piipadé nemohli pozistali zalévat kvétinovou vyzdobu svych
hrobli a posilali celou fadu stiznosti, které musel nasledn¢ patronédtni urad teSit. Velké
problémy v tomto sméru vykazoval hibitov u kostela svatého Vaclava, kde se nejdiive
uvazovalo o vykopani novych studni a ndsledné¢ se pracovalo na projektu napojeni hibitova na
méstsky vodovod. Planovalo se dokonce zavedeni automatizovaného vodovodniho systému na
mince, jez by obyvatelim Strakonic zalévani hrobt umoznil. Vybrani a realizovani vhodného
fesSeni stalo mimo jiné i na patronatnim uiadu.

Mgr. et Mgr. Stanék Libor, Ph.D., Statni okresni archiv Strakonice
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Cemeteries Under the Administration of the Strakonice Estate in the Second
Half of the 19th and First Half of the 20th Century

The Strakonice estate was responsible, as part of its patronage duties, for the care of four
cemetery complexes. One was located directly in Strakonice, another in the nearby village of
Podsrp, and two others in Radomysl and Pi¢in. All of these cemeteries—regardless of their
size—placed a heavy administrative and financial burden on the estate’s patronage office,
which had to deal with numerous matters and correspond with a wide range of church and state
authorities. On the ecclesiastical side, this included parish and deanery offices, the Diocese of
Ceské Budgjovice, and even the Archbishopric of Prague. The state administration was
represented primarily by the district governor’s office, the provincial government, and the
municipal authorities of the affiliated parishes. The patronage office communicated with all of
them in writing, seeking mutual agreement and coordination. Through this correspondence, it
handled matters such as the acquisition of new land for cemetery expansion, the approval of
cemetery regulations, and efforts to drain excess groundwater from burial grounds. Surviving
archival records show that such administrative proceedings could last more than ten years.

This paper focuses on two main issues identified in the studied sources, which appear to have
been common to all the cemeteries under the estate’s care.

The first area concerns the expansion of cemeteries. What were the reasons for these
enlargements? How were new plots selected, and what procedures governed the
commissioning, financing, and realization of such projects? Were the lengthy delays—such as
the nearly fourteen-year construction of the new cemetery in Pi¢in—typical, or were they the
result of an unfortunate combination of circumstances?

The second area deals with problems related to water management. How were cemetery
grounds drained? Was there a reliable method to prevent graves from being flooded by
groundwater, and what risks were associated with this issue? How did the official administrative
process ensuring adequate drainage actually unfold in practice?

However, water posed challenges not only through its excess, but also through its scarcity.
During dry periods, mourners could not water the flowers on graves, leading to numerous
complaints that the patronage office had to address. One of the most problematic sites was the
cemetery by the Church of St. Wenceslas, where officials first considered digging new wells,
and later began designing a connection to the town’s water supply system. There were even
plans to install a coin-operated automated watering system to allow Strakonice residents to
water graves conveniently. The selection and implementation of the most suitable solution
ultimately also fell under the responsibility of the patronage office.
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Viktor Simek (v zastoupeni Viastimilem Kristanem)

Ceské vojenské hroby a vojenska pietni mista: Od valky v Perském zalivu po
soucasnost

Ptispévku se soustiedi na zhodnoceni tvorby a charakteru vojenskych pietnich mist a vale¢nych
hrobti, které vznikaly v souvislosti s padlymi vojéky a vojakynémi v novodobych zahrani¢nich
misi od Perského zalivu az po Sinaj. Ptispévek je koncipovan jako otevieni diskuze k tématu,
jak systematicky se buduji mista paméti na novodobé padlé, ¢im se tato mista inspiruji od svych
“ptedchtidct” z jinych valek a obdobi, ¢im jsou odlisné a do jaké miry jsou soucasti vétsiho
celku komplexni funerdlni architektury. Diraz bude dan na rozdilnosti na zékladé¢ misi a
pietnich mist (zpravidla mist, kde doSlo k umrti) a vojenskych hrobt. Tyto néalezy budou
komparovany s ustiednim vojenskym pietnim mistem — hrobem Neznamého vojina, ktery by
m¢l taktéz byt vrcholnym reprezentantem téchto padlych.

PhDr. Viktor Simek, historik specializujici se na soudobé déjiny a bezpecnostni tematiku

Mgr. Vlastimil Kristan, vojensky historik se zamérenim na kulturni reprezentace konflikti

Czech Military Graves and Memorial Sites: From the Gulf War to the
Present

The paper focuses on evaluating the creation and character of military memorial sites and war
graves established in connection with soldiers who fell during modern foreign missions, ranging
from the Persian Gulf to the Sinai. It is conceived as a contribution to an open discussion on
how systematically memory sites for contemporary war casualties are being developed, what
inspirations they draw from their “predecessors” from earlier wars and periods, in what ways
they differ, and to what extent they form part of a broader framework of funerary architecture.

Emphasis will be placed on the distinction between mission-related memorial sites (typically
locations where deaths occurred) and military graves. These findings will be compared with the
central national military memorial — the Tomb of the Unknown Soldier, which should likewise
serve as the supreme representative of fallen soldiers in modern military history.
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Robert Simunek

Pohrby ve méstech a pohiby mimo mésto — translace hibitovii v 16. stoleti

Hibitovy po staleti piedstavuji jeden z klicovych socidlnich prostorti ve méstech i na venkové.
A tfebaze elementarni memorialni funkce hibitova zlstava po staleti neménna, v fad¢ dalSich
ohledli dochéazelo k proméndm priubézné. Zasadni vyvojovy zlom na cesté unifikace ,,paméti
zemielych® nastal ve druhé poloviné 18. stoleti ndvazn€¢ na terezidnskou a predevSim
josefinskou legislativu.

Téma pirenaSeni hibitovli z mést na predmésti je znacné Siroké, a vykazuje fadu presahii
k otazkdm nabozenskym, kolektivnich identit, paméti zemielych a jejich ,,pfitomnosti® mezi
zivymi, od 15./16. stoleti 1 konfesnich poméra, ale také méstského urbanismu a jeho koncepce,
proménam land-use v zazemi mést, pocitaje v to i budovani ,,posvatnych krajin“, a ovSem takeé
otazkdm prevence Sifeni chorob ¢i aspektim hygienickym v SirSim ramci. Pohled v §irSim
Casovém zaberu 15.-17./18. stoleti ukazuje, Ze situace byla po celd staleti znacné individudlni.
At uz mame na mysli pocty a kapacitu hibitovli ve mésté a jeho okoli (kostely, klastery, ale
také Spitaly), aspekty cirkevni spravy a duchovenskych prav (s nimiz byly pohiby nedilné
propojeny), zajmy a postoje obce ¢i/ a vrchnosti v otazkach ,,hibitovnich topografii* a dalsi.

Predkladany piispévek je — nutné vybéroveé — orientovan na zakladni tematické okruhy spjaté
s nejstarsi fazi fungovani/zfizovani predmeéstskych hibitovll, v 16. stoleti, s pfesahem (a
koteny) v pozdnim sttedoveku, predevsim: (1) Pro¢ se hibitovy piendSeji mimo centra?; (2)
Moznosti rozsifovani kapacity hibitovl; (3) Kdo pfeneseni hibitova/zalozeni nového hibitova
inicioval? Explicitni odpovédi na otazky, jez pienaSeni hibitovii vné mést v uvedené¢ dobé
vyvolava, prameny zpravidla nepiinaseji, nutné je vychazet ze zdivodnitelnych hypotéz.

PhDr. Robert Simiinek, Ph.D., Historicky ustav AV CR
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Burials in Cities and Burials Outside the City: The Translation of
Cemeteries in the 16th Century

For centuries, cemeteries have represented one of the key social spaces in both urban and rural
environments. Although their fundamental memorial function has remained unchanged over
time, in many other respects they have undergone continuous transformation. A major turning
point in the standardization of “the memory of the dead” occurred in the second half of the 18th
century, following the Theresian and especially the Josephine reforms in burial legislation.

The relocation of cemeteries from towns to suburban areas is a complex topic, intersecting with
questions of religion, collective identity, memory of the dead and their “presence” among the
living, the confessional landscape of the 15th and 16th centuries, as well as urban planning,
land-use changes in the city’s hinterland (including the construction of “sacred landscapes”),
and even public health and hygiene concerns more broadly.

A broader historical perspective, spanning the 15th to 17th/18th centuries, reveals that burial
practices were highly individual and context-dependent. This applies to the number and
capacity of burial sites within towns and their surroundings (churches, monasteries, hospitals),
the ecclesiastical administration and clergy rights (closely tied to burial privileges), as well as
the interests and attitudes of municipal authorities or local nobility in shaping “cemetery
topographies.”

The present paper focuses—selectively—on key thematic areas connected with the earliest
phase of suburban cemetery establishment and operation in the 16th century, with roots
extending into the late Middle Ages. Specifically, it addresses the following questions: Why
were cemeteries relocated outside urban centers? What options existed for expanding their
capacity? Who initiated the relocation or foundation of new cemeteries?

Explicit answers to these questions are rarely found in historical sources, and thus the study
must rely primarily on well-grounded hypotheses to reconstruct the reasoning behind cemetery
relocations beyond city walls in this period.
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Martin Solc — Petr Svoboda — Renata Viabelovd

Krematoria a smutecni siné v CR

V rédmci vyzkumného tkolu v oblasti Moderni architektura a industrialni dédictvi (za finan¢ni
podpory Ministerstva kultury, program DKRVO) jsme v letech 2022-2025 realizovali vyzkum
smuteénich sini a krematorii na tizemi CR. Projekt piirozené navazal na nase piedchozi
iniciativy spojené s architekturou 2. poloviny 20. stoleti. Z hlediska paméatkové péce se stale
jedné o jednu z nejohrozenégjsich a nejméné docenénych vrstev architektonického a uméleckého
dédictvi.

Vyzkum byl primarné zaméfen na sledovani promény tohoto stavebniho typu v pribehu 20.
stoleti. Od prvnich prikopnickych krematorii, kterd asto nesla silny osvétovy a spolecensko-
emancipacni naboj spojeny s ideou civilniho pohtbu, az po specifické modernistické realizace
funeralni architektury. Sledovali jsme, jak architekti reagovali na jedinecnou typologii
vyzadujici kombinaci funkci, jako je napt. distojny pietni prostor, provozni a dispozi¢ni feSeni
nebo technologické zazemi. Zvlastni pozornost jsme vénovali propojeni architektonického a
uméleckého ztvarnéni staveb. Smutecni siné a krematoria totiz ¢asto pfedstavuji mimotadné
piiklady komplexniho uméleckého dila.

Vystupy projektu byly tfi odborné ¢lanky: Reflexe mezindrodni architektury v
ceskoslovenskych funeralnich stavbach (Zpravy paméatkové péce 3/2022), Funkce vytvarného
umeéni v architektufe smutecnich sini z pohledu pamatkové péce (Zpravy pamatkové péce
3/2023), Smutecni siné a krematoria v Ceské republice: vybrané piiklady piistupu k hodnotam
a pochopeni vyznamu tohoto segmentu kulturniho dédictvi (Pamatky 2024, 3(3)). Dale pak
vystava Prekvapivé dédictvi: krematoria a smutecni sin¢ (09/2025), katalog k vystaveé
(11/2025) a ptednasky pro veiejnost.

Tyto stavby nejsou pouze funkénimi budovami, ale dilezitymi pamatniky vyvoje Ceského
moderniho uméni. Nasim cilem je, aby se tyto architektonicky cenné a ¢asto ohrozené stavby
staly plnohodnotnou soucasti kulturniho dédictvi a bylo jim zajiS§téno nalezité zachazeni a
ochrana.

Mgr. et Mgr. Martin Solc, DiS., Narodni pamatkovy tistav Brno, Metodické centrum moderni
architektury

Ing. Petr Svoboda, Narodni pamatkovy ustav Brno, Metodické centrum moderni architektury

Ing. arch. Renata Vrabelovd, Ph.D., Narodni pamatkovy ustav Brno, Metodické centrum
moderni architektury
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Crematoria and Funeral Halls in the Czech Republic

As part of the research project Modern Architecture and Industrial Heritage (supported by the
Ministry of Culture, DKRVO program), we carried out research on funeral halls and crematoria
in the Czech Republic between 2022 and 2025. The project naturally followed our previous
initiatives related to the architecture of the second half of the 20th century. From the perspective
of heritage conservation, this remains one of the most endangered and least appreciated layers
of architectural and artistic heritage.

The research primarily focused on tracing the transformation of this building type throughout
the 20th century — from the first pioneering crematoria, which often bore a strong educational
and socio-emancipatory spirit associated with the idea of civil funerals, to specific modernist
realizations of funerary architecture. We examined how architects responded to this unique
typology that required a combination of functions such as a dignified ceremonial space,
operational and spatial efficiency, and technical facilities. Special attention was paid to the
interconnection between architectural and artistic design, as funeral halls and crematoria often
represent exceptional examples of the Gesamtkunstwerk — a total work of art.

The project outputs included three scholarly articles: Reflections of International Architecture
in Czechoslovak Funerary Buildings (Zpravy pamatkové péce 3/2022), The Role of Fine Arts
in the Architecture of Funeral Halls from the Perspective of Heritage Conservation (Zpravy
pamatkové péce 3/2023), and Funeral Halls and Crematoria in the Czech Republic: Selected
Case Studies on Values and the Understanding of this Segment of Cultural Heritage (Pamatky
2024, 3(3)). Further results include the exhibition Surprising Heritage: Crematoria and Funeral
Halls (09/2025), the exhibition catalogue (11/2025), and public lectures.

These buildings are not merely functional structures but important monuments reflecting the
development of Czech modern art. Our goal is to ensure that these architecturally valuable and
often endangered buildings become an integral part of the country’s cultural heritage and
receive proper treatment and protection.
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Viviane Taubert

Change here for Funerals and Farewells: The Stahnsdorf Cemetery
Railway as a singular transportation system in 20th century Germany

The “Siidwestkirchhof Stahnsdorf” is the second largest cemetery in Germany. Nearly
forgotten, however, is its unique railway line which was built to enable smooth transportation
between the city centre of Berlin and the cemetery. It was called the “Stahnsdorfer
Friedhofsbahn”. The trains ran from Wannsee to Stahnsdorf, spanning a mere 4 kilometres. Its
final stop was located directly opposite the main entrance of the cemetery, resulting in a neatly
planned square. Right next to the station a morgue was erected since the new railway line was
not only used by mourners and visitors but also to transport the deceased in casks on a specially
attached waggon.

But how did the Stahnsdorf cemetery railway come into being? In 1895, the Berlin City Synod
and the parish associations of the larger towns were required by law to provide Berlin with
sufficient burial space. After lengthy discussions about one or more locations, the Synod
purchased an area of 156 hectares in 1902 for 1,044,000 marks. The relocation of Berlin's
municipal cemetery areas to neighbouring Brandenburg was followed by the problem of
transport access. Thus, the cemetery was designed from the outset to have a rail connection.
The synod approached the railway administration to connect the area to the state railway via
Wannsee station, which the latter finally agreed to in 1908. Planning included not only the
tracks and stations itself but the route suggested the expansion of small villages, that way
doubling as an ordinary suburban railway connection.

The line was electrified in 1928 following the general electrification of the Berlin S-Bahn-
network which had been launched in 1924. An extension to include a second track was planned
as part of Hitler’s Germania plans in the 1940s, but was never carried out. Today, the only
reminder of this is the new bridge at Teerofendamm, which was intended to span two tracks.

The development of the “Stahnsdorfer Friedhofsbahn” came to an abrupt end with the
separation of East and West. Stahnsdorf had been part of the Soviet Occupation Zone since
1945. In 1949 the GDR was formed and as part of the border arrangements between the
occupation zones, West Berliners were prohibited from entering without a valid pass from 1
June 1952. The border controls in Dreilinden ultimately also affected the transport of corpses,
which greatly hindered the smooth running of the service. In January 1953, the Reichsbahn
suspended rail operations on the Stahnsdorf cemetery railway, but reactivated the line in
September 1954 at the insistence of the Protestant parish. It was not until the Berlin Wall was
built on the night of 13 August 1961 that operations between Wannsee and Stahnsdorf were
finally discontinued and, shortly afterwards, the line was interrupted 300 metres north of
Dreilinden. In the following years, the first sections of track were dismantled, and in 1976 the
Stahnsdorf station building was demolished. In 1986/87, the track was removed and the bridges
at Kurfiirstenweg and Gestellweg were demolished.
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Instead, the route was used as a hiking trail from then on. The railway line was not put back
into operation after reunification, and a lawsuit filed by the Church in Berlin-Brandenburg in
1991 was finally dismissed in 2010. In 2018, the bridge over the Teltow Canal was demolished.
In 2022, the bridge on Alte Potsdamer Landstrale was converted into a dam, interrupting the
continuity of the route at this point.

Today only few relics remain. The most prominent are the remaining bridges, the outline of the
track itself and remnants of the platforms. These however convey the history of this very unique
transportation system vividly enough to have been listed as a national heritage site in the county
of Brandenburg in 2025.

Dr. phil. Taubert Viviane, Brandenburg municipal heritage office (Brandenburgisches
Landesamt fiir Denkmalpfleg)
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Prestupni stanice pro pohrby a posledni rozlouceni: Stahnsdorfska
hrbitovni draha jako jedinecny dopravni systéem v Nemecku 20. stoleti

L»Sudwestkirchhof Stahnsdorf je po Hamburku druhym nejvétSim hibitovem v Némecku.
Témét zapomenutou soucasti jeho historie je unikdtni Zelezni¢ni tratn,,Stahnsdorfer
Friedhofsbahn (hibitovni Zeleznice Stahnsdorf), vybudovana pro zajisténi spojeni mezi
centrem Berlina a hibitovem. Vlaky jezdily z Wannsee do Stahnsdorfu po ¢tytkilometrové trati,
jejiz konecna stanice leZela pfimo naproti hlavnimu vstupu, kde vzniklo elegantné urbanisticky
feSené¢ namésti. V bezprostiedni blizkosti nadrazi stdla marnice, protoze Zeleznice slouzila
nejen navstévnikim, ale i k pfepravé zemielych v rakvich na specialnim vagonu.

Jak ale tato hibitovni zeleznice vlastné vznikla? Jeji vznik souvisi se zdkonem z roku 1895,
ktery ukladal Berlinské meéstské synodé a farnim sdruzenim zajistit dostate¢né pohtebni
kapacity. Po dlouhych diskusich o vhodné lokalité zakoupila synoda v roce 1902 pozemek o
rozloze 156 ha za 1 044 000 marek. Pfesun méstskych hibitovii do Braniborska vyvolal otazku
dopravni dostupnosti, a proto byl novy hibitov od pocatku planovan s Zeleznicnim napojenim.
Po Zadosti synody tfady v roce 1908 schvalily pfipojeni na statni drahu pfes stanici Wannsee.
Projekt zahrnoval nejen samotnou trat’ a stanice, ale i rozvoj okolnich obci, ¢imz Zeleznice
plnila také funkci pfiméstské dopravni linky.

V roce 1928 byla trat’ elektrifikovana v ramci elektrifikace berlinské sit¢ S-Bahn, zahajené v
roce 1924. Rozsifeni o druhou kolej bylo planovano v ramci Hitlerovych planid na ptestavbu
Berlina (Germania) ve 40. letech, nikdy vSak nebylo realizovano. Jedinou pfipominkou téchto
plant je novy most u Teerofendammu, ktery mél ptivodné pieklenovat dvé koleje.

Rozvoj hibitovni Zeleznice byl ndhle ukoncen rozdélenim Némecka. Stahnsdorf se po roce 1945
ocitl v sovétské okupacni zon€, kam po vzniku NDR (1949) bylo zapad’anim od 1. ¢ervna 1952
zakdzano vstupovat bez platného povoleni. Hrani¢ni kontroly v Dreilindenu nésledné
zkomplikovaly i pfepravu rakvi, ¢imz byl provoz vyrazn¢ omezen. V lednu 1953 Deutsche
Reichsbahn provoz trati pozastavila, avSak na zadost evangelické cirkve byla Zeleznice v zafi
1954 znovu uvedena do provozu. Definitivni konec pfiSel v noci z 13. na 14. srpna 1961, kdy
byla postavena Berlinskd zed’ a provoz mezi Wannsee a Stahnsdorfem byl trvale zastaven.
Kratce poté byla trat’ pferuSena 300 m severn¢ od Dreilindenu. V nasledujicich letech byly
postupné odstranény koleje, v roce 1976 byl zboten nadrazni objekt ve Stahnsdorfu a v letech
1986/87 byla trat’ zcela demontovana véetné mostli u Kurfiirstenweg a Gestellweg.

Trasa byla nasledné pfeménéna na turistickou stezku. Po sjednoceni Némecka nebyla Zeleznice
obnovena a Zaloba, kterou berlinska cirkevni organizace podala v roce 1991, byla v roce 2010
definitivné zamitnuta. V roce 2018 byl zbouran most pres Teltowsky kandl, a roku 2022 byl
most na Alte Potsdamer Landstralle prestavén na hraz, ¢imz byla kontinuita trasy definitivné
prerusena. Dnes z ni zGistalo jen né¢kolik relikt — predev§im dochované mosty, stopy po kolejich
a zbytky nastupist. Tyto pozlstatky vSak dodnes plisobivé pfipominaji historii jedine¢ného
dopravniho systému, ktery byl v roce 2025 oficidln¢ zapsdn mezi narodni kulturni pamatky
spolkové zemé Braniborsko.
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Ishan Tripathi

Death Without Monument: Green, Rewilded, and Digital Cemeteries in the
Contemporary Landscape

This paper examines how contemporary cemeteries are evolving from rooted and stone-bound
spaces to those characterized by transience and multispecies cohabitation in an era marked by
ecological precarity and transformed mourning rituals. Focusing on three funerary practices—
green burials, rewilded cemeteries, and digital memorial infrastructures—I argue that the
cemetery today is a site of memory shaped by both nonhuman and algorithmic actors, as well
as an evolving ecology and networked archive.

Green burials, such as FriedWald in Germany or Lu¢ni Cemetery in Prague, frame bodily
decomposition as regeneration, often omitting headstones to transform burial grounds into
living forests or meadows. In South Asia, similar ecological ideas are emerging in response to
climate concerns and critiques of caste-bound funerary traditions, proposing alternative
temporalities of remembrance. Through these examples, I examine how biodegradable burials
propose alternative temporalities of remembrance.

Rewilded cemeteries tell stories through neglect and ecological agency. Overgrown Jewish
cemeteries in Poland and the Czech Republic reveal interrupted mourning shaped by post-
socialist urban change and the legacy of the Holocaust, while in the UK, sites like Tower
Hamlets Cemetery Park or Highgate’s wild zones embrace “productive decay” as heritage. In
India, the decline of Parsi dakhmas due to vulture extinction exemplifies the collision of
ecological crisis and ritual practice, where nature itself becomes a bearer of memory. These
cemeteries embody the necropolitics of overgrowth, where plants and animals become carriers
of memory in the absence of caretakers.

The final section turns to digital memorials, where mourning unfolds on screens. From QR-
code-enabled grave markers in the UK and Germany to online platforms like MuchLoved.com
and Gedenkseiten.de, the posthumous self increasingly persists through clickable memories.
Platforms like Facebook have revolutionized digital mourning around the world, particularly
during the COVID-19 pandemic. "Memorialised Accounts" and hashtag-based grieving
techniques after celebrity deaths provide algorithmic archives of affect. These virtual
cemeteries create new tensions between privacy and platform capital.

Drawing from environmental humanities and digital memory studies, the paper traces how
mourning today unfolds across forests, ruins, and screens. What does it mean to grieve without
granite? How does the shift from monumentality to memory-as-distribution reshape the ethics
of loss? By mapping these examples across Central Europe, South Asia, and the UK, I propose
a global, comparative framework for thinking about cemeteries beyond stone as an aesthetic
and political vocabulary that centers decay, circulation, and ecological embeddedness as forms
of commemoration in an age defined by both the Anthropocene and the algorithm.

Ishan Tripathi, M. A., postgraduate scholar in cultural studies and literature
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Smrt bez pomniku: zelené, zdivocelé a digitalni hibitovy v soucasné krajiné

Tento piispévek se zabyva tim, jak se dneSni hibitovy v dobé ekologické nejistoty a
proménujicich se ritualt truchleni méni z tradicnich, kamennych a pevné vymezenych mist v
prostory pomijivé, zivé a sdilené napti¢ druhy. Zamétuje se na tii soucasné podoby pohiebni
praxe — ekologické (tzv. zelené) pohiby, ,,zdivocelé* hibitovy a digitdlni pamétni prostory — a
ukazuje, Ze dnes$ni hibitov je mistem paméti, které vytvéieji nejen lidé, ale také piiroda a
technologie, véetné socidlnich siti.

V piipadé ekologickych pohibli se pozornost soustiedi na environmentalné uvédomélé aredly,
jako je FriedWald v Némecku nebo Luc¢ni hibitov v Praze, kde je rozklad t¢la bran jako
regenerativni ¢in. Tyto hibitovy ¢asto zamérn€ opoustéji od pouzivani nahrobkii, aby se pietni
misto proménilo v les ¢i louku. V Jizni Asii nejsou podobné ekologické praktiky dosud
institucionalizovany, ale stale ¢astéji se o nich uvazuje v souvislosti s klimatickym diskursem 1
kritikou kastovnich ritudli. Tyto ptiklady ukazuji, jak biologicky rozlozitelné pohiby nabizeji
nové casovosti pameti.

»Zdivocelé* hibitovy vyuzivaji chatrani a piisobeni pifirody jako zplisob uchovavani paméti.
Opusténé zidovské hibitovy v Polsku a v Cesku — Gasto zarostlé a bez oznaleni — piedstavuji
krajiny pferuSené¢ho truchleni, poznamenané postsocialistickou urbanizaci, institucionalnim
nezdjmem a paméti holokaustu. Ve Velké Britanii predstavuji Tower Hamlets Cemetery Park
¢i polodivoké ¢asti Highgate Cemetery fizenéjs$i formu ,,produktivniho rozkladu* chapaného
jako kulturni dédictvi. V Bombaji se ekologicka krize promitla do ubytku supi, klicovych pro
pohiby ve vézich mlceni, které stale praktikuje komunita Parsti — ekologicka krize se tak
bolestné dotkla i1 pohfebnich ritudla. Tyto hibitovy ztélestiuji ,,nekropolitiku prerastani®, v niz
rostliny a zvitata piebiraji roli nositelit paméti v nepiitomnosti lidskych spravci.

ZavereCna cast se veénuje digitdlnim pamatnikim, u kterych se truchleni odehrava na
obrazovkéch. Od nahrobkii s QR kdédy ve Velké Britanii a v Némecku po online platformy jako
MuchLoved.com ¢i Gedenkseiten.de — posmrtné ja dnes stdle Castéji ptetrvava ve formé
,»paméti na rozkliknuti“. Platformy jako Facebook zasadné proménily digitalni truchleni po
celém svéte, zejména béhem pandemie COVID-19. ZvéEnéné ucty (Facebook) a hashtagové
projevy smutku po smrti veiejné¢ znamych osobnosti vytvaieji archivy emoci, které se tidi
algoritmy. Tyto virtudlni hibitovy vSak zaroven oteviraji napéti mezi soukromim a
ekonomickymi zajmy digitalnich platforem.

Metodologicky vychazi ptispévek z environmentalnich humanitnich studii, digitalnich studii
paméti a vizualni kultury. Sleduje, jak se ve 21. stoleti méni podoby truchleni — od lesnich
stezek pres zarostlé ruiny az po digitalni obrazovky. Co dnes znamena truchlit bez kamene? Jak
posun od monumentu k ,,paméti v pohybu* méni naSe vnimani ztraty? Na zakladé piikladi ze
sttedni Evropy, Jizni Asie a Velké Britanie autorka navrhuje globalni srovnavaci ramec, ktery
chéape hibitovy ,,mimo kamen* jako esteticky i politicky jazyk — jazyk, jenz vnimé rozklad,
kolobéh a ekologické zakotfenéni jako nové formy vzpominani v dob€ ur€ované antropocénem
a algoritmem.
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Filip Velimsky — Jan Frolik — Ales Pospisil

Ad Terra Sancta Sedlecensis. Prispévek k dejinam laického hrbitova s
karnerem Vsech Svatych v Kutné Hore — Sedlci

Prvni dochovand zminka o Sedleckém hibitové pochazi z let 1291/1292 ze Zbraslavské
kroniky, zatimco hibitovni kaple VSech svatych je poprvé dolozena az v listin€ z 28. kvétna
1409. Z toho vyplyva, ze vznik hibitova prokazatelné¢ spadd do obdobi po objeveni
kutnohorskych loZisek stfibra a zahajeni jejich masivni exploatace. V pfedhusitské dobé, kdy
hibitov podléhal fafe spravované sedleckym klasterem, slouzil jako hlavni pohtebiste vétSiny
obyvatel kutnohorské aglomerace — patfil tak k nejvétsim méstskym nekropolim vrcholné
stiedovékych Cech a zaroven piedstavoval misto s rozmanitymi formami pohfebnich ritualt.
Nejen pro Ceské prostiedi piedstavuje zkoumané pohiebisté u hibitovni kaple Vsech svatych
s kostnici a zné¢j ziskany nélezovy soubor unikatni srovnavaci material mimotadné
antropologické, archeologické, ale i stavebné historické ceny.

Do konce roku 2025 bylo dosud v rdmci zachranného archeologického vyzkumu pievazné
v exteriéru, z mens$i Casti v interiéru stavby, prozkouméno celkem 1 861 pohibl (koster), z
nichZ vice nez polovina pochazi z 33 hromadnych hrobli. Na zéklad¢ pisemnych pramend,
radiouhlikovych dat a minci lze tyto hroby spojit s hladomorem z roku 1318 a morem z let
1348-1350, 1 kdyz vétSinu z nich nelze jednoznacné ptifadit k jedné z katastrof. Jednoznacné
je to u navzajem se poruSujicich hrobu. Na zdklad¢ archeologické situace a stratigrafickych
vztahi miizeme s hladomorem v roce 1318 spojit pét hromadnych hrobi a stejné tak pét hrobii
souvisi s epidemii moru let 1348-1350. Dalsi dva hromadné hroby pak jako ,,morové*
identifikuje numizmatické urceni v nich nalezené penézni hotovosti, konkrétné zachyceni
prazskych grost a parvi z poslednich razeb Jana Lucemburského (1310-1346). Radiouhlikové
datovani zvysilo pocet hrobii ,,morovych* na deset a hladomorovych* na osm, tj. celkem na 18.

Z masovych hrobti bylo antropologicky vyhodnoceno celkem 907 jedinct, ztoho 322
nedospélych (35,5 %). Soubor vyzvednutych kosternich ostatkii z hromadnych hrobt je tak
dosud nejvétsim zkoumanym celkem tohoto druhu v Evropé a lze z né&j ziskat unikatni
demograficka, paleopatologickd a bioarcheologicka data vztahujici se k jasné vymezenym
casovym useklim a specifické populaci vrcholné sttedovékého horniho mésta a k nému prilehlé
sidelni aglomerace.

Skutecnost, ze néckteré stratigraficky mladsi - ,,morové* hromadné hroby jsou zaroven
prokazatelné poruSeny zakladovymi zdivy kaple/kostnice, pak hraje zasadni roli i v dosavadni
diskusi o stafi stavby. Jeji vystavba totiz nemohla byt zahdjena diive, jak po poloving 14. stoleti.
S ohledem na vysoky pocet a denzitu realizovanych hromadnych pohibti a minimalné nékolik
desetileti trvajici vychozi dekompozici ulozenych ostatkl, nedoSlo k zahdjeni stavby patrné
diive nez v pribéhu 80. let 14. stoleti. Archeologicky vyzkum nové piinesl také doklady
existence starS$i zastavby v t€sném sousedstvi soucasné hibitovni kaple. Jizné¢ od ni bylo
zachyceno narozi z lomového kamene zdéné zadkladové zdi doposud nezndmé nadzemni stavby.
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Mala ¢ast zbyvajicich individuéalnich hrobt (878 antropologicky urc¢enych jedincti, z toho 385
nedospélych) nalezi hrobiim stratigraficky star§Sim nez hroby masové (13. stoleti a star$i cast
stoleti 14.), ale vétSina z nich hrobliim mladSim (pokroc¢ilé 14. az 16. stoleti). Nékolik
nejmladsich hrobi pak muiZeme, stejné jako pohiby v interiérova krypté, datovat az do
horizontu 18. a 19. stoleti.

Neurcena zatim ziistava velikost celého hibitova a také rozsah plochy, na niz byly hloubeny
hromadné hroby. Zapadni hranice byla zfejmé totozna s dneSni. V pfilehlé vozovce nebylo v
roce 2018 zjisténo pokracovani hibitova. Jind je situace vychodnim smérem. V roce 2015 bylo
na prilehlém fotbalovém hfisti (ca 100—150 m od kostnice) nalezeno v kanaliza¢ni pfipojce 68
hrobt, z nichz dva byly uréeny jako hromadné s vicecetnymi pohiby etazoveé uloZzenymi. Dalsi
dve situace zlstavaji nejasné.

Datovani hibitovni kaple VSech svatych se kvili absenci stavebné-historického prazkumu
dosud opiralo hlavné o formalni analyzu architektonickych prvki., zejména pak z komparace
v ramci stavby dochovanych architektonickych prvkitl a kolisalo v rozmezi téméf sta let.
Némecti badatelé¢ druhé poloviny 19. a prvni poloviny 20. stoleti (Bernhard Grueber, Erich
Bachmann, Otto Kletzl) datovali stavbu do prvni Ctvrtiny 14. stoleti, do doby vrcholného
rozkvétu klastera za opata Heidenreicha Sedleckého (1282—1320) a pfipisovali ji architektovi
kostela Nanebevzeti Panny Marie. Cesti autofi (Vaclav Mencl, Dobroslav Libal, Jifi Kuthan,
Jan Sedlak) naproti tomu pomérné dlouhou dobu kladli stavbu karneru az do vyrazné
pozdéjsiho obdobi posledni Ctvrtiny 14. stoleti, nejpozdéji okolo roku 1400. Koncem 20. stoleti
byla datace znovu revidovéana (Jan Muk, Pavel Kroupa) na polovinu 14. stoleti.

Pii rekonstrukci objektu operativni dokumentace zachytila ve hmot¢ stavby cetné dochované
puvodni gotické konstrukce (napt. noveé v prostorach ossaria vybéhy klenebnich Zeber, ale 1
celkt pivodnich gotickych kleneb). Soubor sttedovékych architektonickych ¢lankt se vyrazné
rozs8ifil o dal$i ndlezy — fragmenty klenebnich Zeber a okennich kruzeb. K mimotfadnym
objeviim patii zlomek ktizové kytky s poupétem, dokladajici rané uziti kamenicky bohaté
zdobenych ukoncujicich ¢lankl exteriéru stavby, nebo gotickd velkoformatova dlazdice
s motivem dubového listu.

Pozornost byla v rdmci prizkumu vénovana rovnéz identifikaci pozdéjSich stavebnich zéasaht,
zejména baroknich uprav objektu, které byly provedeny pii jeho rekonstrukcich v dobé
uiadovani opatt Hilgera Burghoffa (1654—1666) a Boniface Blahny (1709-1718). Jako vysoce
pravdépodobnd se pak v kontextu provedené¢ho prizkumu jevi jiz diive predpokladana
participace architekta Jana Blazeje Santiniho—Aichela na piestavbé objektu. Svéd¢i pro ni
napiiklad evidovany zpisob vysklddani podlah kostnice (pouzity formdt a barevnost
interiérovych dlazeb), pouzité¢ klenebni vzorce a jejich Stukové vyzdoby, ¢i feSeni nového
vstupu pies objekt zapadni predsing.

Mgr. Filip Velimsky, Ph.D., Archeologicky tistav AV CR
PhDr. Jan Frolik, CSc., Mgr. Filip Velimsky, Ph.D., Archeologicky tstav AV CR
PhDr. Ale$ Pospisil, Ph.D., Narodni pamatkovy tstav, UOP stfednich Cech — pracovi§té Kutna

Hora
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Ad Terra Sancta Sedlecensis: A Contribution to the History of the Lay
Cemetery with the Ossuary of All Saints in Kutna Hora—Sedlec

The first recorded mention of the Sedlec Cemetery dates back to 1291/1292, as noted in the
Chronicle of Zbraslav. The site’s architectural landmark — the All Saints Cemetery Chapel —
is mentioned for the first time more than a century later, in a document dated May 28, 1409.
From this it is clear that the establishment of the cemetery itself took place after the discovery
of Kutna Hora’s silver deposits and the beginning of their large-scale exploitation. In the pre-
Hussite period, the cemetery — under the ecclesiastical administration of the parish managed
by the Cistercian monastery in Malin — served as the primary burial ground for most of the
Kutna Hora agglomeration’s population. This made it one of the largest urban necropolises in
late medieval Bohemia and a site displaying a remarkably wide spectrum of funerary rites.

Even in an international context, the burial ground at the All Saints Cemetery Chapel with its
ossuary represents a unique comparative material of exceptional anthropological,
archaeological, and architectural-historical value.

As of the end of 2025, a total of 1,861 burials (skeletons) had been excavated during successive
stages of rescue archaeological research, carried out mostly in the exterior but also partly inside
the chapel. More than half of the individuals were buried in mass graves (33 in total). Based on
written records, radiocarbon dating, and coin finds, these burials can be linked to the famine of
1318 and the plague of 1348—1350. Assigning most graves definitively to one or the other
catastrophe remains problematic. However, stratigraphically intercut graves clearly show
sequence: five mass graves can be associated with the famine of 1318, and another five with
the plague of 1348-1350. Two additional plague pits were identified by coins — Prague
groschen and parvi from the final minting period of John of Luxembourg (1310-1346).
Radiocarbon analyses further increased the number of plague graves to ten and famine graves
to eight, making 18 in total.

Anthropological analysis of the mass graves included 907 individuals, of which 322 were
subadults (35.5%). The collected skeletal assemblage thus represents the largest studied mass
grave population in Europe to date, providing unique demographic, paleopathological, and
bioarchaeological data on a clearly defined time span and population of a high medieval mining
town and its surrounding settlements.

Some of the stratigraphically younger — plague-related — mass graves are demonstrably cut
by the foundation walls of the chapel and ossuary, a crucial fact in determining the building’s
chronology. The chapel could therefore not have been built before the mid-14th century.
Considering the density and number of mass burials, as well as the decades-long decomposition
of the interred bodies, the construction likely did not begin before the 1380s.

Archaeological research also brought to light remains of earlier buildings in the immediate
vicinity of the present chapel. To the south, a corner of a stone wall foundation was discovered,
belonging to a previously unknown above-ground structure.
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A smaller portion of the individual graves (878 anthropologically analyzed individuals,
including 385 subadults) belong to burials older than the mass graves (13th century and early
14th century), while most are later (late 14th to 16th century). The latest burials, as well as those
in the interior crypt, date to the 18th and 19th centuries.

The total extent of the cemetery and the area occupied by the mass graves remain unknown.
The western boundary appears to coincide with the modern one — no continuation was found
in 2018 roadwork. To the east, however, 68 graves were discovered in 2015 during sewage
construction on a football field about 100—150 m from the ossuary, including two mass graves
with tiered burials. Two further features remain undetermined.

Dating the All Saints Chapel has long relied almost exclusively on stylistic and comparative
analysis, due to the absence of a full architectural study, resulting in a discrepancy of nearly a
century in proposed dates. German scholars of the late 19th and early 20th centuries (e.g.
Bernhard Grueber, Erich Bachmann, Otto Kletzl) placed the construction in the first quarter of
the 14th century, during the heyday of the Sedlec Monastery under Abbot Heidenreich (1282—
1320), identifying it as a possible work by the same anonymous architect responsible for the
Monastic Church of the Assumption of the Virgin Mary.

Czech authors (e.g. Vaclav Mencl, Dobroslav Libal, Jiti Kuthan, Jan Sedlék) instead dated the
chapel considerably later — to the last quarter of the 14th century, around 1400. At the end of
the 20th century, researchers such as Jan Muk and Pavel Kroupa revised this again, proposing
a construction around the mid-14th century.

During the recent restoration, field documentation revealed numerous original Gothic elements
within the structure — such as newly exposed vault ribs in the ossuary area and fragments of
the original Gothic vaulting. The collection of medieval architectural fragments from the
building has grown substantially, including rib pieces and window tracery fragments. A
particularly remarkable find was a fragment of a cross-shaped floral boss with a bud,
representing the earliest evidence of the use of richly carved decorative stonework on the
building’s exterior, as well as a large Gothic floor tile decorated with an oak leaf motif.

The study also identified later construction phases, particularly Baroque modifications carried
out under Abbots Hilger Burghoft (1654—1666) and Bonifac Blahna (1709—1718). The research
provides strong evidence supporting the earlier hypothesis that architect Jan Blazej Santini-
Aichel participated in the Baroque reconstruction. This is suggested by the pattern and
coloration of the ossuary floor tiles, the stucco decoration of the vaults, and the design of the
new western entrance vestibule.
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Stanislava Vodickova

Hrob, ktery (ne)propadl Treti Fisi

Katolickd cirkev poskytovala za Protektoratu Cechy a Morava skrytou pomoc lidem
prondsledovanym z rasovych divodii. Jeden proud téchto aktivit reprezentuje katolicky knéz
Ferdinand Hrouda (1874—1941) z farnosti u sv. MikulaSe v Praze. Jeho Cinnost byla ryze
kiest’anska, a tudiz v samotném disledku namifend proti nacistické ideologii.

Po ndhodném odhaleni jeho aktivit ziskala nasledna soudni kauza znacnou medidlni pozornost,
zajimala se o ni nejen periodika kiestansky orientovana i ndbozensky neutralni, ale také noviny
ceskych fasisti. Samoziejmée kazdy smér tento piipad sledoval z jiného divodu a rozdiln€ ho
interpretoval.

Informace pochézejici z dobového tisku jsme dale ovérovali v memoarové i odborné literatuie,
ale pfedevSim ve statnich a cirkevnich archivech. Z prameni jsme zjistili, Zze po némecké
okupaci vydal P. Hrouda na ptelomu let 1939—1940 falesné kiestni listy stovkam lidi, kterym
hrozilo pronasledovani podle norimberskych zdkont. Tato falsa méla docasné¢ zmenit jejich
nabozenskou identitu a umoznit jim napiiklad odjezd do bezpecnych zemi v dobé&, kdy tyto
staty jiz odmitaly Zidy ptijimat. P. Hrouda byl za uvedenou ¢innost opakované vyslychan na
Gestapu. Nakonec skoncil ve vézeni, kde vazné onemocnél. Po podminéném propusténi byl
prevezen do nemocnice, kde po kratkém case zemftel. Veskery jeho majetek propadl Tieti fisi.

Mistem jeho posledniho odpocinku se podle dobového svédectvi staly OlSanské hibitovy.
Zpocatku se ndm nedafilo najit jeho hrob, nebot’ knéz nebyl jmenovité uveden v zéapisech
hibitovni evidence. Nabizelo se vysvétleni, ze hrobové misto po jeho smrti propadlo spolu
s ostatnim majetkem Trteti fiSi, a tudiz se nedochovalo. Teprve rozsifeni ptivodni reSerSe a
dikladny vyzkum v archivech odhalily nejen umisténi hrobu, ale odkryly také cely ptibch
v $ir§im nabozenském kontextu a pfiblizily osud rodiny zidovskych konvertit a katolického
knéze v dramatickém obdobi Protektoratu Cechy a Morava.

Stanislava Vodicova, DiS., Ustav pro studium totalitnich reZimii
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The Grave That (Did Not) Fall to the Third Reich

During the Protectorate of Bohemia and Moravia, the Catholic Church provided covert
assistance to people persecuted for racial reasons. One representative of these activities was the
Catholic priest Ferdinand Hrouda (1874—1941) from the parish of St. Nicholas in Prague. His
actions were of a profoundly Christian nature, and thus, by their very essence, stood in
opposition to Nazi ideology.

After his activities were accidentally uncovered, the ensuing trial received considerable media
attention — it was covered not only by Christian-oriented and religiously neutral periodicals,
but also by Czech fascist newspapers. Naturally, each ideological camp followed and
interpreted the case in its own way.

Information obtained from the contemporary press was further verified through memoirs,
scholarly literature, and especially through state and church archives. The sources revealed that
after the German occupation, around 1939-1940, Father Hrouda issued false baptismal
certificates to hundreds of people threatened with persecution under the Nuremberg Laws.
These falsified documents temporarily changed their religious identity, enabling some of them,
for example, to emigrate to safer countries at a time when many states had already stopped
accepting Jewish refugees. For these actions, Father Hrouda was repeatedly interrogated by the
Gestapo. Eventually, he was imprisoned, where he became seriously ill. After being released
on parole, he was transferred to a hospital, where he died shortly thereafter. All his property
was confiscated by the Third Reich.

According to contemporary testimony, his final resting place was at the OlSany Cemeteries in
Prague. Initially, researchers were unable to locate his grave, as his name did not appear in the
burial records. One possible explanation was that, following his death, his burial plot — like
the rest of his property — was seized by the Third Reich and thus not preserved. Only after
extending the original research and conducting a thorough archival investigation was it possible
to identify the exact location of his grave. This process also revealed the broader religious and
historical context of his actions and shed light on the intertwined fates of a family of Jewish
converts and a Catholic priest during the dramatic years of the Protectorate of Bohemia and
Moravia.
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Philipp Wehage

Digital Cemeteries: Hauntings of the Real

Digital afterlives are, once again, an object of wider public and more specific scientific
discussion. This paper takes this occasion to ask a slightly different question: What about the
digital life of the afterlife — and the digital afterlife of cemeteries in particular? In taking
methods from game studies, material culture studies and visual studies, this paper examines our
collective imagination of the cemetery through the lens of the games we play. In making
cemeteries places of play instead of memory and through shifting them into digital space, they
are transformed. But what does that transformation achieve? And how are these ludic
cemeteries constructed?

A short analysis will be looking at three examples: An Elven Tomb in Dragon Age: Inquisition,
the Halls of the Dead in Dragon Age: The Veilguard — a continuation set in the same world —
and the graveyard in Resident Evil Village — a game taking place in an entirely different genre
and setting. We shall begin to extrapolate some common features of the digital graveyard, its
uses and, most importantly, its imaginations. Perspectives on materiality and visuality help to
contrast and connect these features and imaginations to cemeteries existing in non-digital space
and help derive a, hopefully, more complete picture of what a cemetery means today.

Digital cemeteries are places visually and spatially transposed into a gameplay logic but draw
strong inspirations from real-world discourse and objects. As gameplay objects, their spatial
and material arrangement is particularly influenced by their use as settings of enemy encounters,
as places of destruction and fun, that is, of their their ludic use.

What are those encounters made of, however? Largely dead bodies and spirits come to haunt
us again. This becomes particularly obvious in cases of the Tomb and RE: Village. In DA:
Veilguard, however, the cemetery also functions as space of lived memory in addition to its
function as a place of haunting. Furthermore, the spatial and material arrangements present
cemeteries as a kind of labyrinth (Village), cave (Inquisition) or park (Veilguard), taking up
different architectural approaches from real-world places to arrange their respective
playgrounds.

The kinds of hauntings presented are also different: While we are faced with an army of undead
bodies to destroy in RE: Village, the mythos of Dragon Age leads us more towards reading
hauntings as incorporeal beings.

This leads to the idea that there might be two different kinds of the uncanny in play as well.
Two different modes of engaging with mortuary architecture that nonetheless work to explicate
the cemetery as a place of liminal encounter with the unknown — a use manifestly at odds with
real-world structures. Or is it?

Philipp Wehage, Ph.D. candidate, University of Heidelberg
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Digitalni hrbitovy. Prizraky skutecnosti

Posmrtna existence v digitalni podobé¢ se stava predmétem rostouci vetejné i odborné diskuse.
Tento ptispevek by rad polozil jesté jinou otazku: Jak vypada digitalni zivot posmrtného Zivota
— a konkrétn¢ digitalni posmrtny Zivot hibitovii? Za pomoci metod hernich studii, studii
materidlni kultury a vizuality se text zabyva tim, jak si prostfednictvim her kolektivné
predstavujeme hibitovy. Ve chvili, kdy se proméiuji z mist pamé&ti v mista hry a pfesouvaji se
do digitalniho prostoru, dochazi k jejich zasadni proméné. Co vsak tato proména znamena — a
jak jsou vlastné ,,herni hibitovy* konstruovany?

Analyza se zaméii na tii piiklady: Elfi hrobku ve hie Dragon Age (DA): Inquisition, Siné
mrtvych z pokraCovani Dragon Age: The Veilguard (tyZ svét) a hibitov z hororové hry Resident
Evil Village (REV), ktera patfi do zcela odlisného Zanru a prostiedi. Na jejich zakladé se
pokusim vymezit spolecné rysy digitalnich hibitovi, jejich funkce a pfedevsim zplsob, jakym
jsou zobrazovany a pifedstavovany. Perspektivy materiality a vizuality umoziiuji tyto rysy
porovnat s redlnymi hibitovy, propojit je s jejich fyzickymi i kulturnimi protéjsky a pfispét tak
k hlub8imu pochopeni toho, co dnes pojem ,,hibitov* znamena.

Digitalni hibitovy jsou mista, kterd jsou vizualn€ i1 prostorové pievedena do herniho svéta,
ptesto vSak siln¢ vychézeji ze skutecnosti. Jejich uspotadani je vyrazné ovlivnéno jejich funkci
hernich objektli — stavaji se misty stetl s neptateli, destrukce i zdbavy. Jinymi slovy, proménuji
se v ludické prostory.

Z ¢eho se vsak tyto stiety skladaji? Strasit zde chodi predevSim mrtva téla a duchové, jako v
piipadech DA: Inquisition a REV. V DA: Veilguard vSak hibitov funguje také jako misto zité
paméti. Prostorové a materialni usporadani zde navic piedstavuje hibitovy jako labyrint
(Village), jeskyni (Inquisition) nebo park (Veilguard) — tedy jako herni prostfedi inspirovana
rozlicnymi architektonickymi pfistupy skutecnych hibitovu.

vvvvv

nemrtvych tél, kterd je tfeba znicit, mytologie svéta DA nds vede spiSe k chépani ,,straseni*
jako nehmotnych, nepfitomnych bytosti. Tento kontrast naznacuje, ze zde funguji dva typy
,,zvlastniho* (uncanny) — tedy dva rtizné zptisoby, jak se vztahujeme k pohfebni architektufe.
Oba vsak sdileji spolecnou snahu vyjadrtit hibitov jako misto liminalniho setkéni s nezndmem
— vyuziti, které je v piikrém rozporu se skutecnymi funkcemi redlnych hibitovii. Anebo snad
ne?
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Whitney White

Casual Encounters with Death.: Christianity, Death, and Representations of
Cemeteries in 19"-Century England and Austria

Like the physical landscape of cemeteries, the etiquette surrounding them—the way visitors are
expected to behave—has always reflected the cultural and religious values of a given period
and region. Although nineteenth-century England and Austria differed greatly in geography,
culture, and faith, both developed remarkably similar practices of cemetery visiting that, at first
glance, seem contradictory. Despite strict religious and cultural norms governing mourning,
burial, and posthumous rituals, the nineteenth century saw the emergence of casual cemetery
visits on a large scale, as confirmed by numerous visual and written sources of the time.

While Victorian attitudes toward death and mourning have been widely studied, two significant
gaps remain. The first is the lack of comparative research between England and Austria.
Austrian cemetery culture has received little scholarly attention, partly because, as a Catholic
country, it does not fit into the Southern European model and has rarely been examined
alongside Protestant traditions. Most studies address only the customs surrounding All Souls’
Day, leaving broader questions about everyday cemetery use largely unexplored.

The second issue lies in the narrow interpretative framework applied to Victorian cemetery
visits. Scholars typically describe these visits either as performative acts of piety—where
visitors displayed refinement and moral reflection in the setting of garden cemeteries—or as
early forms of “dark tourism,” centered on the fascination with tragedy and death. Both
interpretations, however, overlook evidence suggesting that Victorians also visited cemeteries
for more personal and introspective reasons, and that similar behaviors appeared
simultaneously across Europe.

This paper argues that these casual encounters cannot be fully understood through modern
perspectives that regard cemeteries as morbid, fearful, or voyeuristic spaces. Rather, in an age
shaped by strict social hierarchies and religious codes, nineteenth-century English and Austrian
visitors used cemeteries as spaces of respite—a place to escape the pressures of modern urban
life and to find moments of solitude and contemplation.

Reconsidering cemetery visiting through this lens helps bridge two seemingly distinct cultural
and religious environments that, despite their differences, developed strikingly parallel
traditions. At the same time, it challenges our own contemporary discomfort with death and
questions the assumption that nineteenth-century cemetery visits were primarily motivated by
spectacle or morbid curiosity. What we now term ‘“dark tourism” may, in fact, have once
represented something much simpler and more human: an everyday search for peace, reflection,
and connection amid the landscapes of the dead.

Whitney White, B.A., University of Vienna

103



Neformalni setkani se smrti: krestanstvi, smrt a zobrazovani hibitovii v
Anglii a Rakousku 19. stoleti

Stejné jako fyzicka krajina hibitovii se i1 etiketa spojend s jejich navstévou a chovani
navstévniki odviji predevsim od kulturnich a ndbozenskych predstav daného obdobi a regionu.
Ackoli se Anglie a Rakousko 19. stoleti vyrazné liSily geograficky, kulturné i naboZensky, obé
zemé si vyvinuly pozoruhodné podobné zvyklosti a postoje k navstévam hibitovl — které se na
prvni pohled mohou zdat protikladné. Navzdory ptfisnym nédbozenskym a kulturnim pravidlim
urcujicim pohiebni zvyky, zachazeni s tély zemielych a dalsi rituadly po smrti blizkych se v
obou zemich objevuje fenomén neformalnich navstév hibitovi, ktery zac¢ind nabyvat vétsiho
rozsahu — jak dokladaji dobové pisemné 1 obrazové prameny.

Ackoli existuje rozsahla odborna literatura vénovana viktorianskému vztahu ke smrti, truchleni
a navstévam hibitovil, dvé zasadni mezery v ni zlstavaji. Prvni spociva v témér tiplné absenci
srovnani mezi Anglii a Rakouskem. Vyzkum rakouské hibitovni kultury byl totiz vétSinou
opomijen, a to kvili odliSnosti této katolické zemé, jejiz hibitovy se neztotoznuji s
jihoevropskymi modely, a jen malokdy se porovnava s protestantskymi kulturami. VétSina
existujicich studii se omezuje na tradice spojené¢ s katolickym svatkem VsSech vérnych
zemfelych, a dal nepokracuje.

Druhou mezerou je zplsob, jakym jsou interpretovany viktorianské navstévy hibitovl —
obvykle jen dvéma formami jediného ptistupu, ktery se soustfedi na performativitu a pohled.
Viktoriani jsou bud’ zobrazovani jako navstévnici zahradnich hibitovi, ktefi zde inscenuji
zboznost a zamysSleni, aby pusobili osvicen¢ — tedy ze hibitovy slouzily mimo svou pohtebni
funkci jako dalsi prostor spolecenské reprezentace —, nebo jako predchidci ,,temného turismu®,
tedy pozorovatelé tragédie a smrti.

Tento piispévek vSak tvrdi, ze takové vyklady jsou zjednoduSujici, protoze opomijeji ditkazy,
ze viktoriani navstévovali hibitovy i z prostSich, neokézalych diivodl — a Ze tento fenomén se
soucasné objevoval i na kontinenté. Tyto neformalni navstévy nelze vysvétlit pouze
soucasnymi postoji, které jsou vici hibitoviim spiSe odtazité, tzkostné nebo morbidné
fascinované. Pravé diky pevné vymezenym kulturnim a ndbozenskym normam spojenym se
smrti mohli Anglicané i Rakusané 19. stoleti vyuzivat hibitovy také jako Gtocisté pro zivé —
prostory ulevy od spolecenského tlaku a stresu moderniho Zivota. Ac¢koli se tato interpretace
mize zdat samoziejma, jeji absence v dosavadni literatufe ukazuje nejen na neschopnost
propojit dva odlisné, avSak paralelné se rozvijejici kulturni a ndbozenské svéty, ale také na to,
jak naSe soucasné uzkosti ze smrti a mist s ni spojenych zastifiuji porozuméni minulosti.
Prispévek tak chce zaroven piehodnotit nd$ dnesni vztah ke smrti i kultufe tzv. ,temného
turismu®, ktery — jak se zda — v minulosti nebyl tak rozsifeny, jak si dnes Casto predstavujeme.
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Miroslav Zelinsky

Jurkovic funeralni. Jurkovicovy vojenské hrbitovy v Halici jako
krajinotvorny prvek a v kontextu autorovy tvorby.

Dusan Jurkovi€ je architekt siln€ spjaty s kazdym krajinnym segmentem, ve kterém tvotil. 32
vojenskych hibitovll v zdpadni Halici z let 1916-1918 dasledné vyuziva krajinnych podminek
a odbornici se shoduji, ze patii k vrcholim architektova dila.

Vojenské hibitovy se od civilnich pohiebist’ 1i§i v mnoha ohledech, a to jak formou, tak i svym
symbolickym vyznamem. Nejsou primarné mistem individualniho smutku, ale spiSe pietnim
mistem pfipominajicim kolektivni obét’ a historickou udélost. Na rozdil od tehdejsiho standardu
se Jurkovi¢ nesoustfedil pouze na jednoduché¢ a uniformni hroby a hibitovy, ale vnesl do nich
umélecky a symbolicky rozmér, ktery propojil s mistni krajinou a kulturou.

Misto strohych, uniformnich designti, typickych pro tehdejsi i pozdé¢jsi valecna pohiebiste,
pouzil sviij charakteristicky styl, silné ovlivnény lidovou architekturou karpatské oblasti.
Ptidava k nim ovSem svij tvarovy, materidlovy a geograficky vklad. Pracoval s jednoduchou
vernakularni symbolikou kiestanskou, odpovidajici tvarové mistu, a samoziejm¢e folklorni.
Realizoval ji jednak na urovni hrobovych mist, tak predev§im v architektonické koncepci
hibitovil, Casto s dominantni centralni stavbou. Citlivé pfitom reagoval na narodnostni pestrost
pohibenych.

JurkoviCovy prace v Hali¢i predstavuji vyznamny odklon od tehdejSich standardt a ukazuji, jak
muze byt 1 pietni architektura nadana silnou estetickou funkci. Namisto oslavy valky vytvofil
mista, ktera vyjadiuji uctu k padlym bez ohledu na jejich narodnost, coz je v kontextu Velké
valky vyjimecné.

Jurkovi¢ovy hali¢ské hibitovy netvofi v krajin€ jen jednoduché, jednoucelové prostory, ale
funguji jako komplexni a dynamické prvky s hlubokym historickym, kulturnim a ekologickym
vyznamem. Jejich podoba se Casto 1isi podle umisténi, historie a také nasledné péce.

doc. PhDr. Miroslav Zelinsky, CSc., Univerzita Tomase Bati ve Zliné

105



Jurkovic Funereal: Jurkovic's Military Cemeteries in Galicia as a
Landscape-Forming Element and in the Context of the Author's Work

Dusan Jurkovi€ is an architect deeply connected to every landscape in which he worked. His
32 military cemeteries built in Western Galicia between 1916 and 1918 make full use of the
natural conditions of their surroundings and are widely regarded by experts as the pinnacle of
his architectural achievement.

Military cemeteries differ from civilian burial grounds in both form and symbolic meaning.
They are not primarily sites of individual mourning, but rather commemorative spaces
dedicated to collective sacrifice and historical memory. Unlike the prevailing standards of his
time, Jurkovi¢ did not focus solely on simple, uniform graves and cemeteries. Instead, he
infused them with an artistic and symbolic dimension that harmonized with the local landscape
and culture.

Rejecting the austere, standardized designs typical of contemporary and later war cemeteries,
he employed his distinctive style—strongly influenced by the vernacular architecture of the
Carpathian region—while adding his own formal, material, and geographical interpretation. He
worked with simple Christian and folkloric symbols, adapting their forms to the character of
each site, and realized them not only at the level of individual graves but also through the overall
architectural concept of the cemeteries, often marked by a dominant central structure. He also
responded sensitively to the ethnic diversity of the deceased.

Jurkovi¢’s Galician works represent a significant departure from contemporary norms,
demonstrating how commemorative architecture can possess profound aesthetic value. Rather
than glorifying war, he created places that express respect for the dead regardless of
nationality—an exceptional stance in the context of the Great War.

These cemeteries are not merely utilitarian spaces within the landscape, but complex, dynamic
elements imbued with deep historical, cultural, and ecological meaning. Their form varies
according to location, history, and the care they have received over time.
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Vaclav Zeman

Evangelicky hrbitov v Riizové na Décinsku mezi bratrskou a luterskou
tradici

Jiz v dobé ptredbieznové vzbudila v Riizové a okolnich vsich na DéCinsku ohlas bratrska misie
z hornoluzického Ochranova. V letech 1860 a 1861 se uskutecnily prestupy k evangelické
cirkvi augsburského vyznani jako kompromisni feSeni pro legalizaci postaveni zdejSich
nekatolikil, nebot’ bratska cirkev nebyla v ¢eskych zemich povolena. V roce 1861 doslo
k prvnimu pohibu doprovazenému protesty ze strany katolickych obyvatel vsi i jejich farafre.
V nasledujicim roce byl v Rizové zalozen evangelicky hibitov, do jehoz podoby se propsal
charakter nekatolického spolecCenstvi pod vlivem jednoty bratrské, podpoieny ojedinélym
pusobenim duchovniho z bratrské cirkve.

Ptispévek bude sledovat provoz hibitova od jeho zaloZeni v roce 1862 az do roku 1876, kdy od
sboru odesel bratrsky duchovni Conrad August Beck a Rizova byla po povyseni na farni sbor
definitivné zaclenéna do struktur evangelické cirkve augsburského vyznani. Referat se nejprve
zaméfi na usili o vznik evangelického pohiebisté ve vétsSinove katolické spolecnosti. Ackoli se
jiz jednd o obdobi obnovené ustavnosti po vydani tzv. protestantského patentu z roku 1861,
konzervativni venkovské prostfedi jen tézko piijimalo zmény souvisejici se zmeénou konfese a
religiozity. Lze tak odpovédét na otdzku, jak se projevovala identitotvornd funkce
nekatolickych pohibt a hibitova ve vétSinove katolické némeckojazycné spolecnosti severnich
Cech v obdobi tzv. druhé konfesionalizace?

Nasledné¢ bude tfeba tematizovat konflikt pfedstav mistni nekatolické komunity ovlivnéné
bratrskou cirkvi o vlastnim hibitovu v konfrontaci s liturgickou praxi luterské cirkve
reprezentované disciplinacnimi zasahy evangelického farafe Josefa Kowarze z Habfiiny.
V neposledni tadé ptispévek piedstavi bézny provoz hibitova a jeho roli v ramci budovani
evangelické komunity v 60. a 70. letech 19. stoleti.

PhDr. Véclav Zeman, Ph.D., Univerzita Jana Evangelisty Purkyné v Usti nad Labem
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The Protestant Cemetery in Ruzova, Décin Region: Between the Moravian
and Lutheran Traditions

Even before the Revolution of 1848, the Moravian Brethren mission from Herrnhut in Upper
Lusatia had attracted attention in the village of Riizova and the surrounding communities in the
Dé&Cin region. In 1860 and 1861, a number of conversions took place to the Evangelical Church
of the Augsburg Confession — a compromise intended to legalize the position of local non-
Catholics, since the Moravian Church was not permitted in the Czech lands. In 1861, the first
Protestant burial took place, provoking protests from the Catholic inhabitants and the local
priest. The following year, in 1862, an Evangelical cemetery was founded in RiiZzov4, its design
reflecting the character of a non-Catholic community influenced by the Moravian Brethren and
further shaped by the unique presence of a pastor from the Brethren’s Church.

The paper traces the operation of the cemetery from its founding in 1862 until 1876, when the
Brethren pastor Conrad August Beck left the parish, and Rizova — newly elevated to a full
parish — was formally integrated into the structure of the Evangelical Church of the Augsburg
Confession. The presentation first focuses on the efforts to establish an Evangelical burial
ground within a predominantly Catholic society. Although this took place during the renewed
era of constitutional freedoms following the Protestant Patent of 1861, conservative rural
communities struggled to accept changes linked to shifts in confession and religiosity. This
raises the question of how the identity-forming function of non-Catholic funerals and
cemeteries manifested itself within the majority Catholic, German-speaking society of northern
Bohemia during the so-called “second confessionalization.”

The paper also explores the conflict between the local non-Catholic community — shaped by
the Moravian Brethren’s ideas about burial and memorial space — and the Lutheran liturgical
discipline enforced by the Evangelical pastor Josef Kowarz from Habiina. Finally, it presents
the everyday operation of the cemetery and its role in shaping and consolidating the Evangelical
community in Rizova during the 1860s and 1870s.
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SESSION 3a

Akademické konferen¢ni centrum
Academic Conference Centre

Od praotcti k méstaniam II

From Founding Fathers to Burghers II

6 14:00 Hrbitov kostela sv. Mikuldse v Libkovicich (okres Most) —
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z let 19922024 / The Cemetery of St. Nicholas Church in Libkovice
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9 15:00 Pohrbivdini a hibitovy v Opavé v priibéhu osmi staleti /
Burial and Cemeteries in Opava Over Eight Centuries (Zdenék Kravar)

SESSION 3b

Zasedaci mistnost
Meeting room

Mnoho tvari hibitova
The Many Faces of the Cemetery

1 14:00 Evangelicky hrbitov v RiiZové na DécCinsku mezi bratrskou
a luterskou tradici / The Protestant Cemetery in RiiZovd, Décin Region:
Between the Moravian and Lutheran Traditions (Vaclav Zeman)

2 14:20 Lesny cintorin aristokratického rodu Sztdray /
The Forest Cemetery of the Aristocratic Sztdray Family (Marek Gilanyi)

3  14:40 Hpbitovy jako zrcadlo kulturni paméti a identity ndroda /
Cemeteries as a Mirror of Cultural Memory and National Identity
(Milan Rychly)

4 15:00 77i hrbitovy jedné obce: sepulkrdini krajina Vrbna v historické
perspektivé / Three Cemeteries of One Village: The Sepulchral
Landscape of Vrbno in Historical Perspective (Jifi Augustin Cepelak)

15:20-15:40 Pauza na kavu
Coffee break



Stfeda — Wednesday

5.11.2025

SESSION 4a

Akademické konferencni centrum

Academic Conference Centre

Hrbitovy v béhu staleti
Cemeteries Over the Centuries

1 15:40

2 16:00

3 16:20

SESSION 4b

Friedhofe in einer mittelgrofSen niederschlesischen
Stadrt zwischen Mittelalter und 21. Jahrhundert auf dem
Beispiel von Reichenbach/Dzierzoniéw (Romuald Kaczmarek)

Hrbitovy pod sprdvou velkostatku Strakonice v druhé poloviné
devatendctého a prvni poloviné dvacdtého stoleti /

Cemeteries Under the Administration of the Strakonice Estate

in the Second Half of the 19th and First Half of the 20th Century
(Libor Stan€k)

Cintorin na vrchu Polik pri Abramovej (SR)

(Pohrebisko turcianskych kuridlnych rodov z Laclavej
1365—-1961) / The Cemetery on Polik Hill near Abramovd
(Slovakia): The Burial Ground of the Turiec Noble Families from
Laclavd (1365—1961) (Frederik Federmayer — Milan Velits)

Zasedaci mistnost

Meeting room

Cizi mezi svymi
A Stranger Among His Own

1 15:40
2 16:00

3 16:20

Germans at the Budafok Old Cemetery (Agnes Sallay a kol.)

The Islamic Cemetery in Altach: An Art Project
and a Place of Final Rest / Isldmsky hibitov v Altachu:
umélecky projekt i misto posledniho odpocinku (Martin Klapetek)

Death in the Diaspora: Muslim Cemeteries in Germany
(John Faulkner)



Stfeda — Wednesday 5.11. 2025

Akademické konferenc¢ni centrum
Academic Conference Centre

Posterova prezentace a spolec¢na debata
Poster pressentation and discussion

Petr Blaha:

,,Kdo s koho“— Zachovdvdni sepulkrdlnich pamdtek byvalych pohrebist na prikladech pietnich
parkii — Jana Pavla II. ve Vodrianech a pietnim parku, pamdiniku mésta Pisku /"Who Will
Prevail?"— Preserving Sepulchral Monuments of Former Burial Grounds: Case Studies of the
Memorial Parks of John Paul Il in Vodriany and the Memorial Park and Monument

of the Town of Pisek

Miroslava Dvorakova :

...V prizemni krypté bude rise mrrvych.” Druhd buquoyskd hrobka v jihoceskych
Novych Hradech /"'..in the Ground-Floor Crypt, There Shall Be a Realm of the Dead.”
The Second Buquoy Tomb in Nové Hrady, South Bohemia

Viktéria Halajova:
Pochovdvanie vo Zvolenskej stolici: od kostolnych cintorinov k sepulkrdlidm Slachticov /
Burial in the Zvolen County: From Church Cemeteries to Noble Sepulchral Chapels

Marcela Hordkova, Jan Prostrednik, Roman Sirovatka, Josef Klazar:
Antropologicky vyzkum knéZské a patrondtni krypty kostela Vsech svatych

v Ldznich Bélohrad / Anthropological Study of the Priestly and Patronal Crypt
of the Church of All Saints in Ldzné Bélohrad

Gabriela Krejéova Zavadilova, Zuzana Trnkova:

Kdo v paméti Zije, neni mrtev. Zprdva o priizkumu evangelického hrbitova v Moravci, okres
Pelhrimov /' Who Lives in Memory is Not Dead. Report on the Survey of the Evangelical
Cemetery in Moravec, Pelhrimov District

Michal Soukup:
O cem vypovidd opustény hrbitov oseckych mnichii? /' What Does the Abandoned
Cemetery of the Osek Monks Reveal?

a1



Ctvrtek — Thursday 6.11.2025

9:00 -9:30

10:30-10:50

11:45-14:00

Registrace a ranni kava
Registration and Morning Coffee

SESSION 5a

Akademické konferenc¢ni centrum
Academic Conference Centre

Judaica
Judaica

1 9:30 Jewish Cemeteries in Croatia (Petra Batelja Maji¢)

2 9:50 Central European Jewish Cemeteries as Sacred Landscapes
and Cultural Resouces (Samuel Gruber)

3 10:10 Sepulchral Landscape in Transformation: Memory,
Materiality and Spatial Practices around Four Types
of Cemeteries in Small Polish Communities
(Marta Kurkowska-Budzan)

Pauza na kdvu
Coffee break

1 10:50 Vzrah Zidovské spolecnosti ke hrbitoviim v obdobi po Soa.
Role hrbitovii pri obnové Zidovské identity / The Relationship
of Jewish Society to Cemeteries in the Post-Shoah Period:

The Role of Cemeteries in the Renewal of Jewish Identity
(1945—1989) (Blanka Soukupova)

2 11110 Hroby jako zrcadla: Co ndm hrbitovy mohou rict o Zidovské
identité v soucasném Cesku? / Graves as Mirrors:
What Can Cemeteries Tell Us About Jewish Identity
in Contemporary Czechia? (Martin Lednicky a kol.)

3  11:30 ZPRAVA: Hrob, ktery (ne)propadl Treti risi
REPORT: The Grave That (Did Not) Fall to the Third Reich
(Stanislava Vodickova)

Pauza na obéd
Lunch Break



Ctvrtek — Thursday 6.11.2025

SESSION 5b

Zasedaci mistnost
Meeting room

Pamét valky [
The Memory of War I

1 9:50 Odkrytivdlecnych hrobui v krajiné bojisté 1866 u Hradce Krdlové
aneb budouci ddlnice D35 jako sonda do pamdtkové zény /
Uncovering War Graves on the 1866 Battlefield near Hradec Krdlové,
or the Future D35 Motorway as a Probe into a Heritage Zone
(Matous Holas — Marcela Horakova)

2 10:10 Jurkovic funerdlni. Jurkovicovy vojenské hrbitovy v Halici
jako krajinotvorny prvek a v kontextu autorovy tvorby /
Jurkovic Funereal: Jurkovic's Military Cemeteries in Galicia as
a Landscape-Forming Element and in the Context of the Author's Work
(Miroslav Zelinsky)

3 10:30 Vojenskd pohrebisté a vdlecné hroby na Ceskych hrbitovech /
Military Burial Grounds and War Graves in Czech Cemeteries
(Adam Hajek)

10:50-11:10 Pauza na kavu
Coffee break

SESSION 6b
Zasedaci mistnost
Meeting room

Pamét valky 1
The Memory of War Il

4  11:10 The Ruins of Memory: Dissonance and Conflict at The Partisan
Cemetery in Mostar (Emanuele Morezzi a kol.)

5 11:30 Forthe Dead: The Mourning Aesthetics of the German Youth
in Postwar Germany, 1945—1960 (Jackie Olson)

6 11:50 Ceskévojenské hroby a vojenskd pietni mista: Od vdlky v Perském zdlivu po
soucasnost /' Czech Military Graves and Memorial Sites: From the Gulf War
to the Present (Viktor Simek — Vlastimil Ki{$tan)

12:10-14:00 Pauzanaobéd
Lunch Break



Ctvrtek — Thursday

6.11.2025

SESSION 7

Akademické konferenc¢ni centrum

Academic Conference Centre

15:20-15:40

Mementa et Curiosa
Mementa et Curiosa

1 14:00

2 14:20

3 14:40

4 15:00

Klicky k rakvim / Keys to Coffins
(Peter Demeter — Dana Kiithnovd)

Casual Encounters with Death Christianity, Death,
and Representations of Graveyards in 19th-Century England
and Austria (Whitney White)

Change here for Funerals and Farewells: The Stahnsdorf
Cemetery Railway as a singular transportation system in
20th century Germany (Viviane Taubert)

Podpolianske drevené vyrezdvané krizZe v kontexte
priestoru cintorina a pietnych miest /' The Wooden
Carved Crosses of the Podpolanie Region in the
Context of Cemetery Spaces and Memorial Sites
(Margita Jagerova)

Pauza na kdvu
Coffee break

SESSION 8

Akademické konferencni centrum

Academic Conference Centre

Sklenka vina
A glass of wine

Modernitas et Memoria
Modernitas et Memoria

1 15:40

2 15:55
3 16:10
4 16:30

ZPRAVA: Architektonicky manudl praZskych hrbitovii /
REPORT: Architectural Manual of Prague Cemeteries

(Dana Schlaichertovéd — Katefina Lopatova — Anna Oplatkovd)

ZPRAVA: Krematoria a smutecni sinév CR /

REPORT: Crematoria and Funeral Halls in the Czech Republic

(Martin Solc)

Kde stavér hrobku? Legislativni, urbanistické a kulturni
souvislosti vybéru mista /' Where to Build a Tomb? Legislative,

Urban, and Cultural Contexts of Site Selection (Markéta Kudlacova)

Historicky hrbitov a jeho hodnoty: (stdle) oteviend vyzva /

The Historic Cemetery and Its Values: An (Still) Open Challenge

(Petra Heckova)



